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FOREWORD 


Bhagabata Ghara and Village Panchayat in 
Meliaeval Orissa which Dr Bana Bihari Shukla has 
presented after a thorough and strenous investigation is 
a welcome addition to the Orissan History and Culture. 
When thz2 society march2s towards industrial revolution 
leaving aside the traditional agriculture, it had witnessed 
“a wide change in aspects of the human life. Bhagabata 
Ghara was such an ancient village institution of Orissa 
that had changed the social character of the people, not 
only throughout the mediaeval period but also continued 
for sometime during the modern period. 


In many villages, Bhagabata Ghara was called the 
‘Bhagabata Tungi’ and in some other as ‘Harihat Ghara’. 
Not only the sacred contocs of the -Bhagabata was recited 
and Sankirtan performed there, but various types of 
social problems such as disputes among the villagers 
were also solved at that place. Legitimately it was called 
as the village Panchayat of Mediaeval Orissa where the 
village ‘elders generally took the lead. This was the time 
when the villages were self-sufficient and self governed. 
Bhagabata Ghara took a significant role in the multi- 
farious activities of the village including elementary 
education, recreation, religious and moral welfare of the 
people, right to justice-political, economic etc. The 
Bhagabata Ghara in Orissa and the Namsghara in Assam 
were once very prominent and widespread. Bhakti was 
the cardinal point in the Spiritual realization of the 
people. For the last sixty years or more, that ancient 
village institution has become almost obsolete. Now the 
villages are not self governed. 
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Dr. Shukla has left no stone unturned to bring into 
lime light the life and activities of the village community 
during the mediaeval period after strenous ijnvesti- 
gation, If this document is published, not only will 
there be reforms and changes in the social structure of 
the village life, not only the students and scholars will 
appreciate the work :and draw inspiration for further 
studies and research but also the political people too, 
will be benefitted by ic. 


Ekamra Nivas 2 
Bhubaneswar-751002 { Dr. Harekrushna Mahtab 
3-12-55 ) 
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PREFACE 


The first part of the 16 century A.D. formed an 
important period in the history of Orissa. It was the 
period when Oriya literature flourished by the writings 
of the Pancha Sakhas (five comrades). They were- 
Jagannatha, Balarama. Achyuta, Ananta, and Yosobanta- 
the court poets of Gajapati Prataprudra Deva. The 
period also witnessed the Vaisnava movement by the 
great Vaisnavite reformer Chaitanya. 


It was Jagannatha Dus the eminent of the Pancha 
Sakhas whose Oriya Bhagabata had great impact on 
the people resulting in the establishment of Bhagabata 
Gharas in villages of mediaeval Orissa right from the 
first part of the T6th century A.D. This institution had 
strong impact on the people of Orissa up to the 1st part 
of the 19th century. The period marked the growth of 
local self government which prevailed among the 
people of Orissa. The Bhagabata Ghara became the 
seat of fhe village elderman that is the Panchayat, It is 
no wonder that the activities of the Bhagabata Ghara 
had profound reflections in the system of administration, 
and rules and regulations which manifestly abounded 
around the ethical principles of law. It had, no doubt, 
made significant contribution to the reform of the 
mediaeval society in Orissa in different aspects such as— 
religious and social welfare, upliftment of education and 
maintenance of justice. So far as the 16th, 17th, 18th and 
Ist part of the 19th centuries are concerned there is no 
doubt that mostly the Bhagabata Ghara had witnessed 
the political supremacy of both the ivughuls (upto 
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1750 A. D. ) and Marathas (1751-1803 A.D) in Orissa till 
their decline in 1750 A.D. and 1803 A.D. respectively. 

The authors like Gopal Chandra Praharaj and late 
JTagabandhu Singh have given some accounts on the 
working of the Bhagabata Gharas of Orissa in their 
works but their works do not contain much of historical 
truth. Thus the present attempt of giving a description 
of Bhagabata Gharas and village Panchayat admini- 
stration in Orissa between 1510 A.D. to 1803 A, D. ‘and 
the present state of its affairs is the first of its kind 
based entirely on legitimate historical evidence and 
survey on the working of the Bhagabata Glharas and 
village Panchayats. I havc taken the help of palm leaf 
manuscripts and the contemprorary official records 
as the primary source material for this trescarch project. 
In addition to these sources, I have also taken the help of 
books and journals as the secondary source material 
with a view to find out the actual working of this 
institution, 

It will be seen iin the succeeding chapters that 
evidence of a flourshing mediaeval culture, social life 
along with more inforination about the functional acti- 
vities of the Bhagabata Gharas vs. Village Panchayats 
have been brought into light by the exploration of the 
author These explorations are confined to the investi- 
gation of the Bhagabata Gharas of the districts of 
Cuttack, Puri, Balasore, Dhenkanal and Ganjam. In 
addition, the author has taken detailed survey 
of 165 Bhagabata Gharas of these districts. It was the 
pious wish of the author to explore the whole of Orissa, 
but resources opportunities and the scope of the study 
did not permit him to materialise the plans—because the 
study is confined to the mediaeval periol in Orissa i.e. 
from 1510 A.D. to 1803 A.D. In other districts too, 
Blhagabata Gharas existed, but they were presumably 
established after the mediaeval period. 
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The thesis has nine chapters. Chapter one gives the 
cutline history of Bhagabata Ghara of Orissa. Chapter 
two deals with the religious Background of the Bhagabata 
Ghara. Chapter three determines the Origin of the 
Bhagabata Ghara while Chapter four traces the Growth 
and Historical Development of the Bhagabata Ghara and 
Village Panchayat. Chapter five enumerates the Crgani- 
sational Structure of the Bhagabata Ghara and Village 
Panchayat and Chapter Six gives the Programme and 
Services of the Bhagabata Ghara and Village Panchayat, 
Chapter Seven deals with the ‘Evaluation of the Pancha- 
yat administration under Bhagabata Gharas of mediacval 
Orissa and its impact on people. Chapter Eight brings 
into light the Village Panchayat system of admini- 
stration in mediaeval Orissa and international unde- 
standing, while the last Chapter gives suggestions for 
the revival of Panchayat system of administration and 
local self government. 


Some amount of repetition or overlapping is incvi- 
table in a research project of this kind which dcals with 
the literary, philosophical, religious and social activitics 
of the village people during a particular period and where 
different Chapters are closely related to one another. The 
study attempts to portray the activities of the people of 
mediaeval Orissa. 


My first and deepest acknowledgement in this regard 
i< to my late beloved professor, Prof. Rajendra Kumar 
Das. formerly Post-graduate Professor of History and 
the principal, G. M. College, Sambalpur who was very 
kind to guide me in course of undertaking this work. I 
owe a decp sense of gratitude to my professor I am 
cxtremely greatful to Dr. Harekrushna Mahtab, formerly 
Union Minister, Governor of Maharastra, Chief-Minister 
of Orissa, an architect of modern Orissa and an eminent 
Historian of this country, who inspite of his heavy 
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engagements, has done me a great favour in writing a 
foreword to this book. My.deep sense of gratitude is also 
to my revered professor, Prof. Ramachandra Tripathy, 
who has constantly encouraged me to undertake this 
project. Iam grateful to my professor for his kind sugges - 
tions and helpful criticism. Iam also grateful to Prof. 
K. C. Panigrahi, formerly Superintendent, archiological 
survey of India and professor of History, Berhampur 
University; Pandit Shri Sadasiva Ratha Sharma, Research 
scholar and advisor to the famous Jagannath temple, Puri; 
Pandit Shri Ram Ratan Dasji Maharaj, founder President 
of Ramadaya Parisad, Puri; Pandit Shri Nityananda 
Ramdasji Maharaj, Mahanta (Saint trustee), Charinangal 
Matha, Charinangal; Shri K. B. Amanta, Principal, Govt. 
Training College, Sambalpur; Dr. Umakanta Subudhi, 
Lecturer in History, G. M. College, Sambalpur; Shri 
Binayak Behera, Lecturer in Education, Govt. Training 
College, Sambalpur; Shri Nitai Das Mukherjee, Reader 
in English, Ravenshaw College, Cuttack; Shri Manmatha 
Kundu, Lecturer in English. M. P. C. College, Baripada; 
Dr. Radhagovinda Das, Librarian; Rajendra College, 
Balangir; Shri Gopal Sundar Pattnaik, Lecturer in Law 
M.S. Law College, Cuttack for their valuabie suggcs- 
tions. Iam thankful to Shri Karunakar Muduli, Lecturer 
in English, Ravenshaw College, Cuttack for going through 
the script and 1:roviding necessary suggestions. His friend 
Shri Trailokya Nath Das, Lecturer in Education, Govt. 
Training College, Bolangir, deserves my thanks for his 
valuable sufgestions and in supplying precious informa- 
tion for the research project. 


Tam happy to acknowledge the help that I received 
from the authorities of the Orissa State Museum, Bhuba- 
neswar, Lord Jagannath Temple library, Puri; and Bada 
Odia Matha (Monastry) Puri in preparing this research 
work, 1 am also thankful to the innumerable villagers 
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and authorities of innumerable village Bhagabata Gharas 
who have rendered profound co-operation in course of 
undertaking this work on the local self Government of 
the people under the Panchayati Raj system of admini- 
stration of mediaeval Orissa, 


Agni Mahotstab 


25th February, 


( Dr. Banat Bihari Shukla 
1986 \ 
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THE FAMOUS JAGANNATHA TEMPLE OF PURI (ORISSA) . 
INDIA 
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CHAPTER—1 


OUTLINE HISTORY OF THE 
_ BHAGABATA GHARA 


Orissa lying at the north-castern coast of the Bay of 
Bengal within a site of 60,172 square miles and with a 
population of about 25 millions, provides an excellent 
scope for the study of her distinct cultural and political 
history With a fertilz alluvial belt along its coast of 
300 miles (between 17° 48' and 22° 34! north latitudc), 
surrounded by semicircular rugged tracts, dotted with 
jungle-clad bluc hiils of the eastern shats and broken by 
ravines and deep valleys, Orissa throughout history 
formed a distinct geographical coastal unit with her 
splendid mediacval civilization and culture, 


In order to have a proper idea of rural life in mediace- 
val Orissa, it 1s cssential to assess the importance of the 
Bhagabata Ghara which intimately intertwined with thu 
life of the villagers. The advantage of the study of the 
Bhagabata Gharas is to know and appreciate the politi- 
cal and socio-cultural development of madiacval Orissa. 
Perhaps, duc to the geographical location of Orissa, it 
was able, atleast partly, to withstand the Muslim con- 
quest till 1568 A. D. and even during the hey-day of 
Muslim rule in India, Orissa situated far away from 
Delhi remained almost undisturbed and got ample 
opportunities to preserve her tradition and culture. The 
conquest of Orissa by the Enfglisi was practically 
achieved in rhe afternoon of 14th October, 1603 when 
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the Fort of Barabati (Cuttack, Orissa) was occupied by 
Liceutenant-Colonel Clayton resulting in the defeat of 
the Marathas who had been ruling Orissa form 1751- 
A.D. The majestic coastal belt on both sides of the rivers 
like the Mahanadi, the Baitarani and the Brahmani 
possesses various archaeological sites with its flourish- 
ing mediazval civilization, several of which belong to 
the most impressive parts of Orissa’s cultural and 
social development. The Bhagabata Ghara was the 
most important village institution of mediaeval Orissa 
and it was the hub of the cultural life of the village 
community right from the 16th century onwards. Its 
origin can be traced back to the periods of Jagannatha 
Das and Chaitanya. 


The Bhagabata Ghara has derived jts name from the 
Oriya Bhagabata-a sci of cleven volumes of religious 
books originally written on palm leaves by the famous 
Oriya poet ATIBADI (the great) Jagannatha Das. These 
palm leaf manuscripts were preserved in the Bhagabata 
Ghara and read cvery evening for the sake of pleasure 
and profit of the vast majority of the village population! . 
Besides these religious manuscripts, the Ramayana, 
the Mahabharata and other religious texts were read and 
discussed there. The Bhagabata Ghara was primarily a 
religious institution established almost in every village 
with a reading room. Sometimes, it was attached to 
a monastery or a temple. It is difficult to ascertain 
whether Bhagabata Gharas were established in villages 
of Orissa right from 1510 A. D. or later. If we look into 
some of the records, we find that the Oriya Bhagabata 
was completed by Jagannatha Das in 1510 A. D. and 


1 The photo (plate-7) gives the outline of the Bhagabata 
Gadi inside the Bhagabata Ghara where the palm 


leaf manuscript of Oriya Bhagabata was worshipped, 
Source: Author, Digitized by PPRACHIN, SOA 
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read bzfore Bata Ganzsh (Go 1 of learning and wisdom 
whose seat was under th2 banian tree of the temple of 
Jagannatha of Puri, Orissa) and under the Kalpabata 
(the banian tree that gives; boon to its devotees). From 
this it can bez inferred that the Bhagabata Ghara in 
Orissa was establishzd shortly after th2z completion of 
the Oriya Bha sabata in 1510 A. D. In a short period, the 
Oriya Bhagabata gainzi popularity among the villagers 
of Orissa who frequently made pilgrimages to the temple 
of Lord Jagannatha. 


The seat of the Oriya Bhagabata was called the 
“Bhagabata Gadi’ which was held in high veneration 
and placed inside the Bhagabata Ghara, the most popular 
institution in mediaeval Orissa. It had a long history 
behind it and had played a very important role in the life 
of every village community in Orissa for about three 
centuries ie. from thz lst part of the 15th century to 
the bzginning of the 19th century. If was a powerful 
institution and performed manifold activities for th: 
welfare of the villagers. These activities related to the 
political, social, economic and cultural life of the people. 
As a result, it had contributed a great dcal to the 
political stability, economic order an1 popularization of 
education amon$ tn: p2zoplz. Though this institution was 
traditionally religious in nature, it also initiated 
plans for the upliftment of the villafje community 
and catzred to th: needs of its day today life. On the 
whole, it worked under the guidance of the village 
Panchayat for th2 allround development of the rural 
population in Orissa. In analysing the findings, the 
author has made an humble attempt to prove that it 
was a multifarious orgfanisation. It was like a “tudor 
maid’ of all work because it served thz villasers in 
varions ways. It was thz seat of the villagz Panchayat 
which dischars21 various responsibilities. It was acting 


Source: Author, Digitized by PPRACHIN, SOA 


16 Outline Historv of the Bhagabata Ghara 


as a judiciary by settling disputes of the villagers 
cither by inflicting punishment on guilty villagers 
or by bringing about compromise among the 
disputants?*. It was a place where religious discourses 
were held and religious ceremonies p-rformzd? . In 
addition to th.se, it made a sifnificant contri- 
bution to other aspects of the villase life, such as, 
education of the village children, health and child care, 
sanitation of the villase community, development werk 
of the village and improvement of the cconomic 
condition of the villagers® , 

This book makes an attumpt to draw in true colour 
the democratic aspects of civil a!ministration run by 
the peyple of the village and the cessation “of exploita- 
tion of the poor villajers by the rich which formed the 
real background of the study of the Bhagabata Ghara 
and Village Panchavat administration in mediaeval 
Orissa. 


2. Singh, Jagabandhu: Bhagabata Ghara, In Sahitya 
prabesh, Cuttack, 1959, p144-8 
3. Ibid. 


4. Ibid. 
Source: Author, Digitized by PPRACHIN, SOA 
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CHAPTER-—2 


THE RELIGIOUS BACKGROUND 
OF THE BHAGABATA GHARA 


The Religious life in Orissa has been dominated by 
the cult of Purusottama Jagannath ever since the famous 
Puri Temple was built in the 12th century A.D. by 
Anantavarman Chodagangadeva ( 1078-1147 A.D... 
According to traditional myth this temple was recon- 
structed on the ruins of the earlicr one which had run 
into dilapidation®. Whether this great temple was 
completed during his life time or in the reign of his suc- 
cessors is still a matter of controversy. Although rem- 
nants of thc first Pursottama temple of Puri have not yet 
been found, the inscriptional and other literary work 
prove beyond doubt the existence of such a temple conse- 
crated to Purusottama Jagannatha in Puri before 12th 
Century A. D. 

We may also give some weightage to the legendary 
account to be found in the temple chronicle Madalapaniji. 
The latter’s authenticity in the matter of political 
history has rightly been questioned. But there is no 
reason to disbelieve its statements about the history of 
Lord Jagannath as long as they are corroborated by other 


1. Stietencron, H. V: The advent of Orissa. In the cult 

of Jagannatha, New Delhi 1978; p! 

2. According to the temple chronicle of Puri, the old 

temple was crumbled down before the construction of 

the present one (Madalapanij; 1: p 29). The Madala- 

panji, however, attributes these deeds wrongly to 
Anangabhima-lIl. 


Source: Author, Digitized by PPRACHIN, SOA 


20 The Religious Backgronnd 


independent sources. The temple chronicle states that 
the temple was built by Yajati Kesari and consecrated in 
the 13th (or 59th) Anka of his reign®. According to the 
chronicle, the images installad in the temple by Yaiati 
were made of wood “. However: its presiding deity 
gained an extraordinary fam : and importance among the 
people ajl over Orissa as the State deity with the title of 
JAGANNATHA (Lord of the Universe). This deity is 
regarded as the most important Vaisnava deity even” in 
Eastern India’ . 


From the archaeological remains and inscriptions 
available at present, it appears that upto the 10th 
century, Vaisnavism occupied a relatively subordinate 
position. It existed on a narrow basis in parts of present 
Orissa, but it did not enjoy particular royal favour and 
patronage. The active support of Vaisnavism by 
Anantavarman Chodagangadeva and the construction of 
the Jagannatha temple, therefore; marked a decisive 
change in the religious history of Orissa® . 


2.1. ORIGIN OF JAGANNATHA: 


The Jagannatha cult is of tribal origin. The legend 
of the Puri Temple (Indradyumna legend) narrates that 
the deity was originally worshipped by the aboriginal 
Sabara Chief Visvavasu in the woods and only later on 
it miraculously appeared in Puri’. It is, however, diffi- 
cult to determine when Jagannatha was first worshipped. 


3. 13 Anka according to the first Panji; 59th Anka 
according to the 2nd Panji (Madalapanji, 1969, p6.) 

4. Madalapanii; prachi ed. pp24-5. 

5, Stietencron, H. V: The advent of Visnuism in Orissa. 
In the cult of Jagannatha, New Delhi, 1978, pl. 

6. Jbid wv ws. p3. 


7. Purusottama Mahytmya, Skanda Purana, VII, 16ff. 
Source: Author, Digitized by PPRACHIN, SOA 
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The Utkala Khanda section of the Skanda Purana elabo- 
rately gives a detailed acconnt of the evolution of the 
Jagannatha cult. According to this Purana, Raja Indra- 
dyumna of Satya Yuga installed the sacred log inside the 
sky-scraping temple built by him. The temple of Puruso- 
ttama (Lord Jagannatha of Nilachala Kshetra; Puri) Was 
visited by Raja Ratnagriva who lived in the Treta 
Yuga’. According to this Purana Jagannatha is identi- 
cal‘ with Krushna Visudeva (Jagannatha) This history 
of Bhagabata cult or Jagannath cult (the cult of Bhaga- 
bata Krushna Vasudeva) enables us to trace the origin of 
the worship of Lord Jagannatha. The Nanaghat inscrip- 
tions of Cucen Nayanika which contain an account of 
Sankarsana and Vasudeva show that by the Ist century 
B. C., Bhagabatism had crossed the boundary of Northern 
India. Within four hundred years it had reached as far 
as the Krishna district in the South and that there is no 
reason to assume that Orissa remained unaffected? . 
Bhagavatism in all probability, fouad its way, into anci- 
ent Orissa scemctime during this period. 


Bhagavatism flourished in Orissa in the 5th century 
A. D. as it did everywnere under the imperial patronage. 
Sankarsana and Vasudeva came to be known as Jaga- 
nnatha and Balarama in Orissa just as they appeared 
elsewnere under new nomenclatures!® , The Agni Purana 
and the Garuda Purana (in Chapters on the sanctity otf 
Gaya) composed long after fourth century A. D. mentio- 
ned Subhadra aiong with her brothers. Varaha Mihira’s 
reference to the image of Ekanamsa!! standing between 


er re 


§ Padma Purana; XI, 7i. 


9. Mukherjee, P: The History uf Mediaeval Vaisnavism 
in Orissa, 1940, p?. 


10. In the Masik Cave Inscriptions, E. L Vol-VIiI, p 60. 
11. Brihat Sainhita; LVL: 36, 97. 
Source: Author, Digitized by PPRACHIN, SOA 
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the images of Baladeva and Krushna ( Jagannatha ) seems 
to indicate the conception of Subhadra in making. In 
later Sanskrit texts, Ekanamsa has been indentified with 
Durga (Parvati). Subhadia seems to lave been introduced 
as the Shakti (energy) of Vasudev Krushna. Thc concep- 
tion of Shakti (power) was in important fcature of Guptan 
Vaisnavism and received impetus from the Sankhya 
doctrines of “Purusha’”’ and ‘Fiakriti?’®, Subladras. 
thus, becomes the Shakti of Jagannatha but this conc- 
eption could not gain popular support. In anohter embodi- 
ment as Laksmi; she becomes the wife of Jagannatha!? 


2.2- NARASIMHA IN THE JAGANNATA CULT 


The importance of Narasimha for Jagannatha cult 
has been repeatedly remarked upon. The earliest is the 
Sirpur Stone inscription by Queen Vasata!’ who built 
the famous brick temple in Sirpur® which belongs to 
the late 8th century’. It is also noteworthy that the 
inscription recording the construction of Laksmana 
temple opens with a saluttion to purusottama and 
continues to invoke this purusottama as Narasimha as 


is evident from a lengthy description of Narasimha, 
es en 


ee 


12 Mukherjee, P: The History of Mediaval Vaisnavism 
in Orissa, 1940, p7. 


13. Utkal Khanda in the Skanda Purana, XIX, 11-15. 


14. The Queen Vasata is credited with conducting the 
affairs of the Statc in the verses 18-19 of the 
Sirpur Stone Inscription ( E. 1. , V-II, pl84-201 ). 


15. Ibid. 

16. The Chronology of the Panduvamsi kings and date 
of their temples in Sirqur is still controversial. The 
Laksmana temple has been assigned to the first 
halt of the 7th century by V. V. Mirashi and others. 

Source: Author, Digitized by PPRACHIN, SOA 
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’Om Namah, purusottamaya Narsimha’”’!”, The Gaya 
Inscription, which belongs to about seventh dacade of 
the ninth century!®, invokes purusottama and then 
immediately proceeds to describe and praise him. 


“Who conquered as Jagatinatha...... who appeared 

as Narasimha, spreading his name......... who has 
destructed by his nails the king of the demons, that 
glorious Lokaikanatha’”’!®, 


As Rajguru remarks, It is not certain, if the author of 
the verse refers to the God Jagannatha of Puri by using 
the word JAGATINATHA®®, jJagatinathe and Laka- 
ikanatha are general epithets, which may be used for any 
God. However, the facts remain that this inscription con- 
stitutes a close connection between Narasimha and other 
names of the Puri deity, Purusottama Jagannatha and 
possibly also Lokanatha®. An identity between the 
names of Purusottama and Narasimha may have been 
intended by an inscription in Khajuroho, dated 953 


17, 


EI, XI, pl90f, and 

Rajguru, S. N: Invocatory~ verses fron Inscriptions, 
Vol-I, 15971, pl101. 

TOidvia se ର p149, Note-l. 


EL, XXXV, p227, & Rajgru, S. N: Invocatory 
from Inscriptions, Vol-1, 1971, 0127. 


Ibid............ Vol,-1, 1971, p140, Note-2. 


Lokaikanatha used as an epithet on an Inscription 
from 1147 (I. O. III, I, p180, of Kulke, 1975, p25 ) 
is usually taken as an appellation of the Puri 
Jagannatha, however, H. V. Stietencron has repudi- 
ated this translation, See Stietencron, H. V: The 
advent of Visnuism on Orissa, Ch.-1l, ( In the 
Cult of Jagannatha ). 
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A. D. , i. c. cifhty vears later than the Gaya Inscription, 
which coins a n:w wornd- “Purusasimha”’. Vasudeva is 
addressed a5 He who incarnates in th.: form of boar 
and Purusasimha” 23, These inscriptions are relevant in 
the present connection becaus: acording to S. N. Rajguru 
they are the Inscriptions invoking Purusottama at all 
upto the fifteenth cenfurv. Visnu as the highest God 
is usually invoked as Narayana or just Visnu®, Thus,for 
that reason a definite and exclusive link between the names 
not necessarily between the concepts of purusottama and 
Narasimha is cestablisicd when jin puri a statue of 
Narasimha of tribal origin was identified with puruso- 
ttama®*, 


Accordini to Stictencron, there ar. several reasons 
for exploring the possibility that the orisin of the famous 
Vaisnava deity Jagannatha might paradoxically be traced 
back to the religious impact of Saiva movement. That 
Saivism was the dominant Hindu religion in Orissa 
throughout the period during which the Hiuiluization of 
the wooden God must have taken place For inore than 550 
years preceeding the ascent of the Impz:rial Ganga 
dynasty in Orissa. it had been one of the most imortant 
factors in the religious life of Orissa. It combined with 
Shaktism and absorbed Budhism. Its vestiges are found in 
every nook and corner of the country; Puri itself was a 


22. EL. 1, p. 124 £, and Rajguru, S N: Invocatory verses 
from Inscriptions, Vol-1, 1971. p 103. 


23. The synopsis of the verses invoking Visnu and his 
Avataras given in; Rajguru, S. N: Invocatory verses 
from Inscriptions; 1971, p LX X. 


24. Eschmann, A: The Vaisnava typology of Hinuization 
in the Cult of Jagannatha, 1978S, p 120. 
Source: Author, Digitized by PPRACHIN, SOA 
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Saiva Kshetra.® Th: title Ja jannatha (Lor 12° of the Uni- 
verse) has heen applied to Budha,?? to Siva® and to 
Visnu. Its uncompounded variant Jagannatha was simi- 
larly used for each of these deities. 2° 


According to Stietencron, the immigrating Saivas 
belonged largely to th: Pasubata szct which promot zl 
itself as a characteristic features; th: synsrotistic Hari- 
Hara concept. Siva, the Great God, incladzl all other 
divinities, particularly Visnu who was but part of him- 
self and in theology was subsejucntly cquated with 
Siva’s energy (Shakti). Asa consequence, the Pasupatas 
included themes of Visnu mythology and representations 
from the great e5ics among the carvings of their temp!'es 
with a view to manifest the atl inclusivenzss of Siva.?? 
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25. Stictencron, H.V: The Saiva components in ths early 
evolution of Jagannatha. In the 
Cult of Jagannatha, 1978, p 120, 


26. For the royal attribute Natha ‘prot :ctor’ see Gonda, 
T: 1979, p 4f. Protection imblies power or lordship. 
The title, therefore, soon assumes the generel 
meaning ‘Lord’ in which sense the term is given 
here. 


27. Notably by Indrabhuti in the Jnansidhi (Gaikwarda 
Oriental Series edition) I, 1, 1, 27; 1, 92: 11, 28: V8. 


28, Naradapancaratra (Jnanamrtasara), Bibliotheca Indica, 
No. 38, IT, 5; 1 etc. 


29. The application of this title of Siva Madhulkesvara 
in the inscriptions of the Eastern Gang:s of Kalinga 
Nagara has been pointed out elewhere. 


30. Stietencron, H. V: The advent of Visnuism in Orissa, 
In the Cult.of Jagannath, 1978, p3. 
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2. 3—ORISSAN VAISNAVISM, PURUSOTT AMA 
JAGANNATHA AND ORIGIN OF NEW ORIYA 
NATIONALISM : 


The three images of Jagannaitha temple at Puri: 
Jagannatha; Balabhadra and Subhadra have been clesig- 
nated differently at different times. According to Skanda 
Purana, these deities are the ancient God of Sabars™!, 
Some other critics give their opinion that these Gods are 
the three Budha Jeams?® where as other critics named them 
as Ananta, Vasudeva and Ekanamsa.”® However, the 
ancient identification of these three images has been given 
by Sterling in 1822. According to him, during Ganga 
Dynasty, these idols were named as Visnu, Siva and 
Durga’, Ultimately, they were named and worshippicd 
as Jagannatha; Palabhadro and Subhadra.®® Jagannatha as 
such is identified as Srikrishna but up till 16th century 
A. D., the images of Jagannatha was neither identified 
nor worshipped as sahajia Srikrushna which had tried to 
influence the Jagannatha culture after 16th century.3° 


The next phase of development in the religious his- 
tory ot Orissa marked a steady growth with the advent 
of Chaitanya to Puri in the year 1509. A.D. A large 


31. Purusottama Mahatmya, Skanda Purana, VII, 16ff. 


32, Panigrahi, K. C: Jagannath Sanskruti Jhankar—Oct. 
1979, p 632. 


33. Brihat Samhita, LVIII, 36, 37. 
34. Sterling: Orissa Bapist Misssion Ed, 1822, p 256 


35. Panigrahi, K. C: Jagannatha Sanskruti, Jhankar, 1979, 
p. 633. 


36. Ibid......... p 632. 
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number of Vaisnavas of Orissa professed to be the follo- 
wers of Chaitanya: but many of tkem did not accept the 
new creed, Mediaeval Vaisnavism in Orissa centred 
round the worship of Jagannatha whom the people of 
Orissa regarded as the king of the kingdom of Orissa,®” 
the master or the lord of the king of Orissa.?®® Tt must be 
pointed out thae the “QOdisa” in the above mentioned 
expressions roughly mcans the Oriya speaking tract but 
not any political unit, because by that time the Oriya 
speaking tract was divided into several parts over which 
the Mughuls, the Sultan of Golkunda and semi-indepen- 
dent Raja of Khurda ruled. We find the use of the term 
‘Odissa’”* and ‘Odradesa’® in several other work of this 
period. We find also that Dibakara Das in his Jagannatha 
Charitamrita, a biography of the poet Jagannatha Das 
written probably in the seventeenth centrury A. D., 
makes a covert attempt to define Vaisnava sect, to which 
he belonged. He differentiated the Vaisnava sect in terms 
of the language of the adherants i.e. Oriya and thus 
draws a boundry between the Utkali and Bengali 
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37. Madalapanji (Prachi Ed.), 1940, p 27. 
38. lbid........ Dp 5. 


39. See, ‘Bargi Odisa in Samara Taranga by Brajanatha 
Badajena, Chanda-!1’. 

40. Athodreadesa tudanantaram mohan upaplava Jayanta. 
Lokaduhasahah in Suri Sari Sarvasava by Govinda 
Kabibhusan Samantaraya quated in: Mohapatra, K.N: 
Descriptive Catalogue of Sanskrit Manuscript, 1958, 
p. L115. This work written in 1778 A, D. 


Introduction, p. CLIV. 
Source: Author, Digitized by PPRACHIN, SOA 
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Vaisnavas,? Thus the Oriya awareness not only influ- 
enced his thought but also found its expression in Lord 
Jagannatha because according to DPibakara, Lord 
Jagannatha is the Avatara, i.c. source of all the incarna- 
tions including Krushna where as the Bengali Vaisnavas 
(the Chaitnyaites) accept Krushna as Avatari. We find 
from the Madalapanji that Ramachandra Deva II 
(1727-1736 A. D.), the Raja of Khurda also tried to pro- 
tect Lord Jagannatha from falling into the hands of tne 
invading army of the Subadar of Bengal, Bihar and 
Orissa.’ We find also that the social structure of the 
Oriya speaking tract was controlled by Mukti Mandap, 
the head quarter of an organisation of 16 brahmin villages 
of Puri situated in the precincts of Jagannatha temple 
and that the jurisdiction of Mukti Mandapa was con- 
fined to the Oriya speaking tract. The copper plate 
inscriptions of the Canga kings show that the Oriya as 
well as the Telugu languages were used for royal procla- 
mations.’ The Suryavamsi dynasty has left rich 
cpigraphic materials written not only in the Sanskrit 
languagc but also in Oriya, Telugu and Tamil.4* But the 
language of higher learning by that time was ‘Sanskrit’, 
patronised by the kings.“® Moreover, rhe kings were not 
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41. Das, Dibakara: Jagannatha Charitamrita, lst, 2nd & 
3rd Adhyayas, 1963. 

42. Madalapanji: (Prachi Ed.) 1940, p 74-8. 

43. Tripathy, K. B: The Evolution of Oriya language 
and Script, 1962, p 16 fn. 

44. Ibid......... p3-!, 


35. The Eastern Ganga monarchs who preceded the 
Suryavamsi Gajapati dynasty on tlhe throne of 
Orissa, were not patrons of Oriya Literature. This 
is probably due to their partiality towards Sanskrit. 
Subramanyam, R: (1957), p157. 
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always Oriya speakers.“® Further the Brahmins who domi- 
nated the scence by that time did not favour the language 
they were speaking i.e. Oriya. They were rather proud of 
their knowledge of Sanskrit and did not attach much 
importance to their mother tonguc. The knowledge of 
Sanskrit was also a source of livelihood for them because 
they were the interpreters of the sacred scriptures by 
that timc. This was the reason that they squarely con- 
demned the Oriya Mahabharata, the Dandi Ramayan the 
Oriya Bhagabata and the Oriya Harivamsa of Sarala Das, 
Balarama Das, Jagannatha Das and Achyutananda Das res- 
pectively in the 15th & 15th centuries. We find instances 
as to how the Oriya Bhasabata of Jagannatha Das was 
condemned and carned the derogatory title of ‘Teli’ 
Bhagabata or “Oilman’s Bhagabata by the Brahmins of 
the Mukti Mandap Mahasabha of the famous Jagannatha 
temple?” The atmosphere was not congenial to the growth 
of the Oriya Nationalism. 


It was the flourishing activities of the imediaeval 
Oriya literature during the periods of 16th, 17th and 18th 
centuries that associated Lord Jagannatha with the Oriya 
Nationalism and that Lord Jagannatha was given the most 
prominent place in Oriya literature. Most of the mediac- 
val authors paid their homage to Lord Jagannatha in their 
work. The Oriya Bhagabata of Jagannatha Das prepared 
the ground for the birth of such a nationalism. 


46. D.C. Sirkar suspects that Kapilendra Deva (1435-1467), 
the famous Suryavamsi monarch was of Telugu origin. 


See; Sirkar, D. C: (1959-60), p7. 


47. In the Chapter 21 of his autobiography, written in 
Oriya, Nilakantha Das describes vividly how the 
Brahmins were prejudiced against the Oriya Bhaga- 
bata of Jagannatha Das. Sec, Das, Nilakantha: (1973), 
p 20. 
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It was during this transition period that the Oriya 
Bhagabata struck into new grounds and became very 
popular among the common people in Orissa. With its 
growing popularity, the institution — Bhagabata Ghara 
came into existence in Orissa. Gita Govinda of Jayadeva 
which was very popular among the common people by 
that timc was forbidden and the seat was occupied by the 
famous Oriya Bhagabata, resulting in the establishment 
of Bhagabata Gharas in almost cvery village of mediaeval 


Orissa. 


24—IMPORTANT FACTORS THAT RESULTED 
IN THE BIRTH OF BHAGABATA GHARA. 


The catholicity and the spirit of democracy which 
found expression in a litcrature that appealed to people 
in lower rungs of social ladder is further illustrated in 
the unique custom prevalent in the temple of Jagannatha 
at Puri where the Chandalas and the Brahmins dine as 
equals and none attached any regard to the rigorous 
rules of caste.“® That the genuine Hindu people of all 
classes lose their caste distinctions in the presence of 
God Jagannatha, lias been a grvat factor in the enlarge- 
ment of the religious views of the people.” ‘The Bhaga- 
bata of Jagannatha Das had its origin in the religious 
yearnings of the people. The importance of such reli- 
gious poems lies in the fact that they have supplied the 
bulk of the religious and mythological information to 
a strongly religious people from generation to generation, 
They have influenced all castes in allages. M MM. 
Chakravarty writes that “The Bhagabata Purana is the 


ca eae rrr — cm spon ieee 


48. Panda, H. H: The Oriya movement, Aska, 1919, 
p 161-62. 
49. Majumdar, B.C: Typical Selection from Oriya 
Literature, Calcutta, Vol-I, 1918, Int. p X XVI. 
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most sacred book of the Vaisnavas, their Bible and 
Koran. The Oriyas are mostly Vaisnavas and hence 
Oriya Bhagabata enjoys an immense popularity’’,50 
Another facter is that the Sanskrit Bhagabata was 
popular among the Sanskrit knowing Pandits during the 
age, whereas the uneducated and illiterate villagers could 
not understand such a language. The third factor is 
that there was no standard Oriya book to be commonly 
used by the people in Orissa. The fourth factor is that 
during that time, Gita Govinda of Jayadeva which 
describes the promiscuous account of Radha with 
Srikrushna and sixteen thousands Gopies was very 
popular and was regarged by the people as their Bible 
and the Koran. Further this manuscript was worshipped 
in every housz as the religious text by the poople all 
over Orissa, Asa result; majority of Oriyas had 
forgotten their true religion. They, as such, took sex 
as the only religion of the pvople. From Ganga dynasty 
onwards, Jagannatha Dharma was in a flourishing state 
patronized by the kings of Orissa and they left no room 
for the Jajannatha Dharma and its culture to detoriorate 
by alien religious forces. But Purusotiama Deva had 
broken the tradition and took mcasures that affected the 
Jagannatha Dharma adversely. He regarded Gita Govinda 
as the greatest religious book of the Oriyas and had 
taken steps to write a book “Gita Govinda”! His son 
Prataprudra Deva had gone a step forward and ordered 
the Telengana lady dancers to sing the songs of 
Gita Govinda while dancing in front of God Jagannatha 
at the timc of Arati (otferings). This dancing perfor- 


50. Panda, H. H: The Oriya Movement, Aska, 1919, 
p 161-2. 
51. Tripathy, K. B: The evolution of Oriya language and 
Script, Utkal University, No. 42, 1962, p.300. 
Source: Author, Digitized by PPRACHIN, SOA 
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mances at the time of Arati was becoming a regular 
phenomenon during Ptataprudra Deva. The Maharaja 
also had restricted the Vaisnavas of Puri not to recite 
any other religious text than Gita Govinda during 
offering and prayer.”* 


The translation of a royal order prescribing the 
singing of the Gita Govinda in the Puri temple states as 
follows : 


“On Wednesday; the 10th of the bright fortnight of 
Karkata, Samasta Anka year 4 of Maharaja Sri 
Prataprudra Deva, the Hero, the best of Warriors, the 
illustrious lord of elephants; the lord of Ganda, the lord of 
Navakoti Karnata and Gulbarga, on the authority of his 
majesty’s command (it is ordained as follows)— 


“The Gita Govinda.of Bada Thakura (the king 
Purusottima Deva ) father of Prataprudra Deva—this 
will be played at the time of offering of food to the 
deities. This wi'l (also) be played from the close of the 
evening incense burning ceremony upto (the time oft) 
the principal dressing ceremony, 


The troupe of dancing girls of Bada Thakura, the 
dancing girls provided by king—Kapilesvara, the early 
troupe, the Telugu troupe—all these should not learn 
any song other than the Gita Govinda of Bada Thakura, 
they should not sing other song. No other play will take 
place before the great deity. 


DBusides this dancing troupe, there are four Vaisnava 
singers. They will sing only the Gita Govinda. Listening 
to them singing in chorus, the uneducated should learn 
only Gita Govinda, they should not learn any other 
song. 


52. Ibid.........pD 300. 
Source: Author, Digitized by PPRACHIN, SOA 
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If a steward causes, other songs to be recited bz it 
known he rebels against (God) Jagannatha’”’53 

This kind of adoption of Sahajia principles by the 
two Gajapati Maharajas of Orissa had shattered the 
Jagannatha Dliarma to a great extent and resulted in the 
deterioration of the Jagannatha Dharma and its culture 
in Otissa. Professor Panigrahi in his Jagannatha Sanskruti 
(Jagannatha Culture) has written that “The Salhaiia 
Srikrushna and the beloved elderly Radha came to be 
known to the Orissa’s religious hemispehe during the 
twelfth century A. D. through Gita Govinda. Sarala Das 
had written fancy novels on Sahajia Krushna and Radha. 
Although Srikrushna had found places in the temples of 
Orissa, no where else Radha was to be found out during 
the age. The poets of Pancha Sakha Yuga (Period) had 
not given importance to Radha in their work. Jagannatha 
Das in his Oriya Bhagabata too, did not mention the 
name of Radha.’* It was in the 15th century and onwards 
that the Sahajia Krushna & Radha had entered vigorously 
into Orissa from both north and south through the 
Sahajia Philosophical book Gita Govinda’. The Sahajia 
principles were adopted firstly by che rich class of people 
and subsequently spread to the whole of Orissa through 
this text.5°¢ Profcssor Panigrahi further states that “For 
the decadence of thc Jagannatha culture, the r-spon- 
sibility certainly will go to Jayadeva’s Gita Govinda 
that had described the naked sexy account of Srikrushna 
with Radha and had taken this Sahajia principle; into 


53, Ibid ..eveeees p 301. 

54, Panigrahi, K. C: Jagannatha Sanskruti, Ihankar, Occ. 
1979, p 633. ' 
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religious texts. Nevertheless, this religious Sahajia 
philosophy is not altogether an ideal philosophy nor has 
the truth behind it, but those who are taking the Sahajia 
sexy account of Gita Govinda as the naked truth and 
ideal philosophy are to be pardoned. They are in thc 
true sense of the term the dread enemy to Tagannatha 


Dharma and Culture. 


What gavea new turn to the religious movement 
of the rcop!e of Orissa was the preaching of the 1 rinci- 
ples of Goudiya Cult of Vaisnavism by Lord Chaitanya. 
Although Maharaja Prataprudra was influenced by the 
preaching of Lord Chaitanya, he did not give up his 
ancestral allegiance to Orissan Vaisnavism. The Pancha 
Sakhas of the mediaeval era also did not like to embrace 
this religion of Lord Chaitanya and also did not like its 
flourishing activities in Orissa. Thus the Chaitanya 
movement indirectly induced the Pancha Sakhas to high- 
light the activities of the Orissan Vaisnavism in their 
work and as a result, they could save the decaying 
Jagannatha Dharma to a considerable extent. It isa fact 
to be noted that although Jagannatha Das, the author of 
the epic ‘Oriya Bhagabata’ was initiated to Vaisnavism 
by Balarama Das on the direction of Chaitanya and 
became their disciple yet he did not adopt the principles 
of Goudiya Cult of Vaisnavism of Chainanya. He 
expounded the philosophy of Orissan Vaisnavism in his 
work. Thus, there was the birth of Oriya Bhagabata, 
the torch bearer of the Jagannatha Dharma and Culture. 


Sarala Das had written the Oriya Mahabharata 
during the reign of Gajapati: Kapilendra Deva and used 
the local language of Jhankada and its surrounding areas 
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because he belonged to that area. He was neither infiu- 
enced nor guided by the broad outlook of Orissan 
literature as a whole Therefore, the Oriya Mahabharata 
of Sarala Das did not influence the common people in 
Orissa by that time. Jagannatha Das’s Oriya Bhagabata 
written in the first part of the 16th century gave a new 
turn tothe growth of the Oriya literature due to its 
mass appealing qualities. The Oriya Bhagabata adopted 
a meter known as Nabaksyari bruta beause each line of 
the poem consisted of nine letters and because of its 
simplicity became very popular among the common 
mass. °, It is indeed, well appreciated and recited even 
by the tillers in the field. the strangers in the road, and 
the illiterate common villagers even to-day. They very 
often quote the wonderful cantoes from the Oriya 
Bhagabata. Thus, this kind of mass appealiag qualities 
of the Oriya Bhagabata resulted in the birth of Oriya 
Nationalism. The commnn people in villages of Orissa 
who everywhere form the majority learnt that Bhagahata 
is the most sacred of all the sacred books which was 
within their easy reach. As a result, the people took 
to the study of vernacular Oriya with uncommon zeal 
and energy. This is why the art of reading and writing 
is known to be practised extensively in Orissa °°. People 
in every village took interest to copy the Oriya Bhaga- 
bata on palm leaves®® in huge numbers and worshipped 


58. Mishra, K Ch: Alochanamala, lst Edn., In Ch. Jyogi 
Jagannatha Das, p 20. 


59. Mojumdar, B.C: Typical Selections from Oriya 
Literature, Vol-I, 1918, pp X XVI. 


60. The scholar during his survey of the Bhagabata Gharas 
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cripvts where the texts of Oriya Bhagabata of 
Jagannatha Das has deen written, 
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the same by cstablishing Bhagabata Gharas in the 
villages of Orissa. Thus Jagannatha Das not only saved 
the Jagannatha Dharma and Jagannatha Culture from 
the clutches of the Sahajias, but also created feelings of 
nationalism among the Oriyas that resulted in the esta- 
blishment of Bhagabata Gharas in the villages of 


madieaval Orissa. 
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THE FAMOUS JAGANNATHA TIEMPLE OF PURI 
(ORISSA) INDIA, 
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CHAPTER- -3 


ORIGIN OF THE 
BHAGABATA GHARA 


3-1—RENAISSANCE OF THE ORIYA LITERATURE. 


According to the chronicles of the Madalapaniji, the 
history of Orissa begins with the reign of Yajati Keshari 
as the supreme ruler of the Kalinga Empire!. The later 
Telugu Rajas of Ganga line came into frequent conflicts 
with tine Mahammadans, whch indicate that the Gangas 
had made Orissa their home, but there seems to be no 
literary activity of high order during that period, The 
next dynasty whom we may rightly style as the Oriya 
kings were the Suryavamsi kings of Orissa. These kings 
who were called also as the Gajapatis of Orissa, governed 
the Orissan Emopire from 14°5 A. D. to 1540 A. D. It was 
during this period that the Oriya literature flourished 
with high thoughts embedded in poetic expressions and 
ideas. It is to be noted that the Suryavamsi reign was a 
short lived dynasty of three gencrations of kings, but it 
was during this rule of Suryavamsi dynasty that Orissa 
attained in all directions its highest glory. During this 
period, the Oriya literature became sufficiently 
developed and a crop of good literature sprang up to 
exercise an abiding influence through all times. The 
three most poqular poets of the Oriya literature-Sarala 
Das, Jagannatha Das and Balarama Das flourished during 
this period. Sarala Das was a Sudra who had composed 
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the Sanskrit Mahabharata in poetic form in Oriya 
language during the reign of the mighty Kapilendra 
Deva. Balarama Das, the author of Dandi Ramayana was 
a Kaana (Kayastha) by caste and Jogannatha Das. the 
author of Oriya Bhagabata who flourished during the 
reign of Prataprudra Deva was a Brahmin®. The poets 
wrote in simple and elegant Oriya for the mass that 
facilitated the reform of the social structure of the 
village of the mediaeval Orissa,’ The authors have retold 
the Ramayana, the Mahabharata and the Bhagabata in 
their own way, and they may be regarded as the original 
works of the authors?.. The work on scriptures opened 
the treasure house ‘of knowledge to the masses. Man- 
mohan Chakravarty has written that ‘‘their importance 
lies firstiy in the fact that they have supplied the bulk 
of religious and mythological informations to a strongly 
religious people from generation to generation; and 
secondly they form important landmarks in the cdevelop- 
ment of Oriya literature. Before their time; Oriya was a 
rude and uncouth dialect, poor in ideas and poor in 
words. These religious authors nursed it, imported words 
into it and coined words for it and gave it some polish. 
They showed that the Oriya language could be made fit 
for expressing thought and abstract feelings, and by their 
own imperfect effort made it capable of being utilised in 
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various kinds of versifications. They prepared in fact the way 
for the later Oriya poets, Dinakrushna Das, Upendra Bhanja 
and Abhimanyu Samanta Singhar. Any sketch, thercfore, 
of the progress of the Oriya intellect would be materially 
incomplete if it fails to give some accounts of these religi- 
ous’ poems 4. It sems, however, that Mr. Chakravarty has 
given an incomplete account of these old religious: poems. 
Pandit Jagannatha Das’s Oriya Bhagabata is an exposi- 
tion of perfect Hindu religious myths that had saved the 
Oriya literature from its decadence and had saved the 
glorious Jagannatha Dharma from the clutches of the 
Sahajias. It is an independent text written in simple 
style and elegant Oriya and is absolutely an original 
work of the author. It was so popular a religious text 
that even the ordinary common villagers could under- 
stand it and could get utmost satisfaction by hearing the 
cantocs of the Oriya Bhagabata. Even in the plough 
fields, in the streets, in the courtyards and even in 
gardens, they could freely recite the wonderful stanzas 
from the Oriya Bhagabata. It is, therefore, not a mere 
religious book but an epic par excellence. 


The Oriya Bhagabata of Jagannatha Das, an asset of 
every family member of Orissa was published for. the first 
time in a book form by W. W. Hunter®, And after thas 
a critical appreciation of the eminent book had ap, cared 
in the year 1898 in the proceedings of the journal of the 
Asiatic Society of Bengal under the title ‘Language and 
and Literature in Orissa’ by Manmohan Chakravarty®, 
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Sanatan Das, a scholar in Bengali had attempted to trans- 
late the Bhagabata of Vyasadeva in 1658 A.D., after 148 
years of the birth of the Oriya Bhagabata but even then 
proved his inability to translate the tenth volume of the 
work and had taken the help of Oriya Bhagabata of 
Pandit Jagannatha Das”. 


Mr. Hunter has written that Jagannatha Das was 
a great poet of the 16th century and has written the 
following books as ‘Pasanda Dalan, Bhagabata, Mana- 
sikhya and Jagannatha Karika’.° Bhagabata was 
completed by Jagannatha Das towards 1510 A. D. It was 
during the reign of ‘Prataprudra Deva that noble ideas 
on Bhagabata Cult flourished in Orissa by the writings 
of his five associates popularly called Pancha Sakhas 
(five comrades)— they were Jagannatha, Balarama, 
Achyuta, Ananta and Yosobanta. They came under 
the influence of Vaisnavism of Lord Chaitanya, however 
they gave a mementum to the spread of Bhagavatism i.e. 
Orissan Vaisnavism in their works, The impact of 
Chaitanya had very little effect on Jagannatha Das. He 
(Jagannath Das) did everything for the enrichment of 
Jagannatha Dharma and Jagannatha Culture in Orissa 
and his Oriya Bhagabata is the outcome of ‘such a purity 
of culture. Atibadi Jagannatha has completely ignored 
Radha in his Oriya .Bhagabata with the intention that 
Radha is the motherly relation of Srikrushna and not 
beloved. How is that motherly Radha shall marry her 
own nephew? ? Even this sacred religious book (Oriya 
Bhagabata) was held in high esteem during his time. 
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9. Panigrahi, K. C: Jagannatha Sanskruti, Jhankar, 
Cuttack, Oct., 1979, p 633. 


Source: Author, Digitized by PPRACHIN, SOA 


Bhagabata Ghara and Village Panchayat 43 


J-2—ORIGIN OF THE ORIYA BHAGABATA 


The information available from the original seat of 
Atibadi Jagannatha Das i.e. from the Satalahari Matha 
and from the Bada Odia Matha, Puri, confirms that 
Jagannatha Das was born at the Kapilesvra 
Sasana on Bhadra Shukla Astami of 1412 Sakabda 
(1490 A. D.)!%, Chaitanya visited Puri in the year 1509 
A. D.!! to offer prayer to Lord Jagannatha. He saw 
Jagannatha Das for the first time under the Kalpabata 
of Jagannatha temple amidst huge gatherings of men and 
women and he (Jagannatha Das) was reciting the tenth 
chapter—Brahmastuti of Bhagabata.’? He was by that 
time 19 years old. Thus from this it is very likely that 
the Oriya Bhagabata was completed by Jagannatha Das 
either towards the “last part of the 1509 A.D. or in the 
first part of 1510 A.D. According to Mayadhara 
Mansinha, the Oriya Bhagabata was completed hy 
Jagannatha Das towards the early'part of 16th century”. 
He observed that the date of the Bhagabata Ghara, a 
religious, social and cultural unit of the Oriya people 
can be fixed after the dawn of Lord Chaitanya’s preaching 
of Vaisnavite Cult at Purusottama Kshetra of Puri of 
mediaeval Utkal. Dr. Mansinha commenting on the 
above statement states that the whole of the madiaeval 
period in Orissan History is the history Oriya Bhaga- 
bata.’ According to Mansinha, at the end of the village 
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must bea temple with a tank for general purposes and 
at the other a Bhagabata Ghara, the home of the Oriya 
Bhs gabata, the * Bible of the Oriya peasants.!> From all 
these accounts, it is clearly understood that the Oriya 
Bhagabata was completed by Jagannatha Das in the year 
1510 A. D. It was the Oriya Bhagabata of Jagannatha 
Das that had facilitated in the establishment of 
Bhagabata Gharas in villages of Orissa from that year 


onwards. 
3-3—ORIGIN OF THE BHAGABATA GHARA 


From the Jagannatha templein the early 16th 
century, the Oriya Bhagabata‘expanded its boundarics 
to the interior villages of Orissa. In accordance with 
the interview with Pandit Sadasiva Ratha Sharma, 
Research Scholar and Advisor to the famous Jagannatha 
temple, Puri, the author learns that the first Bhagabata 
Ghara was established at the Satalahari Matha in the 
heart of Puri town by Atibadi Jagannatha Das in the 
first part of the 16th century.'° This Bhagabata Ghara 
was the second seat after the Jagannatha temple from 
where the message of the Oriya Bhagabata was trans- 
mitted to the villages.” The Oriya Bhagabata was 
written in almost every village on palm leaves by the 
devotees. The palm leaf manuscripts were worshipped 
at a solitary place on wooden planks called the ‘Bhaga- 
bata Gadi’ ( the seat of the Oriya Bhagabata ) inside the 
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Bhagabata Ghara ( house of worship of Oriya Bhagabata ) 
and read out on every evening.’ From the Jagannatha 
temple and the Satalahari Matha, Puri, the soothing 
messages of the Oriya Bhagabata spread to villages and 
every village turned into a place of reading and dis- 
cussion of the Oriya Bhagabata-the religious scripture 
of the Oriyas. Almost every house became a centre of 
Bhagabata Parayana and in every village there was the esta- 
blished a Bhagabata Ghara. This place became a centre of 
attraction for the village people and every evening the 
villagers assembled there to hear the version of the Oriya 
Bhagabata.!? Dr. Mansinha while giving an account of 
the mediaeval Bhagabata Ghara states that ‘ever since 
that great writer saint Jagannatha Das adopted the. 
Sanskrit Bhagabata into Oriya in the 16th century, it 
became an household possession with the Oriyas.® The 
impact of this ‘religious book, Oriya Bhagabata on the 
people of Orissa was so vigorous that they took effective 
steps in the establishment of Bhagabata Gharas in the 
villages of Orissa. 


The origin of the mediaeval Bhagabata Gharas in 
Orissa, thus. dates back to the early 16th century—the 
reign of Gajapati Prataprudra Deva ( 1497 to 1534 A.D. ). 
Its growth is parallel to the Vaisnava moment in Orissa, 
It was the place where the religious book ‘Oriya Bhaga- 
bata’ was recited in a public place legitimately called as 
the Bhagabata Ghara. Thus, 16th century may be regarded 
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as the milestone for vigorous religious-cum-social reforms 
facilitating in the establishment of Bhagabata Gharas 
in villages of Orissa. In addition to this common place 
in the village, there were individual houses where Oriya 
Bhagabata was recited to give guidance in the day 
to day affairs of the village people. 


3.4—ATIBADI JAGANATHA DAS AND HIS 
TEACHINGS. 


Among the celebrated poets of the mediaeval Orissa, 
the chief place will be assigned to Atibadi Jagannatha Das, 
the author of the epic ‘Oriya Bhagabata’ because of whom 

we think of the existence of the Bhagabata Gharas in villages 

of Orissa during mediaeval period. To quote the histo- 
rian Majumdar, ‘“‘Iknow that in Orissa, the name of 
Upendra Bhanja is a name to conjure with, but the popu- 
larity of this writer of ar:iificial amorous verses is 
quite of a pcculiar nature and cannot be compared to 
what Jagannatha commands” .*'' Jagannatha Das, thus, 
secures a unique position in literature and his works 
have greatly influenced the life and activities of the 
village population in Orissa since mediaeval times A 
few facts about the glorious activities of this great poct. 
therefore, will interest the readers very much. 


He was born of a very aristocratic and religiously 
endowed Brahmin parents at the Kapileswar Sasana on 
Bhadra Shukla Astami of 1412 Sakabda (1490 A.D.) on 
the day of Radha. Yanmastami, three miles away 
from Srikshetra, Puri.®® His father, Bhagaban Das (called 
Puran Panda) was a religious and peace-loving man who 


re: 
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used to recite Puranas (religious texts) in the temple of 
Bhagaban (God) Jagannatha. Jagannatha Das inherited 
his father’s qualities and took up his father’s profession. 
His mother Padmavati Devi was equally a pious Hindu 
lady with saintly qualities. 


He was admitted to the village Chatasala ( Village 
school ) at the age of five and’ learnt vernacular Oriya, 
Arithmatics and Grammer. His memory was so sharp 
that within a very short time, he could get by heart all 
the difficult stanzas of Yajurveda and Shamaveda and 
could read completely the texts like the Vedanta; the 
Darsana, the Mahabharata, the Ramayan and other 
Sanskrit texts. ®? When he was only twelve years old, he 
could learn the Amarkosa, the Sanskrit Grammer and 
Dramas etc.?* 


At the age of cighteen, Jagannatha Das was very 
affluent in almost all the Sastras written in Sanskrit 
language and his name and fame spread all over Orissa. 
He was considered a genius and giant among the 
Pandits (religious preachers) of Puri. In later times, he 
could command respect as a great religious reformer of 
this country. It was due to his strong faithin God 
Jagannatha and Jagannatha Dharma that every day he 
came to the temple of Jagannatha and chanted the Bhaga- 
bata Purana like his father, Bhagabana Das. His 
permanent seat for chanting Bhagabata Purana was the 
place under the shade of the Kalpabata and near tlhe 
Bata Ganesh inside the campus of the Jagannatha temple. 
It was a regular tradition during the period that the 
Prabachana was attended by many perSons both men and 
women. ®. 
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How Jagannatha Das could secure a unique position 
has to be stated to explain the nature of the influence he 
exercised and still exercises in this country. To quote 
Majumdar, ‘‘To cstablish the Cult of Jagannatha, enshri- 
ned in the temple as awe-inspiring and admiration- 
extorting as the huge edifice at Bhubaneswar, was an 
epoch making affair. That the genuine Hindu People of 
all classes lose their caste distinction in the presence of 
God Jagannatha, has been a great factor in the enlarge- 
ment of the religious views of the people. When Chai- 
tanya preached his religion in the land dominated by the 
deity Jagannatha, and the common people got the 
message that they can obtain salvation without the 
intervention of Brahmins; by only having faith in God, 
and by doing good deeds, an epoch of self-culture 
ensured. When the Brahmins were the custodians of the 
religious books, the non-Brahmin people could not have 
access to them, even though they learnt the Sanskrit 
language; that the words of the sacred books donot lose 
their sanctity by being translated into the speech of 
common people, was a great edifying lesson to the non- 
Brahmins who every where form the majority. When the 
people learnt that the Bhagabata, which is the most 
sacred of all the sacred books; was within their easy 
reach, they took to the study of the vernacular Oriya 
with uncommon zeal and energy. This is why the art of 
reading and writing is know and practised by the common 
people more extensively in Orissa than Bengal. Jagan- 
natha Das by presenting the Oriya Bhagabata to the 
people, induced all classes of men of his country to 
cultivate the vernacular language. The benefit which 
Jagannatha Das has conferred upon his countrymen is 
immense how the moral ideas preached by him in the 
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book moulded and is still moulding the character of many 
million of men can be easily appreciated”? ¢, 

To be very clear, it may be pointed out that when 
there was no Oriya literature worth tlhe name and when 
there was no standard book to be used by the common mass 
in Orissa; and when there was spiritual confusion in 
Orissa duc to the flourishing activities of Sahajia sect 
and the influence of Gita Govinda on the people of 
Orisse and when the people were overcome by supersti- 
tions and obscurantism, this great soul came forward 
with staunch devotion to truth and a passion for religious 
and social equality and worked for the emancipation of 
the people of the State of Mediaeval Orissa in religious, 
socio-cultural and cconomic aspects. In his Oriya 
Bhagabata he has given importance to the Bhakti Cult. 
He has givn supreme place to the practice of realising 
the presence of God and has given emphasis on the one- 
ness of God. The Veda tells us : of all Gods, the supreme 
Godliead is one and there can not be any multiplicity of 
Gods. The substance is once and supreme and all our 
attention must centre round that reality of which all 
theae are to be regarded as the different kinds of mani- 
festation. Redha and krushna are the manifestation of ona 
soul in two bodies but one God, the Supreme Avatara®’ 
To him this existence of God-head is not regard :d as 
merely a speculation, dogme, or something which we 
derive from the religious prophets or the Rishis’ words, 
but it is something which we have to acquire by 
pursuing the rule of reason and the author nas come 
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to the conclusion that Jagannatha Das tried to judge 
things by his copacity to conform to the laws of reason 
and thought. His vlews was that every person is a 
member to the divinity and a candidate for spiritual 
life and that no body should be denied of the privilage 
of pursuing the greatest fulfilment of his own nature. 
So not only did he believe in the supreme but also 
enunciated a law of quality of men and women and urged 
that no body should be prevented from having access to 
the spiritual wisdom and spiri val rituals of this country. 
Thus he was one of the religious and social reformers 
who had a crusading zeol, a powertul intellecf and a fire 
in his heart when he looked at the social injustices. He 
tried to sweep them away with a drastic hand that 
was what his Oriya Bhagabata retold and that was what 
our mediaeval Bhagabata Gharas had done during the 
whole of the period in Orissan history. He has givena 
stable base to Orissan Vaisnavism in his works. For the 
first time he had established the Satlahari Matha at the 
Purusottama Kshetra, Puri and that his Oriya Bhagabata 
had ijinflucnced peopleto establish thousands and 
thousands of Bhagabata Gharas in the villages of Orissa 
to spread the message of this great soul whose voice at 
all ttmes was the incorporation of social life and 


practice. 


We should not forget how much we owe to the 
inspiration of this greatman, Jagannatha Das. We are 
adopting the principles which he taught us through the 
epic ‘Oriya Bhagabata’. We can strengthen our society, 
our village, sur state and our nation, only if we are able 
to abolish all man-made distinctions and if we want a 
homogeneous community and stand together as the sons 
and daughters of one Supreme Being. It is this which 
we are called upon to do now. The teachings of 
Jagannatha Das are great value and importance today 
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for reformation of our village social and cultural life. 
These are of Supreme importance today, when we are 
still bickering and fighting against all odds. The message 
of Jagannatha Das and that of the mediaeval Bhagabata 
Gharas were to forget differences, to live a peaceful life, 
to believe in one another in the society. to believe in one 
Supreme God and to look upon all human beings as the 
sons and daughters of that Supreme God—Bhagabana 
Jagannatha whose message has been transmitted to every 
individual member of the village community by his 
Oriya Bhagabata as well as by the institution ‘Bhagabata 
Ghara’. Therefore, some wonderful activities of this 
great saint must interest the reader very much. 


SHRI CHAITANYA AND JAGANNATHA DAS: 


Shri Chaitanya visited Puri in the year 1509 A. D. 
to offer prayer to Bhagabana Jagannatha:2?® He was 
accompanied by Adywata, Nityananda, Sribasta, 
Gadadharr, Rupa, Damodara, Jagadananda, Mukunda, 
Govinda, Kashiswara, Haridas Thakur, Bakreswar Pandit 
Gopinatha Acharya, Paramananda: Nitai, Ramai and by 
many other Goudiya Vaisnavas who were his disciples 
and friends.?? By that time Jagannatha Das was 19 years 
old. While visiting the temple of Jagannatha, Chaitanya 
saw Jagannatha Das under the shade of the Kalpabata. 
At that time he was reciting the text Bhagabata to a 
large gathering of men and women, 323° He was so moved 
at the instance on hearing the sacred and pleasant chan- 
ting of Bhagabata recited by Pandit Jagannatha Das that 
he { Chaitnya ) became emotional.3l it was a sacred 

moment when Jagannatha Das was reciting the 10th 


28. Ibid......... p6. 


29. Ibid......... p67. 
30. Ibid......... D7. 
31. Ibid. 


Source: Author, Digitized by PPRACHIN, SOA 


52 Origin of the Bhagabata Ghara 


chapter of Brahmastuti of Bhagabata. Chaitanya was 
moved very much at this analytical approach of Brahma- 
stuti. Both of them lost their sescs for that moment and 
when they got their senses they offered their praycr to 
Bhagabana Jagannatha, In addressing the mass gathcrings 
he (Chaitnya) said: Bramha or Atma with ijts fullest 
manifestation has occupied thc seat in every living crea- 
ture of the universe that we see around us. As I pray 
Bhagabana Jagannatha and keep strong faith in him with 
all sincerity and with fear, love and affection, so also 
I have the devotion, affection and love for all. I find no 
distinction between Bhagabana Jagannatha, Jagannatha 
Das and others.3#® Chaitanya further said that thse are 
all man-made distinctions but in the real sense of the 
term such distinctions are vague because the existence 
of almighty is manifested in all the living creatures and 
the only difference is the realisation on the part man. 
I find the existence of ‘Bramha’ in all the living crea- 
tures (Sakala Ghate Narayana Basanti Anadi Karana).® 3 
I fear Pandit Jagannatha Das very much because he is 
the friend and devotee of Bhagabana Jagannatha. Both 
the fect of Pandit Jagannatha Das attributed with the 
heavenly virtues which I realised. Uttering these feelings 
Chaitanya respected Jagannatha Das with a sense of 
love, affection, gratitude and tears and embraced him. 
All the ascecticec who were present there respected 
Panditji ( Jagannatha Das ).3* This was becoming a 
regular feature with Chaitanya that whenever he visited 
Bhagabana Jagannatha, he came to Kalpabata to great 
Jagannatha Das and waited there for a moment to hear 
the Bhagabata Para yana foom the mouth cf Atibadiji. 32 
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It is said that poet Balaram Das was initiated first into 
Vaisnavism by Chaitanya and Balaram Das who got then 
the title of Mata Balarama induecd Jagannatha Das to 
accept the new creed. #6 


3.6-]JAGANNATHA DAS CONFERRED WITH 
ATIBADI. 


After Jagannatha Das took Dikshya ( became the 
disciple) he respected both Mata Balarama Das and 
Chaitanya as his Guru (preceptor) and served both. of 
them equally. Chaitanya was so much impressed by the 
cxtrenic devotion of Jagannatha Das that he conferred on 
him the title of ‘ATIBADI’ or the great**, The excla- 
mation of Chaitanya was like “Dase ( Jagannatha Das ) 
you are Atibada (the Great)”. Uttering the very word 
Chaitanya greeted and embraced Atibadiji and put on his 
head one reddish pink coloured turban as a symbol of 
conferring the great honour ‘Atibada’ on him and from 
that moment onwards people called him ( Jagannatha 
Das) as ‘Atibadi Goswami’ 38, The source further states 
that many of the Gaudiya Vaisnavas did not tolerate the 
conferring of such a great insignia on an Oriya Brahmin 
Pandit, Sanskrit Scholar, poet and devotee like 
Jagannatha Das and as such they left Puri for Jajpur to 
settle there? ®, 
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3.7-INFLUENCE OF ATIBADI JAGANNATHA DAS 
ON MAHARAJA PRATAPRUDRA DEVA. 


The source states that once Maharaja Prataprudra 
was proceeding to Jagannatha temple to offer prayer to 
Bhagabana Jagannatha. In the meantime he saw Chaita- 
nya on the way and requested him to clarify his doubts 
as to how he would feel the existence of the dual deity, 
‘Radha and Krushna’ in the image of Bhagabana Jagan- 
natha. Chaitanya in reply said, Atibadi Swamiji could 
make the Maharaja understand the existence of the dual 
deity ‘Radha and Krushna’ in the image of Bhagabana 
Jagannatha. Maharaja Prataprudra had the pleasure in 
discussing the same with Atibadiji and realised the exis- 
tence of the dual deity on the image of Bhagabana Jagan- 
natha and became his disciplei°. Towards the South of 
Jagannatha temple and near the Markandeya Tirtha, he 
dorated a building to Jagannatha Das for his residence 
which the Maharaja had constructed for the occasional 
stay of his beloved queen. That building exists even now 
by the name of ‘Bhakta Matha-Odia Matha’i!, The 
source further states that there is now a Matha (monas- 
try) at Puri near the sea shore named as ‘Satalahari 
Matha’ from where Jagannatha Das offered prayer to 
Bhagabana Jagannatha. As there was tremendous noise 
due to the sound of the sea, Atibadi Swamiji prayed God 
to offer resistance to this sound so that the noise of the 
sea could not disturb him at the time of his prayer. Due 
to the grace of Bhagabana Jagannatha, the sea stopped its 
roaring sound from the place and withdrew its existence 
by seven fold step wave backwards #2, 
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3.8-WONDERS ABOUT ATIBADIIJI. 


Every night after the night Bhoga ( Dinner ); when 
the temple of Bhagabana Jagannatha was closcd, two 
very beautiful ladies ‘Medha’ and ‘Sumedha’ by name 
came to Atibadiji to render him their services. Hearing 
this news+ Maharaja Prataprudra was surprised and gricf 
stricken and thinking this as a black spot on the charac- 
ter of Atibadijis he visited once at midnight to Atibadiji’s 
place and himself saw these two ladies at his place. How- 
ever. Atibadiji could understand the inner motive of the 
Maharaia and told him that like his queen served by tlie 
Iidies at her palace, these two devotees served herc. 
Maharaja tried to capture these two ladies but to his 
utter astonishment tacey had disappeared wonderfully 
from his eye sight. Realising the miraculous supernatu- 
ral power of Atibadiji. Mabaraja Prataprudra with much 
respect begged pardon for bis deeds ! *#, 

On another occasion, Maharaja Prataprudra purchased 
1 costly sandal wood from a merchant for Bhagabana 
Jagannatha and handed over the same to Atibadiji. After 
preparing the mould, he painted the same on his ashram 
(resident of saint Atibadi Jagannatha Das) walls. 
Hearing this news, Maharaja deeply felt in his heart but 
when he visited Blhagabana Jagannatha, to his utter asto- 
nishment he saw the same sandal wood mould on the 
body of Bhagabana Jagannatha £. 


On another occasion: one Dwyotabadi ( dualistic ) 
ascetic Brahmachari Brahmananda by name came to 
Srikshetras Puri with his one hundred disciples. He was 
having one umbrella and a triangular Chakra in his 
hands and approached Maharaja Prataprudra to call upon 


aren 


43. hid 
44, Ibid. 


Source: Author, Digitized by PPRACHIN, SOA 
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learned Brahmin Pandits to give him alms. He further 
told the Maharaia that only when the Pandits could 
defzat him in Brahmanical religious discourses he will 
receive alms, otherwise, he will return with only one 
quadrangle umbrellat3, At that timc the Maharaja was 
ajainst the'doctrine of Dwayotabada (dualism) however, 
ke called Atibadiji to have discourses with the ascetic. 
Atibadiji defeated the ascetic by explaining the draw- 
backs of Dwyotabada and established the mcrits of 
‘Achintya Veda Veda Bada’ (Divine religion). Thus the 
pride of Bramhananda was smashed. He withdrew the 
triangular Chakra (discus) and the flag and left Puri for 
South India. Atibadiji’s fame as such, increased consi- 
derably and he was regarded as a great Pandit by the 
Maharaja as well as by the learned Pandits (Religious 
Preachers) of Puri:¢, People were attracted towards him 
{or his wonderful activities and his fame surpassed the 
boundary of Puri and spread to the whole of Orissa. The 
source further nairates that persons in groups assembled 
together around Atibadiji near Kalpabata to hcar from 
his mouth the wonderful cantoes of his Oriya 
Bhatabata +7, 


On anoth-r occasion, Mabaraja Prataprudra accom- 
panied by Rajguru (Imprial priest) and many other 
Jecarned persons went to the temple of Jagannatha. After 
the Maharaja had completed darnsana ( visit to God 
Jasannatha), he came to Bramasana Jagyavedi Mukti- 
mandape ( the scat of Muktimandoap Mahasabha ) and 
waited there for a moment. All the Pandits present there 
assemb’e:! around the Maharaja and blessed him snd came 
with him upto Kalpabata where Jagannntha Das was 
reciting the Oriya Bhagabata. Many ladics and gentle- 


<6 tid- 47 Lid. 
Source: Author, Digitized by PPRACHIN, SOA 
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men bad gathered there to bear the Prabachana (religious 
discourses). The Malaraja asked the Pandits, ‘Do you 
know anything about .Atibadi Jagjannatha Das?” Ail 
the Brahmins in onze voice praised Atibadiji for his 
remarkable writings of the Oriva Bhagabata ani for his 
wonderful activitics as a great religious saint and refor- 
mer. At this, Maharaja Prataprudra respectfully 
touched the feet of Atibadiji and bacame overwhelmed 
with emotion. He had a vision of Atibadiji as Bhagabana 
(God) himself with cight hands. In four of his hands 
Atibadiji was holding Shankha ( conch ), Chakra(discus), 
Gada (club), and Padma (lotus) and Dhanu (bow) and 
Sara (arrow) in two others; and in the other two hands 
Atibaciji was holding ore Fansi (fute) like Bhaga- 
hana Param Yogeswara Srikrushna,!® These were a few 
of the wonderful feats of Atibadiji that could touch the 
hearts of his disciples, friends and devotees with admi- 
ration and he came to be regarded asa great religious 
reforn er of this country, 


‘3. 9—ATIBADI JAGANNATHA DAS AND HIS 
WORKS: 


In Orissa, Atibadiji secured a unique position in 
literature and his Oriya Bhagabata induced all classes of 
people to cultivate the vernacular Oriya. He was a 
great devotee of Bhagabana Jagannatha. He wrote several 
religious books not only in Oriya (his mother tongue) 
but also in Sanskrit. The following are the works of 


Atibadiji t? 


1. Oriya Bhagabatoa. 

2, Krushna Bhakti Kalpataru. 

3. Krushna Bhakti Kalpataru Falam. 
4.  Nityaguptamala, 


Source: Author, Digitized by PPRACHIN, SOA 
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5. Upasana Satakam 

6. Prema Sudhanidhi. 

7. Nityacharadi Dikshya Sahito Pasan Bidhi. 
8, Niladri Satakam. 

9 

] 
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10. Solachoupadi. 

11. Snibagnm Bhagabaca, 

12. Satasanga Barnana. 

13, Gundicha Bije. 

14. CGolak Saroshara. 

15. Chori Chaupadi. 
He is also understood to have written som2 
books anoymously.’ Some of these books are #0 


other 


1. Abdhuta Chandrika. 2. Niladri Chandrika 
3 Purnamurti Chandrika a4: Rasakalpa Chandrika, 
5. Sankhipta Mahabharata 6° Ramayana. 


Of these books, the Oriya Bhagabata is the most 
note worthy contribution of Jagannatha Das. The book 
1s written in such a style that it has appealed to every 
class of people in Orissa through out the ages. lt is, 
indeed, a book that had exercised a . profound influence 


on the social settings of mediaeval Orissa and was wor- 
shipped and read in every village? £, 


canoes emetic mentors recat anrmerer girth aimatiamiarecc9 amine wants Ei ae 
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Source: Author, Digitized by PPRACHIN, SOA 
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The Prabachana (discourses) on Oriya Bhagabata was siven by 
Jagannatha Das to his disciples near the Temple of 


Bata Ganesha, 


Source: Author, Digitized by PPRACHIN, SOA 


Source: Author, Digitized by PPRACHIN, SOA 


CHAPTER —A4A 


GROWTH AND HISTORICAL 
DEVELOPMENT OF 


BHAGABATA GHARA AND 
VILLAGE PANCHAYAT 


Thz Oriya Bhagabata was so beautifully composed 
inth> spokzn languag: of thz people, that the text 
bzcamz very popular and was held in high estezm in 
mediaeval Orissa. As such, thz2 relisious centres like 
Puri (Sri Kshetra or Purusottama Kshetra); Bhubanvswar 
(Siva Kshetra), Jajpur (Biraja Kshztra), Kendrabara 
(Baladeva Kshetra), OJdason (Sri Raghunnatha Kshetra), 
Jhankada (Sarala Kshzetra) etc, where the Bhagabata was 
recited almost daily b2zcam2 places of pilgrimage for the 
people of Orissa. From thzse czntires of learning, 
messages and the tenents of the Oriva Bhagabata began 
to spread gradually first to a few villages but in thu 
lator period i,e. towards the middle of the 16th century, 
these messages spread like wild fire to almost all villages 
in Orissa. The Oriya Bhagabata Pothi (the palm leat 
manuscript ) was read in almost every house and became 
the most sacred scripture of the Oriyas. It was during tle 
whole of the medieval pertod ranging from 1510 to 
18503 A.D , covering nearly thre: eonturies of the Orissan 
history that the institution flourished with its varied 
ideas, ideals for the batterment of the suffering huma- 
nity. Th2 tenets of the Orira Bhagabata influenced 
the people so much that there camz2 to be cstablishced 
Bhasalata Gharas in almost ail mediacsval viajes of 


Orissa 


Source: Author, Digitized by PPRACHIN, SOA 


53 Gromh end BHistocical Devclopiment 


The number of Bhagabata Gharas grew ike mush- 
rooms and every household became a seat of rcading and 
discussion of  Criya Bhagabata. The rumber of 
private households have not been included in this study 
whose number exceeded 65000 during the whole of the 
mediaeval period. The number of established institution 
from 1510 to 1760 A.D. was 9020 where as the number of 
sich tinstiutions from 1701 to 1803 A.D. was 32,020 with 
either an established house or temporary, having perma- 
nent endowment patronised cither by the villagers, the 
rich patrons or th: religious philanthropists wheres every 
activity of the villag2rs was dealt with. This figure indi- 
cates that there was a stealy increas: of established Blhaga- 
bata Gharas in Orissa from 1510 to 1803 A. D. and the 
villagers took keen interest in the establishm:znt of mors 
and more Bhagabata Gharas during the 18th century Coan 


17th Century A.D, 
—DISTRIBUTION OF DHAGABATA GHARAS 


ACCORDING TO THE SPONSORING AGENCIES : 
The distribution of Bhagabata Gharas according to 
the sponsoring agencies (Appendix-1) indicates that reli- 
sion had been a motivating factor for welfare serviccss 
during the medieval period in Orissa and as such tbe 
spread of Bhagabata Gharas by the Hindu Religious 
groups was tending towards a significant growtl. 
Whereas the establishment of Bhagabata Gharas by the 
Hindu religious groups and the individual philanthropists 
had common aims with slight variation during 1510 A.D. 
to i7CC A. D., the growth of Bhagabata Gharaes by the 
efforts of the general community during the period was 
not su significant. The distribution of Bhasabata Ghira; 
{rem the 17C1 A. D. to 1563 A. D. indicates that the 
spread of Fhasabata Gharas by the general village 
communicy a3 the epen ofing afencd was greater in 
Source: Author, Digitized by PPRACHIN, SOA 
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respect of number than that by the other two groups. 
Thus this analysis indicates that it was duc to the wel- 
farce works of this village institution di.c., Bhagabata 
Gharas, that the common mass were attracted fo esta- 
blish more and more Bhagabata Gharas in villages durin 
the whole of the 18th century A.D. 


AVPPENDIX—1 (Distribution of Bhagabata Gharas 


according to sponsoring Agenciss. 


Period (Hindu village General Individual Toral 


(ALD.) r-ligions villags Philan- 
froups Community thropist 
(UW (2) (୬) (ଓ) (5) 

1510-1530 90 50 90 23 
1531-1559 110 70 120 300 
1551-1570 130 99 ` 1.20 34 
1571-1599 210 193 320 72 
1591-1410 230 210 320 770 
1611-1620 390 280 370 10:0 
1631-1650 530 300 430 1260 
1651-1670 620 3440 540 1590 
1671-1690 750 410 760 1930 
1691-1700 360 210 340 919 
1701-1710 5E0 730 69) 200) 
1711-1720 670 S10 740 2221 
1721-1720 he 930 740 2420 
1731-1740 820 1c3J S810 2930 
1741-1750 9C0 1359 792 3059 
1751-1760 1125 1420 810 3350 
1761-1770 1320 1560 820 3700 
1771-1780 1403 1620 ୨୭୦ 2୫2୨୫0 
1781-1790 15C0 1950 750 4210 
1790-18053 1510 2150 790 4469 

Total 1-000 15730 11270 41000 

Percentase 34,1505 58.35% 27.4995 100° 


Source: Author, Digitized by PPRACHIN, SOA 
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Tt was due to the vigilant work of this institution, that 
the village polity was altogether changed yiclding place to 
new social order and reform and that the village panchayat 
took its scat within the four walls of chis single, solitary 
Bhagabata Gharas and this institution to some extent start 
wore for the poor, the destitutes and the handicapped in 
a ldition to the work of the common mass. Through by 
that time, the peor nnd common villagers were the worst 
sufferers at the hands of the greedy money lenders, the 
so-called sahukars and mahajans—they were not able to 
harass the villagers as they were doing previously due to 
the establishment of more and more Bhagabata Gharas 
and Village Panchayats in rural arcas of Orissa. It was 
this institution that had safeguarded the interests of the 
villagers from all kinds of harassement, injustice, sippres- 
sion andl oppression by the well-tc-lo. 


43—DISTRICT\VISE DISTRIBUTION OF BHAGA- 
BATA GHARAS : 


The districtwise distribution of Villase Bhogabata 
Gharas given in Appeadix 2, indicates that the largest 
number of Bhagabata Gharas run by the three sponsoring 
agencies was first in order in the district of Cuttack, 
second in order in the district .of Puri, followed by 
Dhenkanal, Balasore and lastly by Ganjam district. The 
number of Bhagabata .Gharas in the districts of Cuttack 
and Puri was greater, firstly because the people were 
morc attached to religious centres and secondly because 
the Pancha Sakhas of the Bhagabata Ghara Eran mostly 
belonged to these two districts; and thirdly, Cuttack 
during th eperijod was morc populated than other districts, 


Source: Author, Digitized by PPRACHIN, SOA 
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APPENDIN—2 (Distriefwise sponsors of Bhagabata 
Gharas) : 


Name of the Hindu General Individual Total 


district village village Philan- 
religious community thropists 
Groups 
(1) (2) (3) () (5) 
Cuttack 5200 6170 3880 15250 
Puri 4300 5010 3 450 12760 
Dhenkanal 1850 2060 1650 5570 
Balasore 1630 1600 1550 4880 
Ganjam 1020 890 630 2540 
Total 1-000 15730 11270 41000 


Percentage 34:15°5 38,369, 27.49% 109°; 
OTOP UP PO PP PFT onl er OO OOOO OOOO 
4.4—STA TUS OF THE INSTITUTION AND ITS 
WEIGHTAGE : 


Mediaeval Orissa had witnessed the vigorous religious 
and social uniformity and the great impact of Bhagabata 
faith on the people of the districts Cuttack, Puri, 
Dhenkanal, Balasore and Ganjam. Other districts too had 
felt the imtact which was rather slow in comparison 
with the above five districts. The Ehagabata Gharas 
which later flourished in other districts of the State of 
Orissa from the 1803 A.D. were ‘in the real sense 
of the term the multipurpose organisation of the village 
community. Madiaeval Bhagabata Ghara served various 
purposes of the villagers and brought about social order, 
political uniformity, religious awakening, cultural 
unity and economic order among the pupils. The insti- 
tution was the greatest of the voluntary social orga- 
nisations of the State during madieval period, 


Source: Author, Digitized by PPRACHIN, SOA 
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There was also similtr reform movement in Assam 
in the 16th century. According to E. A. Gait, the 
Vaisnava religion obtained a strong footing in thz 
country in the later part of the 15th century during the 
of Ahom king Suhungmung when Sankar Dev (1449-1550) 
the fountain head of Bhagavati movement in sam, 
appeared on th: sense.3 He visited Utkal (the 
present Orissa) in the 16th century and was greatly 
influenced by the Oriya Bhasabata of Atibadi Jagannatha 
Das and in turn wrote the Bhagabata Purana in his 
Assame# languase, He took delight to hear the wonderful 
cantozs of the Oriya Bhagebaia which was recited at the 
Bhagabata Ghara in Orissa. The activities of tie Blhaga- 
bata Ghara, thus, not only got confined to Orissa alone 
but it had expanded its boundaries to Assam by the 
great Vaisnava Kavi Sankar Dev. He was greatly 
inspired to establish ‘Nama Ghara’ in Assam on similar 
pattern like that of the Bhasabata Ghara of Oris3a.? 


In fact the people of Orissa during the period under 
review envinced ken interest in the establishment of 
Bhagabata Gharas as they rcap2d much benefit from this 
multifarious organisation. There was a rapid growth of 
the Bhagabata Ghara movement in villages of Orissa 
right from the middle of the 15th century. According to 
Majumdar, “There is not a single Hindu village in Orissa 
where atleast a portion of Jagannatha Das’s Bhagabata is 
not kept and daily recited”, The rapid growth of ths 
Bhgabata Ghara in Orissa during the period may bz due to 
the following factors : 


1. Gait, E. A. History of Assam, Calcutta, 1963, p 289. 


2: DPDas, R. G: Library Movement in Orjssa, In Libraries 
in Orissa, Bhubaneswar, 1979, p 67. 
Majumdar, B. C: J Spica Selections from Oriya 
Literature, 1918, Int, pp-X XV, 
Source: Author, Digitized by PPRACHIN, SOA 
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1, Growing tendency of the village community to rely 
more and more on Bhagabata Ghara which solved to 
a great extent thz socio-economic problems of the 
village peop!e and resolved their political and reli- 
gious disputes, 


2. Suitable provisions of the Bhagabata Ghara to serve 
the needy, the helpless and the distressed. 


3. Educational needs of the people and the desire for 
utilising the recreational hours in discussing Oriva 
Bhagabata. Thus with the growth of the 
Bhagabata Ghara;: the nzed for providins s:rvices to 
the weaker sections of the people got a tremendous 


fillip. 


Religion had been a motivating force during the 
mediaeval period for fostering the growth of Bhatabata 
Ghara in the villages of Orissa. Tho Hindu religious 
groups had taken major rol.s in its significant growth as 
13 evidenced from the survey. Next to this category 
the idiviJdual philanthropist too, had taken a lead for the 
establishment of Bhagabata Ghsrass in villages of Orissa. 
At the institution served the common villagers in their 
various pursuits, they too, established Bhagabata Ghardas 
during the period by common cnd¢cavour. Jt was duc to 
the vigilant work of this institution that the village 
polity was changed yiclding place to a new social order 
and reforms. To some extent, it also started work for the 
poor: the destitute and the handicapped. Jt was this 
institution that had safefuarded the interests of the 
villagers from all kinds of Larassement, injustice and 
supression by the well-to-do. 

The rescarch scholar has selected 165 Bhagabata 
Gharas now functToning in a dying condition in the 
districts of Cuttack, Furi and Dhenkanal under sample 
survey. These Bhasabata Gharas bslong to rhe mediazval 


Source: Author, Digitized by PPRACHIN, SOA 
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Orissa and now exist ina dilapidated condition. The 
palm leaf pothis (manuscripts) of these Bhagabata Glaras 
have already been destroyed and subsequently they have 
lost their charm and magnificence. 


4.5—STATUS OF THE INSTITUTION: 


Mediaeval Orissa witneesed vigorous political and 
social upheavals. At the time of crises faith in ths 
Bhagabata strengthened through the institution Bha jabata 
Ghara which had great impact on the people of Orissa. 
Its compelling influence on the people of the districts of 
Cuttack, Puri and Dhenkanal was immensely felt. Other 
districts too had its impact but it was very slow in 
comparison to the above three diStrictrs. Bliagabata 
Gharas which were later developed in other districts of 
the State of Orissa from 1803 A,D. were, no doubt the 
mutltifacet organisation for the village community, but 
they ate bzyond the scope of study since th2 author 
confined the study from 1510 A.D, to 1893 A.D. Iti: 
evidenced also that Bhagalata Gharas were cstablishcd 
in the d’stricts of Balasore, Kz2onjhor, Ganjam and 
Mayurbhanja during that period in medieval Era, 


Voluntary work of the Bhagabata Ghara spread to 
different spheres. A large number of temple authorities 
connected with the Bhagabata Gharas, tried to help the 
common mass, the poor, the needy aud the destitutes in 
their distress and they felt that the property of the 
temple should be utilised for the good of the people and 
as such the institution Bhagabata Gharas had opened 
new vistas and avenues for the services of the mankind. 
The beneficial work of the institution cencoured the 
people to establish Bhagabata Gharas in villages of Orissn 
where they did not exist. Next to this category, the 
philanthtopists established Bhagabata Gharas in villages 
to help the unfortunate member of the society tho 

Source: Author, Digitized by PPRACHIN, SOA 
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suffered very much due to the oppression and exploi- 
tation of the greedy money lenders. The third category of ¢ 
the people who contributed to the establishment of the 
Bhagabata Gharas was the village community. They 
realised tbe importance of this institution as a placz of 
worship, religious teaching and propaganda and devote! 
their energies to the establishment of Bhagabata Ghara. 
Thus, from ethical, religious ani social points of vicw, 
the villagers established Bhagabata Gharas which in 
later years grew in importance andl bzcamz thz centre 
for the cultural lif2 of th: villas: community. 


45—HI[STORICAL DEVELO?M NT OF BHAGABATA 
GHARA AND VILLAGE PANCHAYAT : 


Bhagabata Ghara during th2 whole of the m:diacval 
period played a significant role in the civil admini- 
stration of Orissa with the help of its inner council, 
Village Panchayat. It used to metz out social justics, 
preach religion and morality, resolve disputes and look 
to the welfare of the common mass. It was thus, an 
important institution in almost every village in medi- 
acval Orissa that bad highlighted the different assects 
of the village life through the devoted work of the 
villagers. Their role in imbibing the rtj$ht attitude in 
persons having public spirit to work for the good of the 
people and formation of habits to co-operate with one 
another in doing constructive work is worth mentioning. 


The new civic sense that appeared in the 16tn, 17th 
and 18th centuries laid emphasis on behaviour rather 
then on knowledge. It stressed on the activitics of the 
individual as a member of the social group. It cmbraced 
all important aspects of the village life and had vital 
cffect on the life of the individual and thz society. 

Instances of social service based on the spirit of 
symathy, charity and spiritual urge to help one’s fellow 


Source: Author, Digitized by PPRACHIN, SOA 


72 Gromth and Historical Perelorment 


beings in distress existed in different societies from time 
immemoral. Social services for the common good during 
vedic period were rendered cither by the rich persons, 
the kings or a group of persons as an organised body. In 
every society there are individuals and groups who being 
inspired by the sanctity of one’s fellew beings, organised 
social service which is known today as the social welfare 
service. Bhagabata Ghara during the period under 
review was performing such services in an organised 
form depending upon the social needs, values and 
cultural upliftment of the mass. The form, content and 
the method of services though varied from one Bhagabata 
Glara to another, yct all were performing the same kind 
of social services for the village people. Medieval history 
affords many remarkable examples of such services 
rendered by the selfless workers who dedicated them- 
selves to the cause of the suffering humanity, 


{7-TRADITIONAL PATTERN OF SERVICE. 


Orissa has a long trdition of social service. The 
responsibility of the society towards individuals in 
distress, the groups in times of need and in furtherance 
of commou cause was shared equally by the community 
and by the kings. During mediaeval period such services 
were rendered by the institution, Bhagabata Ghara and 
by the rich philanthropists right from the reign of the 
third Suryavamsi Gajapati King of Orissa, Gajapati Pratap 
rudra Deva. The King himself took interest in it, Though 
during the period of Gajarati Keapilendra Deva and 
Gajapati Purusottama Deva, Orissa reached the height of 
its glory in literature, att, culture and education, yet 
Gajapati Prataprudra Deva may rightly be regarded as 
the founder of such services. According to Dr. Nabin 

Kumar Sahu, “the period witnessed the splendid achieve- 
ments in religion and culture and the catholic Gajapati 


Source: Author, Digitized by PPRACHIN, SOA 
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actively patronised the intellectual movements by his 
unsparing liberality. Apart from the five associates, a 
large band of scholars, philosophers and literateurs 
flourished at the time, among whom mention may be 
made of Virasimha, the Buddhist scholar” t, Jagannatha 
Das-an eminent member of the Pancha Sakhas flourished 
during the reign of Prataprudra Deva and had written 
the Oriya Bhagabata. It was very popular among the 
people and as the theme appealed the mass, the Oriya 
Bhagabata was read in almost all mediaeval villages of 
Orissa. . At that time people were much attracted 
towards religion and inorder to strengthen their faith in 
reliaion, they established Bhagabata Gharas in the 
vill ges of Orissa. The institution in later times was 
converted to a place of all importance in the village lifc. 
In Bhagabata Ghara many people assembled almost every 
evening to listen to the sacred songs of the Oriya Bhaga- 
bata and to observe common prayer. This kind of 
gathering gave them opportunities to discuss rheir own 
problems and the problems pertaining to village life. As 
such the institution was indirectly converted into a 
place of social importance through personal contacts and 
gave the people enough scope to find out ways and 
means for their allround development. In later periods, 
Bhagabata Ghara was so important an institution almost 
in every village that without the services of the Bhag- 
bata Ghara there was no institution to look into the 
affairs of the village people. Besides, Bhagabata Ghara 
served as a charitable institution and cultural centre for 


them. 


According to Bhagabata Gita, charity is valid, if it 
takes into account, Pesh (place), kala (time), and patra 


4. Sahu, N. K : Orissa from earliest times to present 
day, In History of Orissa, Calcutta, 
1956, p386. 
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(recipient). The forms of charity were Artha (money) 
vidya (Education), and Abhaya (courage). Quite akin to 
the aforesaid principles the Bhagabata Ghara was 
imparting vidya (education) to the people through the 
village pathasala (school), distributed charity (Artha) 
to the poor and the needy villagars out of the villaga 
kotha (revenue of the Bhagabata Ghara) and gave Abhaya 
(courage)through its powerful committer—the village 


panchayat, 


Kautilya has mentioned in his Arthashastra, that the 
responsibility to look after the poor, the aged, the weak, 
the destitute etc. was that of the ruler: It is also 
mentioned there that workshops were established for the 
destitutes. Arthasastra clso refers to the construction 
work by the villagers, special regulation for village and 
town life, provisians for civic amenities etc. Similarly 
during of the reign Prataprudra Deva, there were learned 
persons in the court of the king to look into the affairs of 
the common mass. As the earlier kings of the mediacval age 
were more interested in learning and religious affairce of 
the people than in their social welfare activities, 
the social services to be rendered for the mass were 
neglected, But the credit of introducing reforms in the 
society would definitely go to the Gajapati kings because 
they were the kings who first realized the importnce of 


reform in the orissan society and acted accordingly. The 
reform measures were vigorously carried on from the 


middle of the 16th century with the formtion of the 
village Panchayat as the inner council of the Bhagabata 


Ghara. This Committee took every care for the welfare 
of its sybjects having alliance to the parent body i.e. 


Bhagabata Ghara.?® The Maratha record mentions about 


5. In course of survey of the Bhagabata Gharas in 
villages of Orissa and interview with the oldmen in 
villages, it is informed that ‘Bhagabata Ghara was 
functioning as the seat’of the-'village Panchayat 
from the middle of the. 16th century, 
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the worship of Thakuras (Gods) and that the Govern- 
ment paid moncy to the persons who were incharge of 
Thakuras and who were also icharge of religious cere- 
monies connected with their worship.” 

The joint family system prevailing although ths 
period was a kind of bigger umbrella for the maintenance 
of the less fortunate m2zmboers of th2 family. The respon- 
sibility for the care of the orphans, widows, aged and 
infirm was that of the family ani its Karta (Senior most 
male mzmbzer in the family). Though the caste system 
had its wid-z barriers, yet this religious-cum-social insti- 
tution catered to the needs of tile poor, helpless and 
other lower caste people in villages. There were many 
examples of charity given to those sections of the people 
in the socicty by the rich villagers as well as by the 
Bhagabata Gharas. The village Panchayat system pro- 
vided a mechanism to mect tne needs of the sick, the 
handicapped, the aged and the destitute members of the 
community. 

Bdagabata Ghara had its vigorous activities during 
the whole of the 18th century as is evidenced from the 
historical survey, Different sources availible to tho 
autnor indicate the spirit of men and women 
to do good for the benefit of others. The word ‘DANAM’ 
used in ‘RIGVEDA!’ refers to the booty captured by the 
victor in the tribal war. The booty belonged to the 
community and the same were distributed among all its 
members. In course of tfme, the term ‘DANAM?’ did 
not have merely any social connotations but jit began 
to be considered as a personal duty and virtue, Similarly, 
6: Letter dtd. 28-2-1847 from Gouldesberg Commissioner 

at Cuttack to Secretary, Government of Bengal, 

regarding the history of Annachhatra Fund. The 
file is preserved in the record record room of Board 
of Revenue, Curtack, Orissa. 
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during the medieval period, Bha3jabata Ghara received 
personal offerings in shape of land, jewelry etc., which 
were converted as the property of the institution. Bhaga- 
bata Ghara through its inner council village Panchayat, 
utilised this property for tlie welfare of the village 


people. 
4.8—SOCIAL SERVICES THROUGH RELIGION: 


Hindu religion laid emphasis on charity and religious 
institutions like temple, maths (monasteries) and dharma- 
salas (rest houses) were the centres of social szrvices on 
large scale basis .during the mediaeval Orissa. During 
marriage, famine, flood and other calamities, these insti- 
tutions displayed sufficient responsiveness and took inte- 
rest in dealin with the problems faced by the people. 
The best examplzs of rendering servsces by thz religious 
institutions of Orissa,were the great maths of Putri, 
Cuttack and other districts that ‘had their vast landed 
properties in villages. These mathas played significant 
roles for the preservation of Hindu rcligion as well as 
helping th2 common mass at the ttme of distress. The 
Emar Matha, the Bada Odia Matha, the Bada Chatta 
Matha, the Bada Akhanda Matha, the Sankarachrya 
Matha, the Pancha Pandava Matha and the Jagannafha 
Temple at Puri, the Charinangal Matha, the Nikirai 
Matha, the Baladcvaji Temple at Kenlrapara; the 
the Sarala Temple at Jhankada, the Jagannatha temple 
and rhe Biraja Temple at Jajpur in the district of 
Cuttack are the example of such typz. They randered 
vatiuable services for the benefit of the suffering huma- 
nity through public welfare services including charity 
to the distressed, ‘the necdy and the destitute sections 
of the society and provided facilities for higher studies 
in Sanskrit to the meritorious, needy and poor students, 
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These institutions were established first to safeguard 
the interests of the Hindu religion from other religious 
fanaticism. The Muslims during the mediaeval period 
were rivals of the Hindus and were dominating India 
right from the 13th century. They were also inspired by 
the same spirit of social services particularly in the field 
of religion and education. The existence of such services 
were due to the presence of a system of ‘Zakat’ which 
meant payment of ong fortieth part of one’s income for 
charitable purposes, thus renderini belp to the less 
fortunate mazmbzrs of th2 community. Buildin; of 
mosques with schools attached to them was also an 
essential feature of the Islam and it was regarded then as 
a pious act. The best example of social work is illustrated 
in the activities of Feroz Saah Tughluguz who founded 
the establishment known as ‘Diwan-i-Khairat’ for the 
relicf of the sick and the afflicted. The Mughuis had 
spec'al departmznt to supervise and alminister charitics 
and endowments. The concern of the mughul rulers for 
their subjects is evident from the chronicle of Sher Shah, 
Akbar, tne great, Sahajahan and other mughul empors. 


Similarly the Hindu kings also took interest in the 
social welfare of their subjects. Though there were no 
specific government departments for the purpose, yet 
the monasteries and the temp’es endowed by the Hindu 
rulers served the purpose best. In addition to this; during 
mediaeval period in Orissa; the village community wusta- 
blished Bhagabata Gharas with schools attached to them 
for the benefit of the common villagers. The Gajapati 
kings also took interest in the cultural development of 
tbe people. The five associates of the king Prataprudra 
vigorously influenced the socio-religious life of the mass 
and took interest in the social reforms. Th: effort made 
by the members and the otfice bearers of the Blhagznbata 
Gharas were worth mentioning. This institution took 
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interest in the wholesome social reforms of the people 
by uniting them under it. 


4.9—POLITICAL LIFE OF THE PEOPLE DURING 
THE PERIOD: 


The political consciousness of the villagers showed 
a deep understanding of the Orissa social problems. 
The village elders combined constructive work with the 
political programmes of the village Bhagabata Ghara. 
In fact, political activities and the social work in mediae- 
val Orissa were the two sides of the community deve- 
lopment programme. The members of the Bhagabata 
Ghara took certain steps to serve the common cause and 
in order to “do so the village Panchayat framed certain 
guidelines. Accordidg to these guidelines loans were to 
be taken by the Bhagabata Ghara from the rich dwellers 
of the village and distributed among the needy villagers 
on very simple interest terms. In any disputes, if any 
person did not obey the decision of the village panchayat 
strong actions were taken against him and against the 
members of his family. 


The Maratha record refers to the civil and criminal 
cases of the period, It mentioned that there was no dis- 
tinction between the civil and criminal cases. Procee- 
dings were drawn simply and justice thereof was available 
to the individuals quickly. Punishments were accorded 
generally by time old customs. A person committing a 
petty offence of stealing firewood was often given 
punishment of a small fine.? In default of human evi- 
dence, the Panchayat sometimes resorted to.trial by 
ordeal like holding a red-hot-iron or putting a hand in 
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7. Bengal Revenue Consulations : January-April, 1971, 
p 626-7 Resolution of 
the Governmet). 
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boiling Ghee.S The source while giving an example 
narrates tnat ‘Once a person was accused of theft was 
brought under confinement by the Zamindar of Dhi 
Bnogarai. As he insisted on his innobenoe an ordeal was 
arranged in presence of Panchayat in the following 
maner. The accused was brought to a place where the 
Thakur (God) was situated, an exe having weight of five 
seers who made red hot in fire and seven leaves of Pipal 
tree together with seven threads of silk were tied to it. 
The iron smith took it up and placed it on the hand of the 
accused; in front were drawn seven lines on the ground 
at the termination of which was placed a shaf of grass. 
The accused then took the axe in his hand, walked over 
the seven lines and threw it cn the grass according to 
the instruction of some Btahmins. The ordeal of ghee 
was performed in the following way. Ghee was put to 
flame, when it was too hot, a ring was placed in it which 
the accused was to take out in his hand. If his hand did 
not burn, he was declared not guilty, All the above 
ordeals were to be performed according to Sastra 
(Scripture”).? 

From this account it is clearly indicated that there 
was Panchayat administration in both the rural and 
urban areas during the whole of the Maratha period. 
In case of Orissa there was no exception. The mention 
of Thakur refers to God that the people worshipped at a 
religious place. This place was called the ‘Bhagabata 
Ghara’ or the ‘Bhagabata Tungi’. But the number of 
Panchayats, its status etc. have not been given anywhere 
and also there is no mention about the number of Bhzga- 
bata Gharas in villages of Orissa. At this institution was 
functioning as the religious organisation, the Maratha 
Government being Hindus did not interfere in the affairs 
of the Bhagabata Ghara. 


8. Ibid. 
9, Ibid. 
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During the Maratha regime that refers to the Bhaga- 
bata Ghara Era in Orissa, the judicial system was simple. 
There was no codified law and the procedure of settling 
disputes were not fixed. There was no professional lawer 
and the pr.visions of law written or unwritten were not 
always clear and definite. ¢ However, people left to the 
village Panchayat and cases were disposed off by the 
Panchayat. It is evident that Bhagabata Ghara during 
those days acted like judicial courts and inflicted punish- 
ments on the culprits Her.c2 ro one in a village could go 
out of the jurisdiction of this instituticn. As such, Bliaga- 
bata Ghara played important roles in maintaining peace 
and order in villages through its inner powerful organ 
Villagz Panchayat’. 


Muslim period throws light on Aurangzeb’s ‘policy 
of temple destruction. The temple of Kendrapara 
( Cuttack, Orissa ) was completely demolished by the 
orders of the Governor of Aurangzeb and a mosque on it 
was constructed ! ®, But being Hindus the Marathas were 
much interested in encouraging the Hindu Gods. The 
Government introduced the practice of paying annual 
Grants of 20,C09 kahans or kauris (about Rs. 6,009/-) for 
charitable purposes. This kind of charity was known as 
Annachhatra. This money was paid chiefly to the 
Brahmins who were in charge of ¢2 Thakuras (Gods) or 
idols and were also incharge of religious ceremonies 
connected with their worship. A certain amount of 
money was spent for persons most of whom were old, 

ss 
10. Ray, B.C: Foundation of British Orissa, Cuttack, 
1953, p 238. 


re 


11. Ibid. 


Sark ” Fe f 
12. Sarkar; J : Studies in Aurangzeb’s re’gn, Calcutta, 
1933, p247. 
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Manuscript of Oriya Bhagabata and God Jagannatha 
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especially widows while the rest was spent for giving 
cooked foods and clothes to the poor travellers 12%, 

From this it is evident that Brahmins were incharge 
of Gods and were also incharge of religious ceremonies 
connected with Gods during Maratha period in mediac- 
val Orissa [It is, therefore, very clear that Gods or idols 
were worshipped in Bhagabata Gharas in villages with 
the Bhagabata Gadi (the place where the text of the Oriya 
Bhagabata with God Jagannatha worshipped), Even 
Maratha Government paid grants for the maintenance of 
such religious-cum-social institutions. It was during the 
period that Bhagabata Ghara catered to the needs of the 
widows, orphans, sick and inflicted and served as a 
resting place for the poor travellers. 


The source states that monthly grant was paid for 
the maintenance of mosques and that one Kadam Rasul 
alone was given a grant of Rs. 73/- per month for the 
purposeit, This gives clear evidence on the secularism 
of the Maratha Government in Orissa and that the 
Government was equally generous both towards the 
Hindus as well as to the Muslims. They gave equal 
attention to the religious preachings of both the Hindus 
and Muslims alike. Ewer, the acting judge of Cuttack on 
the Bengal judicial consultations dtd. 27. 2. 1818, has 
mentioned the existence of Panchayats consistings of five _ 


or more members each in the villages of Orissa. The pancha- 
yats weie responsible for disposing of cases for the village 


1. Leter dtd. 28. 2. 1847 from Gouldesburg Commissioner 
at Cuttack to Secretary, Government of Bengal, 
regarding the history of Annachhatra Fund, The file 
is present in the Record Room of the Board of 
Revenue, Cuttack. 


14. Ibid. 
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people during Maratha period. Even, these panchayats 
were given grants by the Maratha Government. It is, there- 


_ fore, very clear from this evidence that Bhagabata Ghara _ 
was the seat of the village panchayat during Maratha 

_ rule in Orissa that had taken up manifold activities for 
the village people in mediaeval Orissa. As the Maratha 
Government took keen interest in protecting the Hindu 
religious rites, the worship of Hindu Gods in general and 
paid charities for ideol worship in particular, they how- 
ever, left the relisious activities to be done by the p2ople 
themselves. The Government also gave lands to 
Brahmins and Gosains ( religious preachers ) for worship 
of Gods. Even local land lords designated as Zamindars 
gave lands to Brahmins and Gosains for worship of Gods, 
They also gave lands to religious institutions as cndow- 
ments for the purpose of the religious welfair of the 
people. We find from the C. P. C. Vol-Iil No. 38, that 
when Motigar Summer and other Gosains came to 
Cuttack in fh2 rains in 1784 for the performance of reli- 
gious ceremony at the temple of Lord Jagannatha, they 
were given ons lakh of rupees in charity by Rajaram 
Pandit, the Governor of Orissa by the instruction of 
Mudoji Bhonsla for the purpose 3% The Maratha Govern- 
ment particularly gave great emphasis to the worship of 
lord Jagannatha and its affairs. Pilgrims were encou- 
raged and pass ports for the purpose were issued 
to add prosperty to the religious institutions. Even 
Government of other States under the jurisdiction of 
Maratha Government were requested to the issuc such 
passports in the interest of the pilgrims. This kind of 
rejuest by ‘the Maratha Government in Orissa encou 


15, G,P.C. Vol-VII. No. 38. 


16. Ibid, No, 371 and 861, 
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raged pilgrims to come in large number to visit Lord 
Jagannatha from all parts of India, particularly Bengal, 
Banaras, Rajputana and central province.* The Maratha 
Government was not in favour of effecting any change 
in the age old custom of worshipping the Htndu Gods 
and so also the worship of Jagannatha......... 18 


Jagannatha Dham (the place of Bhagaban Jagannatha), 
Puri in Orissa also saw the rise of a number of reli- 
gious institutions or monastic houses which were known 
as Mathas. These Mathas were established in order to 
feed the beggars, thz ascetics and to five religious 
instructions to their disciples. These Mathas received 
encourajem2nt from thz2 Marath2 Go vernment either 
by occasional grant of lands or some other previleges. 
The Mahanta (saint trustee) of Dakhin Paurusa Matha 
was the Guru ( preceptor ) of the Maratha Governor 
of Orissa. He made rich endowments of land 
etc. to this Matha. Similarly the Uttar Paurusa Matha 
was granted by the Raghuji Bhonsla, a rent free estate 
known as Kodhar. The revenue of this estate was uti- 
lised for thz expzns2’s of Mohan Biogjga of Jagnnnatha.1* 
Similarly, there are many Goudiya and Ramanandi 
Mathas at the Srikshetra, Puri, established for the purpose 
of feeding the needy and the monks which exists even 
now to protect the Hindu religion from other religious 
fanaticism and bigotry. 

The journal of Kalinga Research Society Vol-I of sept. 
1916, gives a clear account as to how the Maratha Govt. 


17. Ibid, Vol-IV, No.-1, 094, 1,101; 1,224; 1,367; 1,395; 
1,475; 1,:91; Vol-V, No. 10,604; 1247, 1335; Vul- 
VI, 9.7, Vol-VII, 188, 169. 
18. Lotter No. 245 (A document preserved in Orissa 
Archives). 
19. Dengal District Gazetteer, Puri, Vol-X I. 
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had protected the religious institutions under their careful 
measures. And as such, a new class of people rose into 
prominence with the grace and favour of Maratha 
Subadar. This kind of nobility strengthened the hold of 
Maratha Governinznt on the activitics of the people of 
Orissa. ? © 


The age-old practice of writing on bundles of palm 
leaves with the iron pen continued during the Maratha 
period due to its long lasting characteristics. So pocms 
composed, translations made from Sanskrit works; and 
accounts kept were recorded in palm leaves.® In this 
connection, it may bz pointed out that the manuscript 
of the Oriya Bhagahata of Atibadi Jagannatha Das was 
re-written by people in villages in large numbers for use 
by the genvral public. Even now heaps and heaps of 
palm leaf manusripts are available from many Dhafabata 
Gharas and temple of the villages in Orissa a3 15 cvidence 
from the survey. This gives a clear indication to the 
fact that the growth of the Bhagabata Gharas in Crissa 
reached the stage of its adult-growth towards rhe last part 
of the 18th century which had renderzd yeoman service 
to the cause of tue cuffering  hnmanrity in mediaeval 
Orissa. 


20: Journal of Kalinga Historical Research Socicty, Vol-I 
Sept. 19.6, Ne. 3, p 158-42. 
21 Toynbees G, B: A sketch of the History of Orissa 
(from 1803-1828) p 70 
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CHAPTER - 5 


ORGANISATIONAL 
STRUCTURE OF THE 
BHAGABATA GHARA AND 
VILLAGE PANCHAYAT 


Whatever may bz the framework of an organisation, 
a board or a committzz, the social or community orga- 
nisation is the manifestation of the community’s parti- 
cipation in the developmental programmes. It helps joint 
thinking through groups and avoids any mistake that 
could possibly be commited of confronted by individual 
action. Bhagabata Ghara was onze such important village 
institution in medieval Orissa, that had helped in imple- 
menting various activities of the village people with the 
help of its honorary executive members. Introduction 
of village panchayat as the inner council of the Bhaga- 
bata Ghar was a historic step in she .political evolution 
of mediaeval Orissa aimzd at giving authority and respon- 
bility to the people in villages and helped them to play 
an active role in the development of villages. It was tnis 
singular institution during the whole of the mediaeval 
period, that had realised the urgent necessity of the 
common mass and had dealt accordingly with various 
aspects of the village to tne extent of meeting their 
raising aspirations for a better and freer life. The village 
people were governed by the organised village community 
through the institution, Bhagabata Ghara fittingly styled 
as village common wealth, which constituted brotherhood 
and managed their affairs on democratic lines. The village 
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Bhagabata Gharas existed as autonomous units throughcut 
the mediaeval period in Orissa. The rulers of the mediaeval 
Orissa did not find it profitable and practicable to inter- 

ferce with them and, therefore; left them alone and 

allowed them to lead ths kind of life the village Bhaga- 

tata Gharas had sanctioned. 


When the Bhagabata Gharas were established to 
exercise powers in mediacval Orissan villages, they were 
faced with a series of crisis. The first was how to rule 
without revealing that the Bhagabata Gharas had ncit her 
the capaciry nor man-power to operate the administra- 
tion. As such, at the preliminary stage of its establish- 
ment, the Bhagsabata Gharas did not have anything to do 
with other affairs of the village community. Jt was 
mostly an institution transmitting the religious tencts 
of the Oriya Bhagabata, the Oriya Ramayan, the Oriya 
Mahabharata, the Bhagabata Gita and such other reli- 
gious texts. But the crises in various aspects which the 
institution had pin-pointed were directly relevant to tle 
entire range of developments in religious, political, 
social, cultural; judicial, educational and other aspects 
of the village life. People took it as the only religious 
organisation in as much as the institution did not make 
other provisions of work or planning for suitable fulfil- 
ment of people’s aspirations. The crises had three for.us : 
one—there was a disparity between the aspirations and 
expectations of the villagers on the one hand and the 
religious character of the people to cope with them on 
the other; secondly there had been a wide gap in the 
social status and the conditions of the common people 
and the wel-to-do; and thirdly, the people were not 
up-to-date in their daily life due to lack of social mobi- 
lity, of educational advancement, of proper justice on 
the affairs and above all lack of any administrative unit. 
In addition to this turmoil, the 16th and 17th centuries 
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were marked {for the wide spread demands of reform 
because of the grave abuses, the sectarian principles that 
prevail id allthrough before the dawn of the mediaeval 
Bhagabata Era. 


S5.I—TURNING POINT ON CONSOLIDATION OF 
POWERS IN THE HANDS OF VILLAGE 
PANCHAYATS. 


At such a critical juncture in the life of the village 
community of Orisa, it was natural that any organisation 
that could foster the development and wellbeing of the 
p:ople was highly welcomed by the community. That 
occasion came when the religious manuscrspt, Oriya 
Bhagabata and its tcachings were appreciated highly by 
the people in the carly part of the 16th century A.D. and 
people got an opportunity to unit tliemselves under the 
banner of that single solitary village institution, Bhaga- 
bata Ghara. The village Panchayat as the inner council 
of this great religious-cum-social organisation was sct up 
towards the middle of the‘ 16th century A.D. as viewed 
from the historical survey. After that, the institution 
was reorganised into a strong “hold of fabricated unit in 
almost every village in the then Orissa State, notably in 
the villages of the districts of Cuttack, Puri, Balasore, 
Dhenkanal Keonjhar and Ganjam districts for the benefit 
of the masses. The council, village Panchayat played 
important roles in people's joys and sorrows, it decided 
conflicts and gave sound judgemonts, sound preliminary 
education to the children, gave recreational pleasure to the 
vilinge community— the peasants, the artisans, and other 
groups of individuals; gave sound footings to the village 
developmental projzcts and also arranged melas and 
feasts for the village community. On tle whole, the 
institution Bhagabata Ghara and that of its council—the 
village panchayat represented a high watermark on the 
annals of growth of rhe local self— government of the 
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people in villages of Orissa, and inevitably laid emphasis 
on the development of the rural areas, welfare of the 
community and raising the living standards of the 
people. Its organisational patters and the structures in 
the later periods had undergone a considerable change 
in aspects of village life and as such was designated as 
the village Government ‘i.e. people’s Government which 
in turn was the Government of the Bhagabata Ghara. 


5,2—THE VILLAGE PANCHAYAT AND ITS 
OBJECTIVES: 


The permanent seat of the village panchayat was the 
Bhagabata Ghara itself, that had developed schemes 
framed by the experienced members for the promotion and 
wellbeing of the people and enunciated programmes for 
family welfare, integrated village development services 
and sanitation. It had, therefore, developed actions for 
social welfare and had created popular climate among the 
people to work for the implementation of variotis pro- 
grammes requiring people’s participation. To sum up, the 
following were the objectives of the Mediaeval Bhagabata 
Gharas vs. village panchayats in Orissa. 


1. To provide common forum for administrative, judi- 
cial, political (or civic) and economic advancement 
of the pcople of the mediaeval villages in Orissa. 


2. Toassist villagers in bringing about self reliance 
and promotion of voluntary action among them, 


(D9 


To undertake constructive activities, such as, servi- 
ces for the welfare of the village people in general 
and voluntary self help on democratic basis aminong 
the people in particular. 

3, To nominate representatives to big meeting and 
conferences of several villaijes, where such nomi- 
nation was permissible. 


Source: Author, Digitized by PPRACHIN, SOA 


Panchayat at its session PLATE-9 


The members of the Village Panchayat at the Bhagabata 


Ghara. In the centre (L-R-3) Pardit Nityananda Ramdas 


Maharaj, the saint trustee of the Charinangal Matha 
(Monastery). Cuttack, Orissa is contemplating on a vital 


issue of the village people at a session of the Pancheyat at 
Charirangal. 


Source: Author, Digitized by PPRACHIN, SOA 
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5. To impart training to some talented people to under- 
take responsibilities of socio-economic development 
and help them to develop leadership in running 
worthwhile developmental activ ities. 

6. To give people cffective guidance to undertake 
developmental programmes on agriculture and 
villase developmcntal activitics, such as rural crafts, 
family welfare and social educatio n for the children 
at the village level; and 

7. To undertake such activities and programmes as and 
when necessary for the fulfilment of the above aims 
and object ves of the villagers. 


£ 3—ORGANISATIONAL STRUCTURE AND THE 
FRAMEWORK ; 


The following were the organisational structure and 
the frame work of the village panchayat, legitimately 
regardeil as the inner wheel of the village administrative 
unit to execute various activities of the Bhagabata 
Glhara. 

Village 
Village Bhagabata Ghara 


| 


Village Panchayat 


Head Panchayat or Nyab Panchayat (Ail powers combined) 


| | | | 
Membzr (No. 1) Mem, (No. 2) Mem (No. 3) Mem (No. 4) 


| 
| | { | । । | } 
Adv. 1 Adv. 2 Adv. 3 Adv. & Adv, 5 Adv. 6 Adv 7 Adv 8 
HEADS OF ALL FAMILIES IN A. VILLAGE 


( Innumerable ) 
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5.A— VILLAGE : 


Each maeadiazval villag2 in Orissa was a small gco- 
graphical area consisting of persons of different castes, 
creed, riligion and sex assembled together with their own 
identity and living together in separate organised fami- 
lies and sharing cach others’ sorrows and joys by formin} 
an organised socicty doesitnated as villag:, 


5,5—VILLAGE BHAGABATA GHARA 


The villag2 Bhagabata Ghara was primarily an insti- 
tution purely religions in origin, hav ing its seat cither 
in the middle of th2z villag2s or at one end, attached 
either to any temple or having its separate house, meant 
for recitation of religious texts; like the Oriya 

* Bhagabata, Oriya Ramayana, and the Oriya Malha- 
bharata etc. for pleasure, profit and guidance of the 
villagers, which in subsequent years became an insti- 
tution of all importance of the viilage community. The 
institution was the policy making kody and existed 
almost in every village of medieval Orissa to formulate 
policies for the smooth management of the village life. 
It was a sort of democratic voluntary organisation, where 
the villagers had direct access to the village admini- 
stration and to the implementation of varioys pro- 
gramm2s for social welfare services. 


5.6-VILLAGE PANCHAYAT : THE CENTRAL BODY 


The Village Panchayat was the exccutive unit of the 
Bhagabata Ghara whose responsibilities were to lcok 
into the affairs of vi lage administration. The admini- 
strative aspects of the peop’e were organised in a decimal 
system made up of : (a) the villai2 or the Grama, (b) 
F haraber ta Ghara; the religicus-cum-social institution as 
the statutary organ of the village; (c) the village Pancha- 
yat as the tof -most cvecutive bcdy of the Bhagabata 
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Ghara to loo inte.the details of thze village administra- 
tion At the apex of it was the Head Panchayat, popu- 
larly called as the ‘Nyab Pancha’. In some villages, the 
Nyab Pancha was desifnatzd as ‘Sara-pancha’, He was 
the most powerful person in the village whose decision 
was always final and Lindini. Just as in a democratic 
nation, the Chicf Justice of the High Court or the 
Supreme Court is the supreme authority to give decision, 
on judicial matters so also in a mediaeval village in Ori- 
sia the final decision.always rested in the hands of the 
Nyab Pancha who was regarded as the fountain head of 
justice in village administration. The office of the Nyab 
Pancha was honorary and so also the office of the mam- 
bers and the advisors of‘the village Panchavat. Ordinarily 
the number of members'including the Nyab Pancha in 
mediaeval villages of Orissa was five and in no circumst- 
ances the number.to be extended. No doubt there were 
advisors in villages to assist the members in their day to 
day work on village administration, But the number of such 
a-lvisors was not.to exceed ten and in majority of villages 
the numbers of such advisors was eight only. Generally 
two advisors were attached to the office of each member 
for smooth functioning of the village administration. 


The Bhagabata Ghara of the mec liaeval villages of 
Orissa can be compared with that of the ‘Chavdi’ or the 
village meeting hall of the central provinces and its 
neighbouring areas. The mceting hall is open (except 
may be to Harijans) to all for various purposes. The 
Chavdi is a universal institution found in all villages. 
There may be more than one Chavdi in the village. In 
large villages Chavdis may be found in different sections 
of the villagzs. In many villages, various caste groups 
also have their own Chavdis. Inevitably, the Hariian 
sector has a Chavdi of its own. In most villages, these 
Chavdis are used by schools as class rooms, resting place 
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for the village men folk, and a house for travellers. More 
than the temple, these places serve the village commu- 
nity during festivals, marriage ceremonies and other 
activities ?. 


5.7-SELECTION OF THE POSTS OF DIGNITARIES 


«The selection of candidates to the village Panchayat 
was made by the villagers at a special meeting of the 
Bhagabata Ghara and generally, the village elders with 
religious bent of mind and inclination for social work 
and men of high personalities were elected as the 
members and the advisors. After the formal cluction of 
these officials, the Nyab Pancha or the Head Ianchayat 
was elected from among the members and generally thc 
eldest among the members was clected fo this democratic 
institution as the Head whose words no one could 
disobey in any circumstances, and was respected by all 
the villagers for his clear cut justice on any disputed 
matters in the village. Minimum qualification as laid 
down for the posts of honorary members including 
the Nyab Pancha and the advisors of the village Pancha- 
yat were the follawing : 


1) He should bz an older person. 

2) He should have hign personality and should be 
religious minded. 

3) He Should have apt knowledge about social problems, 
the habits, customs and practices of the people very 
wel!, and should be acquainted with the local condi- 
tions very well. 

4) He should have knowledge on arithmatic, geomctry 
and should solve difficult sums (confined to the 
study in village school only) 


1. Hulbc,S K : Introduction to Rural Life, NSS 
Publication No. 1, Ahmednagar, 1978, 
p15-1 °. 
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5) He should recite Sanskrit verses and should even 
recite “The Kumar Sambhabam (Sanskrit Drama, 
written by the famous poem Kalidas); The Raghu 

bamsa; the Ramayana, the Mohabharata; the Bhagabata 

and the Bhagabata Gita. 


6) He should have better knowledge in Oriya than other 
Indian languages; 


5.8-THE ORGANISATION OF THE EXECUTIVE 
EODY. 


The Nyab Fancka or the Head Panchayat was in 
charge of over all administration of the affairs of the 
Bhagabata Ghora and that of the village. The members 
were in charge of different administrative units and 
activities of the village community. Each member was 
assisted by two advisors and tye adviser No. 1, fsnchargse 
of religious and moral teaching and the adviser No. 2; 
incharge of judicial matters were answerable to the 1st 
member. Similarly the 3rd and the 4th advisers in 
charge of community feasts and local Yatras and in 
charge of developmental work of the viliage and its 
maintenance respectively were responsihle to the 2nd 
member. The fifth and sixtli adviscrs in charge of cen- 
vening of meetings, conferences (Gram Sabhas) and in 
charge of direct administration respectively were answe- 
rabic to the 3rl member. Lastly the 7th and 8th advisors 
in charijc of collection of cess (veda or chanda) and 
maintenance of accounts and in charge of educational 
matters, such as vi:lage schcol, village library and 
misccllancous work of che village were answerable to the 
ith member. As the Nyab Pancha or the Head Pancha- 
yat was the fountain head of all administrative activities 
of the village, all work carried on by the members and 
advisors were scrutinised by the Nyab Pancha and deci- 
sions on different issues were taken by him at the 
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evening meeting of the Bhagabata Ghara. Written docu- 
menrs were not maintained on all matters either of ttre 
disputes or of activities prrtaining to the village admini- 
strative units. The matters were decided and dvucrecs 
were passed verbally by conventions which was the 
prevailing procedures in mediaeval Orissa. In special 
circumstances pertaining to land deeds or dispures of 
such types; written documents were maintained on paim 
leaves by the Village Panchayat for future guidance of 
the village people and the deeds were signed by the cxe- 
cutive members of the Bhagabata Ghara for its validity 
and authenticity. The members of the Village Panchayat: 
were responsitle for policy making, implemcntation ©F 
the programmes, inspection; supervision and guidance 
and for carrying out the day to day activities of the 
Bhatatata Ghara. For the execution of such programmes, 
the members and the advisors of the village Panchayat 
were assisted by thz2 villagz pr-ople whenever the situa- 
tion demandz2d. 


5.9— DIGNITARIES AT THE MEETINGS OF THE 
BHAGABATA GHARA : 
Tne following were the dignitaries of the Bhagabata 
Gharas vs. village Panchayats in mediaeval Orissa. 
Sl, No. Duesignation of Position at No. of persons 


the office bearers meeting & engaged. 
conferences 
1 2 3 4 


ac re se ee ee ee —_— 


1- Nyab Pancha or 


Sara Pancha, or 


re ee 


Oe 


Head Panchayat President 1 
2. Senior most member Vice President 1 
3. Senior member Secretary 1 
4. Senior Member Treasurer 1 
5. Last Member Joint Secretary 1 
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PLATE-10 


People at a platform hearing the important issues on 
Bhagabata In the picture, Pandit Shri Nityananda Ramdasji 
Maharaj, onc of the topmost disciples of the Jagannatlha 
Dharma and culture and a patriot in thc truc sensc of the 
term on Bhagabata faith, explaining a mass gathering 
some vital aspects on Bhagabatan, Jagannatha Dharma and 

Culture. 


Source: Author, Digitized by PPRACHIN, SOA 
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6. Other Members Advisors 8 
but in some villa ses 
the member is 10. 


7. Family Representatives Heads of families 
Innumerable ( whoss 
number generally 
varies from meetings 
to mezting. 
Generally the Nyab Pancha called as the President 
(Sabhapati), convened the meetings of the General Body 
and the Executive Committee and presided over all such 
meetings. In absence of the president, the Vice-president 
(Upa Sabhapati) performed all the functions of the presi- 
dent. All office bearers were non paid members of the 
village Bhagabata Ghara who in turn were the executive 
member of the council, the villhge Panchayat, The cxecu- 
tives were very very powerful and enjoyed fullest autonomy 
in all aspects of village affairs. There wus no authority 
to question on the vardicts of the Village Panchayat. 
As seniormost villagers with superiority in age and 
superiority and depth in knowledge were elected to this 
democratic council, whatever decissions taken by the 
executive were considered as final. The treasurer 
( Koshadhakshya ) was responsible for collection of 
Chanda and Veda and maintained accounts of expen- 
diture on affairs of tlie village. The Secretary recorded 
the decissions taken in the meetings and conferences 
(Grama Sabha), In absence of the Secretary, the Joint 
Secretary performed all the functions of the Secretary, 


The members of the Bhagabata Ghasa often cngagfcd 
themselves jin voluntary welfare work for the village 
pcople. Infoimaticn as obtained statcs that many Bhaga- 
Feta Glaras did rot keld regular meetings of the general 

body as well as other such meetings. This was possible 
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only duc to the inactive office bearers and also due to 
the lack of interest among the members of the insti- 
tutions. Since the committee, village panchayat was 
based on democraiic principles. it was necessary that 
the executive body should meet at regular intervals to 
review the work done and to plan future progremmes, but 
its deviation seemed to be a bad feature of the democratic 
village administrative system of the mediaeval villages 
of Orissa 


5.91—COMMITTEES OF THE VILLAGE 
PANCVHAYATS: 


The most important constitutional contribution of 
our people during mediaeval period in Orissa was in the 
field of village administrtion. There existed in Orissa 
well organised village committees which managed their 
affairs on democratic lines. Every village was an auto- 
nomous common wealths The village panchayat took 
knen interest in the over all administration of the village 
that covered different aspects like watch and ward, 
elementary education, medical relief, public works, 
moral and religious welfare of the people and the dispen- 
sation of justice. It also made arrangements for public 
health and sanitation and celebration of various festi- 
vals, The village council responsible to dispose of cases 
had a number of sub-committees entrusted with sepatate 
duties at a certain specific occasions when such situation 
arose on any aspect of the village life. The members of 
these sub-committees designated as commissions were 
choosen from among the Executive Body. Generally, 
the executive members and the advisors of the village 
Bhagabata Ghera, who headed the Panchayat were 
appointed as the executed heads of these commissions, 
‘Even the family elders were nominated to these 
commissions and were assigned duties which were 
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co-operative anl alvisory in naturz. Decisions wer2 
taken on its merit by th2 executives of these commissions 
which were finally approved in the Executive Body 
meeting of the villajse Panchayat at the scat of the 
Bhagabata Ghara. In addition to this, the functionaries 
of every villag2 consisted of one or two watchm:n, one 
or two priests, a school master, a village Vaidy (physi- 
cian), an astrologer, a carpenter, a blacksmith, s potter, 
a washerman, and one or two barbers wno were generally 
in service of the village community during the age. 


Source: Author, Digitized by PPRACHIN, SOA 
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CHAPTER—6 


PROGRAMMES AND 
SERVICES OF THE 


BHAGABATA GHARA AND 
VILLAGE PANCHAYAT 


GENERAL OUT LINE 


It has.already been discussed in the earlier chapters 
that social welfare services were rendered to the needy, 
the destitute, the aged and the infirm members of the 
society by the pcoile themselves in mediaeval Orissa. 
T hese services were provided either by the rich indi- 
viduals, religious endowments like Mathas (monasteries), 
groups of pcecesons of socio-welfare agencies or insti- 
tutions. Blhagabata Gharas were the only catcgory of scuh 
Institutions during the period that had played a dominant 
role in providing socio-welfare szrvices to the common 
villagers. These institutions through its Committee, 
village Panchayat earmarked programmes, fo: mulatuwd 
policies and made plans to implement various activities 
for the village people. The elders forming the village 
Panchayat planned the programme in such a way that 
there was very little overlapping. Even other villagers 
used to co-operate with the executive members to make 
the programme of the Bhagabata Ghara a grand success 
The areas covered by the institution were the following. 
a) Improvement on aesthetic aspect of the village 

community and their moral power ; 
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b) Arrangements for daily recitation of the Oriya 
Bhagabata, the Ramayan, the Mahabharata or other 
such religious manuscripts at the Bhagabata Ghara. 

c) Settling of disputes or conflicts of all types of the 
village commonity; 

d) Cullection of village cess for constructive community 
work; 

e) Arrangement for community development work such 
as construction of roads, construction of irrigation 
canal, digging of wells, tanks etc. 


f) Improvemet of the village Ghatasali and qualitative 
general education of the children; 


g) Holding community feasts and local Yatras at certain 
festive occasions; 
h) Arrangement for holding meetings and conferences; 


i) Provission for Public health and sanitation. 


6.1—CO-ORDiNATION OF THE VILLAGERS 
WITH THE ACTIVITIES OF THE BHAGABATA 
GHARA : 


The Bhagabata Ghara, the religious-cum-social orga- 
nisation in mediaeval Orissa had contributed a great 
deal to the welfare of the common people by co-ordi- 
nation, but due to the existence of vorious loost strings 
in many villages, co-ordination had not been achieved a 
success and Bhagabata Ghara remained an institution 
in name only. However, the executive members of the 
institution performed manifold activities by co-ordi 
nation in the following fields : 

i) Land disputes, 

11) Conflicts between the community members which 
were ordinarily not decided by the village 
panchayat and which needed co-ordination of 
village Panchayats of other villages. 
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111) Co-ordination of on2z Bhasabata Ghuira witn the 
other (One panchayat with othzr panchayat) for 
settling any disputed matters of one village or a 
group of villages, 


iv) Co-ordination of the institution with the vil'age 
people for improving standards of services, 

v) Such other services as were necessary when 
deemed fit. 


With regards to the relative roles on social welfare, 
the author recommends the following criterion which 
were to bz carried on within the competencs: of ths 
villaje Bhasabata Gara: 

1) Pereciving the developing needs of the village 

life propagativil was necsssary in order to attract 
tne villagers for che developmental activities in 


11) To cope with the new services which the auto- 
rities of the Bhagabata Ghars were slow in 
recoinisinij. steps were to bi taken for reali- 
sation of such services and their implementation. 


1) To experiment with the new techniques in bring- 
ing about change; in people’s traditional 
attitud2 or in organising social services; 


iv) To undertake services of an adhoc or local nature 
for the needy sections of the society; 


v) To stimulate public participation and enlisting 
voluntary assistance for the improvement of 
social services in villages; 

vi)  Toenact and enforce legislation on social 
1senes after suitable preparation by the mem- 
hers of the Bhagabata Ghara as well as by the 
willing villagers; 
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vii) To implement large scale grants-in-aid pro- 
gramme to the village Bhagabata Gharas by the 
rich villagers as well as religious endowments 
in supplementing and strengthening rather 
than substituting or replacing voluntary 
behaviour; 

viii) Regulation of social services to censure maxi- 
mum standards of services and in preventing 
exploitation; 

ix) To provide services of a costodian-protective 
nature for the villagers and to promote services 
of wide average, such as cultural upliftment, 
education, health, labour protection, social 
security etc. 


x) To sponsor and promote the widest possible 
creation of community consiousness and to 
censure speedy voluntary action as was nece- 
ssary for promoting social welfare services on 
democratic linzs; 


and 


xi) To ensure such services as in the opinion of 
the executives was necessary for social uplift- 
ment of the village people. 


The lacuna in its implementation were to be rectified 
or withdrawn and measures were to be taken for bene- 
ficial social welfare services. 


6.11-CRITERIA FOR GENERAL WELFARE 


The Bhagavata Gharas ensured successful living for 
the common mass. As nearly 95 percent of the village 
population during the period belonged to lower income 
groups, any kind of socio-economic development was not 
possible without the involvement of a massive programe 
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of rural development. Such a massive programme of 
village development and a concerted drive to remove 
rural poverty were carried on by the vilage Bhagabata 
Ghara on an intensive basis. These also implied a better 
deal for the common villagers, including the Harijans 
and other weaker sections of the community. It is a fact 
always to be noted that due to lack of resources and 
paucity of accommodation, it was not possible to run 
welfare works on certain minimum standards. It was felt 
that unless efforts made to introduce minimum standards 
for these welfare institutions, desired development could 
not be achieved. Improvements in the working of the 
institution was not possible due to lack of good workers, 
lack of improved conditions of work and [ack of volun- 
tary efforts. However, in majority of villages, the 
Bhagabata Gharas had ensured marvellous performances 
in different aspects of the village life by the executive 
members of the village Panchayat. 

6 12-THE BHAGABATA GHARA : A TEMPLE OF 


LEARNING AND EDUCATION FOR THE 
VILLAGER 


The Bhagabata Ghara also served the purpose of mass 
education in the village. The villagers after their days 
labour assembled every evening at the Bhagabata Ghara 
to hear the Bhagabata Parayana (discourses). After the 
Parayana (discourse) was over, all people present there took 
prasad (offerings of God).Sitting arrangements were made 
for all sections of the community. The community belong- 
ing to the lower castes generally took their seat in the 
courtyards of the Bhagabata Ghara, whereas other village 
community took their seats inside the Bhagabata Ghara. 
The institution not only imparted religious teachings but 
also moral teachings to the village people!. It served as 


1. Singh, Jagabandhu : Bhagabata Ghara. In Sahitya 
Prabesh, Utkal University, Cuttack, 
1959.. p144, 
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a place of inspiration and guidance for the village 
community as to how to lead a civilized way of life 
amidst joy and sorrow. By hearing daily the tencts of 
the Oriya Bhagabata, enriched with religious and moral 
teachings, the villagers were induced to lead a sacred, 
frugal and peaceful life. It also gave opportunity as to 
how to build sound charactcrs?, The Bhagabata Ghara, 
as such, served as a place of real education and imparted 
true knowledge to the village community?. The .educa- 
tion at the Bhegabata Ghara was more heart touching 
than the education given to the students now at schools 
and colleges. The education now given to the students 
at these centres of lcarning can not help to build their 
characters. These types of education induced in students 
as to how to lead luxurious living and prepared their way 
towards utter selfishness; whereas the tenets of the Oriya 
Bhagabata and its teachings at the Bhagabata Ghara:in 
mediaeval Orissa made people religiously disciplined and 
helped them to build sound characterst, The villagers 
were leading their life peacefully and had no wants either 
in food, clothing and shelter and as such they used to go 
to the Bhagabata Ghara regularly to discuss affairs 
pertaining to village life’, The people’s faith towards 
the Oriya Bhagabata was so intense that this sacred reli- 
gious books (11 volumes written by Jagannatha Das) 
continued to he read by many persons at the time of the 
out-break of epidemics like smallpox and cholera in 
villages continuously for seven days with the hope that 
the epidemics shall disappear from the villages. It is 
stated that with this observance, these epidemics gradu- 


NOOO an rman mre meneame areata apres pana 
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4. Ibid 
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ally disappeared from the villages¢. Even before a dying 
man a chapter of the Oriya Bhagabata was recited with 
with the belief that the soul shall obtain Mokshya 
(salvation) immediately after death or shall enter into a 
new body as per his/her own desire as depicted in the 
Bhagabata Purana?. It was the customs during the age 
to observe continuous Bhagabata Parayana (chanting of 
the Oriya Bhagabata) for seven days in any sacred month 
every year with much pomp and ceremony at the Bhaga- 
bata Ghara and with the chanting of ‘Harinama’ (God’s 
name) by many personsS. This custom has come down 
from the Puranic age wh2n Maharaja Parikshita was 
cursed by the Brahmin ascetic to die within seven days 
and that Maharshi Sukadeva had complrted explaning the 
Bhagabata (thz2 narration on the activitics of Lord Visnu 
in his incarnations) to Maharaja Parikshita within seven 
days. Thus the long past puranic age traditions and 
customs to complete Bhagabata within seven days are 
running down upto this day although that incident had 
happened during the Dwapara Yuga, the period of the 
reign of Maharaja Parikshita at this Punyabhumi 
Bharata (sacred India) and was being abserved by tne 
village people during the mediaeval Orissa which is 
continuing till to-day. . 


In addition to this week long Parayana (chanting of 
© = 

the Oriya Bhasabata anil octner religious texts), Harihata, 

Astaprahari, Clhabisaprahari, mass Bhlagabata Parayana, 


G6. Das Goswami, R : Atibadi Jagannatha Das Goswami, 
Puri, 1973, p 40; 
and 
Das, K. Bb : Dhagabata Gadi and Melan: in Atibadi 
Jaiannatha Parikrama, Cuttack, 1675, p129, 
Ae Ibid: 
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Mela, Melan and Mahotsaba (ail festivals) were observed 
at the Bhagabata Ghara with huge gatherings of the 
village people. At the end of every such festivity the 
villagers took common meals at the place. This kind of 
traditional festivity at the Bhagabata Ghara created 
sensational religious fervour among the people during the 


age! 0, 


6 13-THE BHAGABATA GHARA SERVED TO 
DEVELOP THE PATRIOTIC FEELINGS AMONG 


THE PEOPLE : 


Bhagabata Ghara caeated feelings of national patriV- 
tism among the people. All members of the village had 
equal rights to discuss matters of village life by sitting 
within the four-waills of the Bhagabata Ghara. They 
could forget their enemity for that moment and discussed 
village affairs openly at the Bhagabata Ghara. As such, 
the Bhagabata Ghara gave them opportunities to develop 
feelings of oneness in village! 1, If any body spoke ill of 
the village, all people were united and raised their voice 
against that person. This kind of feelings of love of the 
village prevailed in Bhagabata Ghara and voiced unitcedly 
as ‘my village work’. The villagers took pride while 
discussing common affairs of viilage life. . The feclings 
of rich and poor, caste and creed etc, had disappeared 
from them at the Bhagsebata Ghara resulting in love for 
village peoplz, yiclding place to national patriotism 
among them! ®. 
6.144-THE BHAGABATA GHARA : THE TEMPLE OF 

JUDICATURE FOR TIE VILLAGE PEOPLL : 


Not only the Bhagabata Ghara in villages functioned 
as a centre for moral education, a centre in building up 
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of strong characters of the people and created feelings of 
patriotism among them but served asa court of justice 
for them? !, If any conflict arose in villages amon the 
people and people or in mass conflicts, the village clders- 
the soca'led members of the Bhagabata Ghara constitu- 
ted themselves the village Panchayat, decided cases at the 
Bhasabata Ghara. No body desired to go to the law 
courts to spend huge money for the purpose and to be 
exploit:d!#, Bhagabata Ghara to them was the place of 
Godly activities and this short of faith of the village 
people resulted in a sensc of love, fear and dedication to 
God. And as such, the people used to speak the truth 
always at the Bhagabata Ghara cither in mass conflicts or 
in disputes between one person and another!¢, Jt was 
the belief during the age that to tell lie is a sin and to tell 
lie within the campus of the Bhagabata Ghara‘is the indi- 
cation of serious consequences that leads to the destruc- 
tion of the families and mass death This kind of fear 
compelled the villagers to repay the loan of thz money 
lenders. The belief that if a borrower could not ropay 
the loan of his father he would have to go to narka (hell) 
after his death and as such it was the sacred duty of the 
son/sons to repay their parent’s loani?. Jf any dispute 
arosz between the monzy lender and the borrower, the 
Bhagabata Gadi (the seat of the scripture of the Oriya 
Bhagabata) in the Bhagabata Ghara was taken as th: 
witness 5, 

6.15—THE BHAGABATA GHARA SERVED AS A 

PLACE OF VILLAGE HALL AND PANTH 
NIVAS. 


Bhagabata Ghara served as a resting place for the 


strangers and guests!%, Out of the Prasad (offerings) of 
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the Bhagabata Gosain (God) meals were provided to 
them. If such arrangement was not there for the Bhaga- 
bata Gosain, the villagzrs shared for the entertainment 
of the guests and the strangers. The village pzople took 
such work as their sacred duty and served the guests and 
strangers with utmost care? 0, It was a belief during those 
davs “hat if the stranjers ani thz guzsts are satisfied by 
the services of the villagers, the almighty will bestow 
mercy on the village people and that no harm will be 
done to them. 1 


6.16—THE BHAGABATA GHARA SERVED AS A 
PLACE OF CO-OPERATIVE SOCIETY FOR 
THE VILLAGE PEOPLE. 

For the maintenance of various activities in villages 
a fund was created out of the collection of Chanda 
(Village cess) from the village people. There was the 
provisions to receive donations from rich villagers either 
in shape of money (copper or silver coin) or lands. Other 
sources of income included gifts and presents, children’s 
tuition fees, income from the lands owned by the Blasa- 
bata Ghara and fines. This fund was called the ‘Bhaga- 
bata Ghara Kotha’ ( Revenue of thz Bhagabata Ghara ) 
that could serve as a conSsume2r’s co-operative socicty for 
the village community.®? The villagers in need and in 
distress borrowed money from this fund and repaid them 
with small interest terms. As sich, they could save 
themselves froin the oppression of the greedy money 
lenders. The village fund was also utilised for the 
developmental work in village which included 
excavation of village pond, construction and repa- 
ring of the village roads, salary for the village school 
master, arrangements for village mela and such other 
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work. As the village fund was not adequate for all 
such purposcs voluntary labour sacrifice in lieu of money 
from the villagers were encouraged which yielded 
fruitful results during the period. As there was very 
scarcity of silver and th: coppzr coins, villagz c25s in 
kinis along with the coins were collected. During thz 
pzriod, the silver rup2e weighed 189 grains out of which 
175 grains were pure silver and in addition copper 
coin also were in rapid use during the age. It was 
the coinage system of Sher Shah and its inscriptions that 
lasted throughout the Mughul period and was retained 
by the East India Company upto 1835 A.D.#1i The 
Mughul mint at Kataka (Cuttack, Orissa) began to issue 
coins from the time of Alkbar-I both in gold and silver. 
It continued upto the end of Aurangzeb’s rein and was 
the only mint in Moghul Orissa. The name Kataka— 
Banaras has been found on one of the Dams of Akbar. 
Some very rare rupees of Jahangir with Ilahi year have 
been discovered. Of Saba Jahan’s rupees those bearing 
the Kalima but with Ilahi year were also issued from 
this mint, Mulhars and rupees of Aurangzib are still 
found in fairly large numbers all over Orissa, but his 
copper coins are rather rarc.®® The fine collection of 
Mughul coins in the Lahore Museum contains only oné 


specimen “ 6, 
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6.17—THE BHAGABATA GAARA— THE SEAT OF 
EDUCATION FOR THE VILLAGE CHILDREN: 


Mediaeval Bhagabata Gharas were running village 
school programmes for the inmates of the village commu- 
nity and provided elementary education to the village 
children. In some villages, the Grama Chatasali (Villagz 
School) allowed other lower caste children to read in the 
premises of the Bhagabata Gharas but the sitting arrange- 
ments for them were quite separate. The children of the 
lower castes were not allowed to read in common with the 
general category of students. But it is a fact to be noted 
that majority of schools within the boundaries of the 
Bhagabata Gharas did not allow scheduled caste children, 
the so-called Harijans to read in such schools. It was the 
austerity of the period that Harijans were drprieved of 
their Jagitmate right to read in such public managed 
schools endowed by the village Bhagabata Gharas. Under 
these circumstances, the Harijan caste attained their 
adult-hood within the ghastly barriers of the society 
without having anything to do with other children of the 
community, This kind of activities in mediaeval Bbaga- 
bata Ghara Era was very unhealthy, However, this 
practice was gradually disappearing and a very few 
schools allowed such lower caste children to read in the 
village schools, managed by the Bhagabata Gharas with 
their separate sitting arrangements.®* Even the lower 
caste people had their separate village schools managed 
by the Harijan Community in many parts of the medi- 
aeval Grissa However, in such cases, the kind of training 
imparted to the children in schools was not suitable as 
they had their diversioal effect with limited scope, but 


was adjustable to the mediaeval society in Orissa: The 
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tcaching imparted to the students was very much severe. 
Althogh there were very limited number of jobs, the 
villagers did not go to other places for service but 
engaged themselves in their own affairs in villages as per 
the sanction or thzir castes. 


In every such educational programme, the ultimate 
goal was to learn the tit-bits of arithmatic, geometry, 
poetry, land measurement which helped children in their 
later life. In most of the institutions there were no well 
defined and well organised programme of after care, 
which could lead children to further problems like deli- 
quency, emotional and social maladiustmeznts. But these 
prob'ems were suppressed due to the limitation into 
which the villagers were inclined and the question of 
carcer did not; come to the forefront during the age. 


6.171—~ STANDARDS OF TEACHING AT THE 
BHAGABATA GHARA. 


The standard of teaching at the Grama Pathasala 
(Village school) attache. to the Bhagabata Ghara was 
above all satisfactory. As education by that tima was 
confined to the study in the village alone, attention was 
paid to the alround d2velopment of thz children’s pzrso- 
nalities. To see how the childred could be the successful 
members of the village was the prime duty of the village 
master in those days. Even many of the schools which 
were set up by the Bhagabata Gharas could improve 
things even when due for developm2nt and could provide 
houses for reading purposes. But in many such other 
cases, the village schools run by the village Bhagabata 
Gharas could not provide suitable houses for the general 
study of the village children and as such; the village 
school master could impart teaching under the shade of 
the mango grooves or in the countryards of the Bhagabata 
Ghara. It was, therefore, not possible to enforce mini- 
mum standard of children’s education during the age, 
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The factors responsible for the low yield in the edu- 
cational standards are the foilowing: 


i) Lack of sufficient funds te develop and improve 
profiramme of children education and to construct 
houses for the purpose of the village school including 
equipments, and appointment of staff members: 

ii) Lack of guidance and technica! assistance on all 
such matters: 


As the Bhagabata Ghara was the only regulating body 
in each village, it could not afford adequate funds for 
fhe alround developmeut of the villase school. On many 
occasions, the village school houses were constructed 
by the voluntary labour sacrifice In such circumstances, 
how one could expect maximum results without adquate 
finance. However, the performances of the institution 
were above all satisfactory in considcration of the age to 
which it belonged, 


6.172—THE VILLAGE SCHOOL MASTER : 


The village school masters during the ase wire very 
stern in outlook and were very severe in punishment. 
They punished pupils for their slight faults. In such cases 
the students were beaten up black and biuz. Thus realising 
the severity in punishment, no student dared neglect 
their studies at any timc.? $ The students performed all 
work of the teachers includint supplying tooth brushes 
from the garden, water from the tank, massaging the 
body of the teachers with oil and cleaning the surroun- 
dings of the Chatasali ( Village School ) as well as the 
Bhagabata Ghara.*? The students conid learn arithmatic 
(sums like ‘Odanka, Fedanka, Haran, Gunana, Nala and 
Sokhi’’ ) and could learn Oriya vernacular that could 
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facilitate in completing the texts like the ‘Oriya Bhafa- 
bata; Koili, Gopibhasa’ etc. Students completing these 
texts were given passports from the village educaticn. 
After completing such education, the students were 
engaged in chanting the ‘Oriya Bhagabata’ in their 
respective houses and even iin the Bhagabata Glhara, 
where as a very few talented students were enfa.ed 
Tahasildars and Accountants (Gumasta) in tne huuscs ut 
the Zamindars and the local Rajas.3® Thus medicval 
Bhagabata Gharas facilitated in eradicating illiteracy 
from the society to a considcrable extent where both 
nigh and low class of people had their c.ual charce fur 
development ® 1 


The village scool master had adopted certain methods 
of punishing the children with a view to create disci- 
plinc ! atmosphere. Even at times, the school master was 
very stern to his pupils who could not solve the problems. 
couid not draw proper geometry or could not do arith- 
matic, Thus the pupils were made to learn sincerely 
and the village scliool master took every care for the 
alround development of the students’ education. In turn, 
the students attached much importance to study than to 
any other work, It was possible duc to the stern 
character of the village school master who belonged to 
the group which was called as the Matiban;a Abadhana #2 
(tcabhers belonging to the astrologer group). Hewever, 
punishments in the form of deprivation of privilages, 
recegnition of any positive achicviment:, and trial 
of the indisciplined children were not dealt with in stern 
action by the time. Occasionally the executive discussed 
affairs of the village school in the evening meetins of 
tlhe village Panchayat of the Bhagalata Gliara nnd fcund 
out ways and means for the allround development of che 
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school students and other aspects pertaining to the 
village, 


6.17/3-THE BHAGABATA GHARA SERVED THE 
PURPOSE OF THE VILLAGE LIBRARY : 


Within the living memory, mediaeval Orissa 
witnessed Bhagabata Ghara as the only unique place of 
the village library which added valuable chapter to the 
socio-cultural history of the mediacval Orissa It was 
assumed that this place had inspired and instigated in 
people the love of wisdom of community life. Valuable 
palm leaf manuscripts scattered at various places in vi la- 
ges were collected and preserved at the solitary confine- 
ment of the Bhagabata Ghara for use by the viliage 
people. By the usc of these valuable manuscripts, the 
learned authors were able to restore some uf the Jost 
forgotten chapters of the mediacval Orissan socicty 
which had connection with the people in villages. The 
devotees, cspecially those having religious bent of mind 
assembled together at the Bhagabata Ghara to listen 
to the cantoes of the Oriya Bhagabata, the Oriya Rama- 
yana, the Oriya Mohabharata and other sacred texts. At 
the time of chanting of these sacred scriptures, the people 
could seek clarification on some com,:licated issues enlis- 
ted in the text and could clarify their doubts. Even the 
villagers were inspired by this institution to learn alpha- 
bets with a view to read the Oriya Bhagabata. Persons 
who could not master the alphabets tried their hest to 
remember important lines from the sacred books *%. Thus, 
the Bhagabata Ghara was the only place in almost every 
village legitimately functioned as the mediaeval village 
library where the villagers had introduced a public library 
system for the first time in Orissa. The sacred scriptures 
stored at the Bhagabata Ghara were very often utilised 


im 
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by the villagers and at other times by the learned pandits 
in cours? of learned discourses at the Bhagabata Ghara. 


Some Bhatabata Gharas had their very gool collece- 
tions of rare palm leaf manuscripts preserved without use 
and without publication Even after thz decadence of 
Bhagabata Gharas those rare collections were preserved in 
somez temples as it was before. The fate of palm leaf 
manuscripts and religious books in those Bhagabata 
Charas suffered at every stage and in most cases the tips 
of the palm leaf manuscripts were broken while pulling 
out of the shelves. Many such manuscripts had their top 
corner folded and ceventualiy broken. Many such manus- 
cripts also met with premature disablemenr which requires 
instant attention of the Government for preservation and 
publication. Since Bhagabata Gharas in Orissa are in a 
dilapidated condition, its resources need preservation in 
libraries established for public use. The Government 
should establish more and more public libraries in order 
to preserve the antiquated lost heritage of Orissa’s cultu- 
ral and intellectual units of the mediaeval Bhagabata 
Clharas. 


Orissa is now going to have its public libraries esta- 
blished. Thus its responsibilities in curtailing civic 
pathology come into forefront and that methods should 
be adopted for transportation and preservation of the old 
manuscripts of the Bhagabata Gharas for public use and 
research. 


6.18-THE BHAGABATA GHARA SERVED AS THE 
HEALTH CENTRE FOR THE VILLAGE PEOPLE 


Bhagabata Ghara paid instant attention to the health 
of the village community during the age, although there 
were no specific clinics to look after the health services. 
In case of occurrence of epidemics like cholera, small pox, 
typhoid etc,; the village Vaidya (Physician) instantly 
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administered ayurvedic inedicines to the patients. The 
expenditure on such services were borne by the Bhagabata 
Ghara from its Grama Kotha (Village Fund). 1n minor 
cases of occurrence of diseases like cold and fever or any 
other disorder in the body of the villagers, the expendi- 
ture on medicine and remuncration to the physician were 
paid by the respective patients. As the village Vaidya 
regularly received remuneration from the Bhagabata 
Ghara, he occasionally paid visits to the village as well as 
to the village school to take note of the health of the 
villagers as well as the village children. This was the 
compulsory provision of work on the part of the village 
Vaidya to come to the village on health services twice or 
thrice a month in addition to the emergency cases. The 
rowing tendency of this kind of services at the mediae- 
zat villagcs of Orissa, were although not of good stan- 
dards, yet its initiation by the Bhagabata Ghara was 
really a step forward in the annals of growrh of health 
services in the villages of mediaeval Orissa. Bhagabata 
Ghara also took note of the village civics. Such services 
included cleaning of the village roads, the surroundings: 
of ~he2 village Bhagabata Ghara and excavation of the 
vi lage tank both by the village adult population as well 
as by the school students. 


As joint family system was prevalent during the age 
there were large numbers of families consisting of even 
25-30 members. To look after the welfare of the family 
members was the responsibility of the family and as such, 
this family system could save the less fortunate members 
of the family during the age. Such services though very 
necessary had also heen tried by the Panchayats in the 
Bhagabata Ghara. Contribution in shape of money or 

kind were encouraged from the villagers for such work 
and these services were given top most priority. 
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Inspite of such services; the villages of mediaeval 
Orissa witnessed maladiustments and social problems 
which arose out of malnutrition and other deficiencies 
and as such cpidemics like cholera and small pox occa- 
sionally witnessed the villages which smashez ! the village 
civilization taking lives of a large number of human 
beings. Neither the cfforts of the Bhagabata Ghara, nor 
the village Vaidya (Physician) .could save the valuable 
village population from such terrific danger. 


In such misfortune, the villagers had their feeling 
that they were punished by God and offered sacrificcs 
to the village deity. The entire village acted as one, and 
moved away to a different place. They all joincd 
together to propitiate the village deity presiding over 
their disease. In such acts, the disease was ritvally driven 
out of the village due to the ritual significance of the 
village deity. This was as such, another important factor 
in religious matters in which the villagers confirmed 
their unify. This faith in Gods and Goddesses still exists 
in some parts of Orissa. Though care of the patients 
came under the purview of the village Bhagabata Ghara, 
yet duc to lack of modern medicines people were left to 
their own destinies and that Bhagabata Ghara could not 
improve matters much ‘to save the villagers from these 
deadly diseases. Lack of rescarch on medicines also was 
a cause for the decay of the mediaeval civilization by 
epidemics during the age. The children were mal-adjuted 
and suffered from various kinds of other diseases due to 
lack of nutritive value in foods. Excepting the village 
Bhagabata Ghara, there was no other organisation to 
look after the health, nutrition and welfare of the 
general public by inclusion of such services in their 
programmes- 
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6.19—SERVICES OF GENERAL CHILD WELFARE 
OF THF BHAGABATA GHARA :; 


The term child welfare connotes many things to 
many people. A humanitarian or ‘philanthropist would 
satisfy himself by providing food and shelter to the 
destitute and the handicapped child. An educationist 
would look at the child from the point of view of his 
physical development. A broader concept of child 
development, however, indicates the physica’, mental 
and social wellbeing of the child. Though various 
services in the field of health, education, recreation and 
other welfare services were provided to the youngesters 
by various individuals and by the rich philanthropists, 
yet these services were not adequate. Itisa fact to be 
noted that though public welfare services for the village 
people were provided .,by the only .singular institut on, 
Bhagabata Ghara, yet public awarenzss about integrated 
approach to child welfare was not felt adequately andi 
as such child welfare was not considered a broad field 
of the social welfare services However, steps were taken 
for the slow and steady growth of the child by the 
village Bhagabata Ghara and that it had play:d a major 
and predominant role for the child welfare programmes 
on different aspects which included education, health, 
protection from exploitation etc. Here exploitation 
means, bad treatment of the children of lower castes by 
their counterparts in 


the higher castes, and this instituton tock some preventive 
measures. It is a fact to be noted that girls were not given 
adequate opportunities for elementary education jn tne 
way the boys were. It was possible due to the austerities 
of the ‘parada‘ system during the period. The socicty 
during the period did not permit girls to be educated; 
they were left to do domestic work such as cooking, cleaning 


the houses etc., and helping their mother in her household 
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_ Bhagabata Ghara-the Seat ofVillage culture in mediaeval 
Orissa. In this picture, a group of persons of village ALANDO 
of Cuttack District, engaged in the recitation of the Oriya 
Bhagabata inside the Bhagabata Ghara, 
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duties. Jt was another bad feature of the period that the 
children were exploited and were compelled to work as 
bondage labourers in tlie houses of the rich. The Bhaga- 
bata Ghara did not take any note of this bad undemo- 
cratic exploitation of child labour during the period. The 
poor villagers were compelled by circumstances to leave 
their children to work at the houses of the rich villagers 
due to their bad financial condition and as such the 
children were engaged in work like-grazing the cows, 
cleaning the houses, working ‘n the paddy field? and -~uc™ 
other domestic work of the rich villagers to earn thuir 
livelihood Despite the existence of such democratic 
institution like the Bhagabata Ghara, this kind of child ex- 
ploitation received encouragement to a great extent during 
the age, It was a fact to be noted that inspite of this 
bondage of child labour and exploitation, the administra- 
tion by the Village Panchayat under Bhagabata Ghara 
was quite satisfactory. Tley guaranteed peace allthrough 
the village life and pcople had their strong faith in this 
democratic institution. The villagers regarded this 
institution as if it was their own democratic government 
and they were the subjects to be governed. 


It is understood from the survey and interview with 
the old men living in villages that the social settings 
during the period were such that even 5 to 6 year old girls 
used to marry youngmen of 15 to 25 years of age and that 
after the girls attained their puberty, they were sent to 
their husbands’ houses. If her husband died by chance, 
the girl remained a widow for the rest of her life till 
death in her father’s house, although th: marriaje was 
not consumated even for once. There were many example 
of such austerities prevailing during the whole of th 
mediacval period. It gives a clear picture that the society 
of the then Orissa was not so civilized as was expected 
But such austerities to a certain extent became less rigo- 
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rous towards the last part of the 18th century though not 
completely. The higher caste people in the society espe- 
cially the Brahmins, were very much austre in these 
aspects of widow marriage as viewed from the descrip- 
tions of the oldmen. A girl could not marry once she 
became a widow even at the age of 5-6 years. 


6.2-INSTITUTIONAL SERVICES OF THE BHAGABATA 
GHARA TO THE ORPHANS, THE DESTTIUTE 
AND THE HANDICAPPED CHILDREN: 


Despite the austre activities of the people, the 
Bhagabata Ghara maintained its institutional services to 
the orphans, the foundling, the neglected and to the 
destitute children to some extent. Though this kind of 
service did not assume particular importance, yet the 
institution was traditionallv bound to perform such types 
of welfare services. Even rich donors of the village come 
forward to the rescue of the children who were hard hit 
by the lower economic standards, lack of social security 
and lack of social assistance programmes. Individual 
philanthropists and other secular missionaries shared the 
responsibility to provide welfare services for the children 
who belonged to the non religious class of the commu- 
nity. In such cases, the efforts of the philanthropists 
served the purpose better than that of the institution, the 
Bhagabata Ghara. 


The unsatisfactory conditions of the Bhagabata 
Gharas not providing rooms for these catagories of child- 
ren but still having a desire to do so, was however a 
matter of controversy. The condition was due mainly to 
the fact that the mediaeval polity did not make sound 
provisions of work for such category of children. More- 
over, it was not possible to set up separate child welfare 
programmes due to lack of funds. Thus, the idca to serve 
the orphans, destitutes, and the handicapped children 
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became a total impossibility on the part of the Bhagabata 
Ghara‘ and as such these programmes were later on 
withdrawn. 


Looking broadly at the programmes of child welfare 
done by the village Panchayats under the seat of the 
village Bhagabata Ghara, it appears to be a patch work. 
Child welfare include different kinds of services for the 
normal as well as for the handicapped and the destitute 
children. These services must be provided to the children 
forming it an integrated programme of child develop- 
ment. Social services like health, education and housing 
necessary for proper human growth and development had 
to be activised by comprehensive programmes of village 
development in mediaeval Orissa. 


It is a fact to be noted that since Bhagabata Gearas 
were established without any preparation, these could 
not undertake major responsibilities. Due to lack of 
appreciation on the part of the village people about 
social welfare programmes, non-availability of houses and 
of the trained staff, the work received a set back in some 
villages. Despite the presence of experienced and older 
staff, there was generally the lack of supervision in these 
centres. The lands allotted to these centres were not 
adequate to meet the needs of the village population. 
Lack of adequate funds also gave a great set back to the 
developmental work in villages. Thus it was not possible 
on the part of the Bhagabata Ghara to build up a net- 
work of working programmes. Though many villages 
had their Bhagabata Gharas, yet they could not improve 
conditions better due to lack of these conditioos. Even 
many institutions with very efficient village Panchayats 
could not activities the developmental work in villages 
due to these conditions. However, a large number of 
such institutions improved the village condition a great- 
deal due to the co-operation and co-ordination of the 
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villagers with the activities of the Bhagabata Ghara that 
could establish rapport throughout the period and had 
set a memorable example of welfare work for the village 
people. 


Source: Author, Digitized by PPRACHIN, SOA 
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CHAPTER—7 


EVALUATION OF THE 
PANCHAYAT ADMINISTRATION UNDER 
BHAGABATA GHARAS OF MEDIAEVAL 
ORISSA AND ITS IMPACT ON PEOPLE 


Welfare services during mediaeval period in Orissa 
were rendered by the institution, the Bhagabata Glhara, 
although there were individuals who were contributing 
according to their capacity for th2 welfare of the needy ° 
on individual basis. What ever may be the capacity or 
magnitude of desire of an individual to serve humanity, 
there are certain limitations to the individual voluntary 
efforts. Social welfare service, therefore; is best mani- 
fested and economically channalled through organised 
effort. In such cases, most of the people who are devoted 
to a particular social cause devote their energies through 
an institution or a service. During mediaeval period, 
such services weie rendered- through organised effort by 
the Bhagabata Ghara in villages of Orissa which has 
already been discussed in earlier chapters. Here, an 
attempt has been made to evaluate some important 
aspects of the Panchayat administration under the 
Bhagabata Ghara and to identify the newer areas of 
social welfare services to which the institution gave 
priority during the age. 


7.1~GENERAL BEHAVIOUR OF THE PEOPLE : 


The people of the villages of mediaeval Orissa were 
very particular about their cleanliness but majority of 
Source: Author, Digitized by PPRACHIN, SOA 
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the poor class of people were to some extent not so clean. 
Craftmanship was moderately flourishing and people 
used to buy commodities by barter system. People were 
not deceitful or treacherous in their conduct and were 
faithful to their pledges and promises. In fact, these 
qualities were ingrained in them by the teachings of the 
Oriya Bbagabata, 


Mediaeval Orissa witnessed both Mughul and 
Maratha rule and no doubt the people had loyalties 
to their Governments; but there is every reason to 
believe that people were more loyal to the village Bhaga- 
bata Ghara. However, the people of the villages of 
mediaeval Orissa were gentle and sober. When there 
was a breach of law or the powers of the Zamindars 
(Landlords) were defied, th2 matters were referred to 
the village Panchayats far speedy disposal, Sitting 
at ahe Bhagabata Ghara, the village eldermen designated 
as Panchayat, resolve disputes where the Bhagabata 
Pothi was taken in as the witness. 


The people were punished by fines. These fines were 
utilised for the public good In complicated cases, severe 
punishment was inflicted on the culprit by the village 
Panchayat, the committee of the Bhagabata Ghara. After 
the settlement of the disputes by the Panchayat, if the 
decision was not accepted by one of the parties of the 
disputants, then he and the mcmbers of his family liad 
to undergo great sufferings by the villagers who cut-off 
all connections with him and the members of his family. 
Not 4 single member of the village could render him help 
during his difficulties, and he was expelled from the 
village society and remained as an out-caste. He was 
debarred from purchasing articles from the village shop, 
using village well, village tank, village road and sending 
the children to the village Chatasali (School) and other 
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facilities enjoyed by the villagers. He and the members 
of his family were kept isolated, they were commenly 
called Ekagharakias (isolated pzople). 


7 2—REFORMS : THE COMPARATIVE ANALOGY: 


The 15th and the 17th centuries were noted for the 
widespread denands for social and religious reform. 
The religious scripture, the Oriya Bhagabata united 
all classes of people at that single solitary placz, 
Bhagalata Ghara, where people were united in their 
desire for reform and social integration and as «uch thzy 
maintained a decent standard of living with co-oer. tion 


among th2mselves. 


For the considerable lon} period in mediaeval 
Orissa, the members of the Bhagabata Chara convened 
and kept in session the council of village Panchavat 
which introduced many Tteforms in social, religious, 
cultural, economic and educational affairs. It also revised 
the code of conduct of the people. This institution may 


be compared with that of th2z council or Trent 
(1515-1563 A. D.) which similarly introduced mary 
reforms in similar mact.r- -~p-cially MecNY ¢ ad 


educarivnal matters. Be ids, ci. pr.pared crvice boks, 
issued new edition of the vulgate, the Latin Bible. Jt 
srepared an index or list of dangerous books which 
catholics were prohibited to read. 


We can also compare the mediaeval Bhagatbata Ghara 
with the scciety cf Jesus, which was fcundcd by JIsnatus 
Lavalo in 1534 A. D., was a religious order that also did 
much to reform. The society founded many schools and 
co'leges and earned high reputation by thcir learning, 
their simple and earnest sermons.” Here the greatest 


1. Furtado, J. V: India through the ages, Bombay, 1963, 
p 245. 
2. Tbid..eeb 245-46 
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work was in the field of missionary activities. They 
brought back Poland, Baveria, Belgium and large parts 
of what is now Czechoslovakia and Hungery to the 
catholic faith. Many of them undertook proselyting 
missions to other parts of the world, notably India, 
China and North and South America, where they 
brought large congregations into the field. ® 


The mediaeval Bhagabata Ghara similarly, intro- 
duced many reforms in the society and continued their 
work for three centuries right from the 16th century 
A. D. It took steps for constructive welfare work 
through its inner committtee village Panchayat on 
various aspects of people’s affairs, details of whieh have 
been discussed in Chapter-6. In addition, 


(1) it allowed freedom to practise religion, right to 
justice and work and served for the social and 
cultural upliftment of the village people, irres- 
pective of caste, creed, religion, sex or other 
privilages. 


(11) it gave weightage to group thinking, regulated 
measures for smooth village life and made provi- 
sions for civic amenities of the village people, 


(111) it worked as a body and fixed responsibilities on 
individual and groups for any ommission and 
commission, and 

(iv) it gave recognised status to all members of the 
village community as well as recognised status 
to its members who were responsible for the over 
all administration of the village. 


No doubt, there were some instances which clearly 
indicate that due to lack of interest among the members 


| of the Bhagabata Gharas, the village could not proper. 
ie ନ Nn x ge rf sd 
3, Ibid... Dp 246 
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However, as Bhagabata Ghara was established on demo - 
cratic principles, it was necessary that the general body 
should mect at regular intervals to review the work done 
and to plan future programmes. But the lacunae in its 
activities made the common mass worst sufferers during 
that period and in practice the villagers could not 
escape from the grip of the greedy landlords, the sahukars 
(money lenders) and the selfish members of the village 
who extracted exorbitant interest for the small loan they 
had given to the poor villagers. 


7.3—SOCIETY, SOCIAL LIFE AND THE BHAGABATA 
GHARA : A GENERAL ESTIMATION : 


Since the dawn of civilization man has always been 
trying his best to live in society and to lead a community 
life. Asa social entity, his demands were fulfilled in 
the society and secularism in every aspect of life pre- 
vailed allthrough. In mediaeval Orissa, Hindu society 
was more disciplined and more vigilant then at any 
other times. All individuals in the society were left to 
do their duties as sanctioned by their castes. The most 
important doctrine of Hinduism ‘THE RIGVEDA’ 
divides man into 4 sectarian groups.: As per the 
traditional values, the social demands and the religious 
character of the people, the Hindu Society comprised of 
the Brahmins, the Kshyatriyas, the Vaisyas and the 
Sudras.’ The former three castes are described in the 
RIGVEDA as the developed caste and the caste Sudra 
as the inferior caste of the Hindu Society as they 
engaged themselves in looting properties of others, eating 
the flesh of many types of animals. Though later, they 
lived in the society, they were designated as the Sudra 
or the servants class. The caste Brahmin was described 
as ths superior caste in the Hindu Society and their 


4. RIGVEDA......... 10 MANDAL 910/90/12 6. Ibld. 
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Au:i2s r2ast2 dl solely on religious preaching, tolerance and 
golly activities and they were treated as the most cultured 
and learned men in the society. Even the kings and the 
emperors respected this class of people. Next to this 
caste, the caste Kshyatriya came.as the second origin 
whose duties were to protect the kingdom from enemies. 
The caste Vaisya in order of third origin were left to do 
business, commerce, agriculture and the last caste in 
order of fourth origin was the Sudra, designated as the 
servants class—they included the barber, the painter, the 
washzrman, the Blacksmith ctc. as per their services and 
duties.” 

In mediaelal Orissa, Bhagabata Ghara dominated the 
entire scene of the individuals’ life and the people had 
their intense faith in this institution. Beginning from a 
small family, all individuals in the society were benefited 
by this institution in some form or other. For a disci, 
plined life, the individual is always guided by certain 
rules and regulations. and for the development of the 
individuals’ life, the role of such institutions are par- 
amount”. The institution, Bhagabata Ghara had, therefore, 
the effect of combined culture and tradition where the in- 
fluence of the Brahmins and Kshyatriyas were more. During 
Bhagabata Parayana (chanting of the Oriya Bhagabata) 
all castes used to sit in the holy pavment to hear the 
holy Bhagsalata and to participate in the community 
prayer. But sitting arrangement for the Harijans and 
other lower castes of people were made separately in the 
courtyards of the Bhagabata Ghara. The villagers who 


had come to the ‘Bhagabata ‘ Ghara to hear the sacred 
OOO a 
6. hid. 


7. Das; Chittaranjan, Gosti ‘O’ Gostijivan (Community 
and Community life); In Samaja, 
Paribartana O Bikas, Cuttack, 
1961, p 39. 
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songs; observed complete silence—a rare occasion found 
in the mediaeval villaszs of Orissa. It clearly shows 
that though Bliagabata Ghara was established on demo- 
cratic principles, it did not meteout the same treatment 
to people of all castes. Even its inner councils village 
Panchayat could not do so. The people who were defi- 
nitely considered inferior to the people of other castes 
were not allowed to sit alongwith them. As mediaeval 
Orissa was dominated by higher castes, any developmental 
work done in the village got a majority share ‘by the 
inhabitants of those dominating areas of the village! It 
dozs not necessarily mean that the people of the inferior 
castes were nesflected but generally they got “less ' sharé 
on developmental work. It is a matter af great regret that 
in almost all mediaeval villages of Orissa} ‘the ‘lowest 
castes always remained suppressed due to their birth. 
Even the village Panchayat decided to give'a greater 
share to the majority than to’ the minority’: groups.® 
Thus the treatment mcted out to the lowest caste may 
bz regarded as autocratic rather than democratic. Inspite 
of all these discriminations meted out to the people in 
the lowest caste; the village life did not lose its charm 
and magnificance and the people in general lived peace- 
fully and happily in the villages of mediaeval Orissa. 
By listening to the recitation of the Oriya Bhagabata, 
the Oriya Mahabharata and Oriya Ramayana; the people 
checked themselves from doing any harm to others and 
they could learn to work for the benefit of themselves 
and of the people in the villages, In other words, the 
Bhagabata Ghara had influenced people to lead a life of 
harmony and brotherhood in ‘the society, irrespective of 
their religious adherence. This feeling of co-operative 
life gained momentum throughout the mediaeval 
Orissa. As such, the change in the outlook of the 
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people, and the social settings through reform of 
the Bhagabata Ghara by the devoted works of the village 
people have contributed to the growth of our civilization 
to a considerable extent. The Oriya Bhagabata and the 
Bhagabata Ghara were the two powerful weapons of 
mediaeval Orissa to reform the society and its people. 
Though there.was much progress in the village life, it 
seemed as if the social progress of the &madiaeval villager 
of Orissa received a set back with the decline of the 
Bhagabata Ghara. Due to lack of interest among the 
executive members of the Bhagabata Ghara ij.e. the 
Panchayat and the in-efficient villagers, the people in 
many villagers were living miserably during mediaeval 
Orissa. They were oppressed by the local land lords, the 
business men and the money lenders. In those villages, 
the people were deprieved of suitable schools, good roads, 
tanks or wells. Inspite of this kind of oppression and 
supression, the common people lived with their lively 
culture, lively tradition and lively customs in villages. 


Source: Author, Digitized by PPRACHIN, SOA 


CHAPTER - 8 


VILLAGE PANCHAYAT SYSTEM OF 
ADMINISTRATION IN MEDIAEVAL 


ORISSA AND INTERNATIONAL 
UNDERSTANDING 


8.1-THE CONSENSUS OF PACHAYAI! RAJ SYSTEM : 


Panchayati Raj administration emerges from ancient 
times and receives its strong foothold under the .Bhaga- 
bata Gharas of the Mediaeval Orissa. The concept of 
lacal self Government, i. e. the Govt of the people, the 
Government for the people and the Government by the 
people is practically achieved a great success during 
mediaeval times in Orissa. It was only possible as a 
result of the establishment of Bhagabata Gharas, a reli- 
gious-cum-social institution, i.e. a democratic village 
organisation that caters to the needs of the masses. The 
Panchayat system of administration of the village people 
ultimately leads to state Panchayats, national pancha- 
yats and finally the International Panchayat, i.e. the 
U. N. O. or the world government. It is thus, in constant 
inter-action with the national system, national state 
system as well as international system although in 
practice, it was an organisation purely confined to village 
alone. The concept of panchayati raj system of admini- 
stration of mediaeval viilages in Orissa is almost identi- 
cal with that of the International system, although the 
later’s campus is vaste covering the whole world. 
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8.2-DEVELOPMENTAL BENEFICIARIES OF THE 
WORKING METHODS: 


The Panchayat system under Bhagabata Gharas of 
Mediaeval Orissa adopts certain developmental methods 
and practices which can be assessed through an cxamina- 
tion of its working methods and procedures, The analysis 
reveals that the panchayat system attributes to the 
formation of various committees or commissions as thc 
sub-organ of the parent body i. c. the village Panchayat 
leading to.community’s participation for developmental 
works in villages. Thus it caters to the necds of the 
masses in villages, giving peace among the village pcople 
and people of the state which influences national and 
international brotherhood. The village Panchayat 
operates its activities within the four walls of the village 
Bhagabata Ghara which constitute a dual relationship. 
Firstly, with its allegience to the parent body Bhagabata 
Ghara it caters to the spiritual uprisings of the people, 
development of Jagannatha Dharma and culture and 
adherence to truth and justice and secondly participa- 
tion with various beneficial activitics for the villagers. 
Thus the village Panchayat system of administration 
moulded by some fundamental procedures, the demensicn 
of which are dynamic in nature in which the village 
people involved themselves significantly as actors Jt 
also some times influenced its environment and even the 
envirment outside. It is stated that Sankar Dev, the 
fountain head Bhagabati movement in Assam visited 
Utkal (now Orissa) in the 16th century. He was so 
influenced by the Bhagabata Gharas of Orissa that he 
established ‘Nam Ghara’ in Assam on similar pattern 
with that of the Bhagabata Gharas. Thus this system 
moulded significantly for its adoption by the neishbou- 
ring states. 
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8.3-A COMPREHENSIVE INTER-ACTION WITH 
THE NATIONAL AND INTLRNATIONAL 
SYSTEM : 


We can also compare the panchayati raj system of 
administration of mediaevai Orissa with that of the 
international system. i. e. U N.O. The essential distinc- 
tion between these two systems are that where as the 
former (Panchayata system of adminisrration in Orissa) 
being the most comprehensive, encompassing the totality 
of inter-actions which takes place within the purview of 
the village and its environment; the international sysren 
(UNO) encompasses the inter-action with the internatio- 
nal system as well as national system in a less combpre- 
hensive manner coverin} the broad areas of thz whole 
world.The examination on activities pertaining to both 
these spheres reveals that the former flow from the comp- 
rehensiveness of its activities, whereas, the later though 
comprehensive but not so active as that of the Panchayati 
raj system of administration of mediaeval Orissa. The 
U N.O. i.e. the international body may influence the 
participating countries for adoption of certain majors or 
to compromise on some disputed matters which the 
participating countries may not adhere to, where as the 
community members of the village Bhagabata Ghara or 
the entire village is complled to accept the decissions of 
the village panchayat. There is no body in the village 
to disobey the decisions of the village Panchayat how- 
so-over powerful and rich he may be. In the tirst case, the 
decision of the U.N.O. is mandatory but in h- later case 
it is compulsory in nature leading to prace ard brothsr- 


hood. 


We can also examine the transformations which the 
United Nations system has undergone in some specific 
areas within its environment and boundaries. 
covered under this system are as follows ; 
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(1) The Intra-National System, 
(2) The Nation state system, 


(3) The International organisation system, etc. 


8.31-THE INTRA-NATIONAL SYSTEM AND THE 
PANCHAYATI RAJ SYSTEM OF MEDIAEVAL 
ORISSA : 


We can compare the Intra-National system of the 
UNO. with the Panchayati Raj system of Bhagabata 
Gharas of Mediaeval Orissa. Under the Intra-national 
system, the international integration among the member 
states of the UNO is highly essential. Under such 
system, the UNO identifies the inter-actions with tlhe 
inter-national system of the member states. The effec- 
tiveness of the United Nations system depends largly on 
the abjlity to communicate with the intra-national level, 
to assess its needs, to adjust to its demands and to have a 
significant impact on its developments. This system has 
its three major systems such as political, economic and 
socio-cultural, just like the systems of village Panchayats 
in mediaeval Orissa. Even these systems arc coming 
under the purview of nation state system, the internatio- 
nal organisation system and the international system. 
Under the intranational system of the UNO, political, 
economic and socio-cultural aspects of the member states 
are achieved and integration made but the member states 
are not compelled to accept the mandate of UNO if they 
are antagonist to it, but under the Panchayati Raj 
system of mediaeval Orissa, the mandate of the Pancha- 
yat is compulsory. The organisation of village Panchayat 
in mediaeval Orissa accomplishes what the executives 
feel good for the public. But the advancement in this 
direction depends largely on the quality of the execu- 
tives and their effectiveness in accomplishing the same. 

So me of the executive members may disagree on certain 
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fundamental issues on a particular problem but if the 
problem is intended for the benefit of the community 
and is possible to undertake within its limits and 
boun‘ls, it is definite that all the members of the execu- 
tive body of the village Panchayat reached at a solution 
for its implementation. The role of farapanch in this 
direction is very important and not a single member is 
th r: to desybzey th> decision of th2 Head Panchayat 
or the Sarapancha. Since the posts of the executives are 
honorary and non-paid, and since corruption had not 
entered into mediaeval Orissan villages, the villagers had 
the tendency to respect the seniormost member, especi- 
ally to the Sarapanch who was seniormost in age, and 
also in knowledge. 


8 32-THE NATION STATE SYSTEM VERSES THE 
PANCHAYAT] RAJ SYSTEM OF MEDIAEVAL 
ORISSA : 


The nation state system is formally structured and 
institutionalized and constitutes the operational 
rmmembership of the international system. Under such 
system the role of member states is preponderant in the 
setting of objectives, in the decision making process and 
in the allocation of resources to the International orga- 
nisation system. The functionaries of the nation state 
system in some aspects are systematic and is to limit 
the informal communication flow between its own sub- 
systems and those of the international system buc the 
regulation flow is more formal than real in all of its 
aspects where as the Panchcyati raj system under 
mediaeval Orissa and its‘administration is really contri- 
buting to the state, national and: international brother- 
hood. Thz funiamental objectives is to restore sove- 
reignty of nation state and of community mzmbers under 
UNO ani Panchayati rai system in mediaeval Orissa 
respectively, 
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8,33-THE INTERNATIONAL ORGANISATION 
SYSTEM AND THE PANCHAYATI RAJ SYSTEM 
OF THE BHAGABATA GHARAS OF 
MEDIAEVAL ORISSA: 


The International organisation system? has been 
divided into two major sub-systems : 


(a) The inter-governmental, 
(b) The non-governmental. 


The inter-governmental organisation system is broken 
into three sub-systems : 

i} The United Nations systems. 

ii) The Regional and sub-Regional systems, 

iii) The system of Military pacts. 


The international non govtle. organisation (NGOS) 
is presently estimated to be around 2,70). The united 
Nations systems, though relatively weak but apparently 
links activities at the level of the economic and social 
council and of the specialized agencies in the social, 
cultural and human rights areas?. The creation of 
the number of NGOS has been promoted by inter- 
Governmental organisations which wanted to strengthen 
their relations with the community of scientists and 

PEE Gado De Or NSS ONDA Pe ODA NO 

1. Thetotal numbzr of internstional organisations 
(inter governmant il and non governmental) was 
arround 3000 in 1970. See year book of International 
organisations, Union of International Association, 
Vol. X(U, 1970-71, Brussels. 

2 22 Year Bok of International organisations, 
Vol. XII, 1970-71, op. cit. 

3. Article 71 of the charter refers to the consultative 
arrangements which may be made by the economic 
and social council with NGOS, so far over 400 of 


tham have acquired a consultative status, 
Source: Author, Digitized by PPRACHIN, SOA 


Bhagsabate Ghare and Village Panchayat 153 


specialistst. There are, thus, many such systems of the 
United Nations organisation which co-ordinate activities 
with member states ctc. The Regional and sub-regional 
system and the system of Military pacts are coming 
under its purview, however, the main aspects of analysis 
is, whether the activities of the International system is 
vigorous or normal and whether can it be compared with 
the panchayati raj system of administration of mediaeval 
Orissa. The general assessment of these two systems , 
brings into light the functionaries of both which are 
exclusively alike but the administration of the pancha- 
yati raj system is more vigorous than that of the United 
Nations. The charters of the village panchayat of 
mediaeval Orissa proclaim a better futur of integration 
e for the village people and of mankind with peaceful 
co-existenc2 among themselves with newer perspective 
that leads to brotherhood and international understan- 
ding. 


ma rar sms sn mesta a acme: 


4. This is particularly true in the case of UNESCO 
which in the view of the nature of its broad mandate 
relies propably more than most of the other orga- 
nisations on the co-operation with NGOS as can be 
seen from the fact that it has fo far established 
relations with about 260 of the NGOS and that in 
1970 its budget included a provision of 859,000 Dollars 
for subventions of NGO. 
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SUGGESTIONS FOR THE 
REVIVAL OF PANCHAYAT 
SYSTEM OF ADMINISTRATION 
AND LOCAL SELF 
GOVERNMENT 


In the preceding pages the author has traced the 
mediaeval Bhagabata Ghara as the multifarious orga- 
nisation of the village community in Orissa. He has also 
discussed as to how its debacle had set in towards the 
close of the 19th century with the emergence of English 
system of education and culture into the Indian society. 
Many Bhagabata Gharas had lost their mediaeval splen- 
dour due to the non-adoption of the decision of the 
village elders by the youngesters Efforts. have been made 
{rom the period of its decline to rijuvenate, expand and 
ro-orient the activities of the Bhagabata Gharas but it 
seems as if there is no possibility to revive the pattern 
of edifice of this rural institution. 


It would be an exaggeration to say that if the village 
Bhagabata Ghara mobilised the man power resources 
available within their bounds they would be ‘bursting 
at the seams’. Here the challenge was how to enthuse 
the villagers to work for the village plans and to provide 
necessary opportunities and pre-requisities to utilise 
the reservoir of energy so granted. Manpower by that 
time was the biggest asset of the villagers, which pro- 
v:d to Le fruitful when the poor villagers offered 
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labour in lieu of village cess for the develop mcntal work 
in villages. The village Bhagabata Ghara that had 
played crucial roles in villages by the help of the village 
elders designate as Panchayat ceased its opcration with 
the shifting of the responsibilities to the younger 
generation. 

The village planning which was undertaken by the 
council of members (the panchayat) of the Bhagabata 
Ghara yielded fruitful result for the village development. 
But with the close on the activitics of the Bhagabata 
Ghara, the village planning was completely paralysed. 
The English system of administration did not improve 
upon the work which was being done in the villages by 
the Bhagabata Gharas. Religion that served as the means 
of social inertia could not hold good. The theory of the 
Panchayat system of administration handed down to us 
by our fore-fathers and hallowed and sanctified by 
centuries of usage was discontinucd. 
9,1—IMMEDIATE JUSTICE AVAILABLE TO THE 

PEOPLE BY THE PANCHAYATS AT THE 

BHAGABATA GHARA: 


Mahatma Gandhi in Harijan dated 22nd July, 19“6, 
recommending the revival of the pre-British days 
Panchayat Raj system of administration in our country 
wrote : “Ihe Gram Panchayat shall be entrusted with 
the dispensing of justice, no separate judicial panchayats 
are necessary. The poor pzasant need not go out of his 
village, spend hard earned money and waste weeks and 
months in towns in litigation. He can get all necessary 
witness in the village and fight out his own case without 
being exploited by lawyers. ...... Such a judicial system 
will not only be simple, prompt and cheap but also just 
because the details of civil and criminal cases will be 
more or less, open secrets in the village and there shall 
be hardly any scope for fraud and judicial juggleries”, 


Source: Author, Digitized by PPRACHIN, SOA 
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The dilatory and the cumbersome procedures of our 
civil and judicial courts combined with an unlimited 
scope for appeals put the poor villagers intoa lot of. 
inconveniences. In such a system there is every possi- 
bility of delay in sanctioning justice cither to the 
tr laintiff or to the defendant. 


As we live in villages and most of the litigations 
come from the village, the litigating parties have 
to come on the day fixed along with their witnesses to 
the district head quarters involving loss of manpower 
and huge expenditure. This process is quite often 
repcated a number of times because adjournments are 
easily available. A tactful defendant often takes recourse 
to adjournments in order to harass the plaintiff. In such 
case of adjournments, the costs generally go into the 
hands of the lawyers. And as such we do not get prompt 
Justice in any circumstances. The revival of th: village 
administration by Pancha Parameswar (members of the 
Panchayat) of the Bhagabata Ghara is nevertheless very 
essential for our village developments. Thus the old 
Panchayat administration of the mediaeval Bhagabata 
Ghara and its practices need revival. Once this village 
institution is made cffective as an instrument of justice, 
it will undoubtedly bridge the yawning gap between law 
and justice and open up new vistas of justice for the 
poor. 


9,2—DIRECT VILLAGE ADMINISTRATION ; 


The revival of the village administration under the 
guidance of the village elders in the Blagabata Ghara 
Era of Orissa will mcan the democratic decentralisation 
of powers in the village where the village people directly 
participate in the deliberation of the village problems 
and the village panchayat which dispenses justice. In 
order that jnstice may evolve and prosper as an 

Source: Author, Digitized by PPRACHIN, SOA 
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instrument of service to ‘the community, the mass 
participation and the involvement of the people in the 
process of justice is mandatory. To ensure this, the 
citadel of justice must be shifted into the hands of the 
villagers and only then we can deliver justice to the 


poor. 


To revive the activities of the Bhagabata Ghara as an 
instrument of justice, we must ensure two things; they 
should be vested with the authority to execute their own 
decrees and orders and, secondly that no appeal should 
be allowed against the decision of the council ( Village 
Panchayat ) of the Bhagabata Ghara. 


9.3—~BHAGABATA GHARA AFTER THE 
MEDIAEVAL PERIOD: 


After the defeat of the Marathas in Orissa and the legal 
recognition of it in the treaty of Deogaon on 17th Decem- 
ber, 1803,1 the English system of administration made its 
permanent foothold in Orissan soil. The Bhagabata Ghara 
which had rendered manifold services to the cause and 
betterment of village population in Orissa had lost its 
youthful splendours and its decline had set in. With the 
decaying of the activities of the Bhagabata Gharas, the 
villages were converted into the seat of all evils and the 
place of corruption for the village people in Orissa, 
especially in the districts of Cuttack, Puri, Balasore, 
Dhenkanal, Ganjam and Keonjhar—i e. the areas where 
the English system of administration had been introduced 
first. The people were attracted towards the English 
system of education and as such there had begun a 
change in the outlook of the people, resulting in the 


1. Sahu, N. K: Orissa from earliest times to the Present 
day. In .the History of Orissa, Vol-IT, 
Calcutta, 1956, p 394-5. 
Source: Author, Digitized by PPRACHIN, SOA 
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decay of the glorious mediaeval village administration 
of the Bhagabata Gharas in Orissa. 


9.J—NEW FORMATIVE PERIOD: 


We find evidences of the establishment of the Bhaga- 
bata Gharas in the villages of the districts of Sambalpar, 
Sundargarh and Bolangir even after the mediaeval period. 
It is clearly evident from the source that in the 
Sambalpur district of the Orissa State, these institutions 
are called ‘Guti’? The ‘Guti’ (Bhagabata Ghara) had 
been established first at Sambalpur by the efforts of the 
five sons of the great grandfather of the famous poet 
Gangadhar Meher.’ This ‘Guti’ was established at 
Sambalpur by ‘the side of the ‘Panchavaya Ghara’ (five 
brothers house) which dates back to the middle of the 19th 
century. This type of Guti was later on established in 
the Sundysrgarh and Bolangir districts. 

The source further states that when there was ro law 
or order in these districts, this Guti or the Bhagahata 
Ghara functioned as the seat of the village Panchayt.# 
In this institution the villagers used to recite the reli- 
fious texts like the Oriya Bhagabata, the Oriya Ramayana 
the Mahabharata etc. and discussed matters pertaining 
to village problems. The people were guided by the reli- 
gious instructions of these books. The institution 
functioned as the guest-house for the strangers and the 
monks, the village Chatasali (School) for the village 
children and the centre of judicature for the village 
people. 

When on the western side of Orissa, there was the 
establishment of ‘Guti’, (Bhagabata Ghara) and in the 


2. Pradhan, N. N: Gangadhar Granthavali. New Edition 
(n.d) Cuttack, p 2. 
3. Ibid. 
4. Ibid 
Source: Author, Digitized by PPRACHIN, SOA 
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coastal areas of Orissa, there was the decline of the 
Bhagabata Gharas. On the one side there was the emer- 
gence of the multifarious organisation like Guti at the 
beginning of the modern period where as on the other 
side there was the end of the golden period of the 
Panchavati Raj system of administration of the Bhaga 
bata Gharas of the villages of the coastal districts 
Orissa. Since then, many mediaeval Bhagabata Gharas 
of the coastal arcas of Orissa have been converted to 
youth clubs, th: meting plasz for women organisations 
and venue for the mezting of the villagers (Grama sabha). 
Many such organisations including the socalled ‘Grama 
Sabha’ also inflicted severe damages on the poor villagers. 
These Grama Sabhas werz th2 monopoly of a few selfish 
corrupt people and even now such useless organisations 
exist which arc inflicting severe punishment on the 
village community. In this connection, the Oriya daily 
‘Dharitri’ dt. 22-9-78 may bz referred.° The paper reads 
“some people of the village Vijayaragara under the 
Mahakalpada po'ice station of the Cuttack district are 
inflicting severe’ punishments on the poor villagers 
through the vi'lage ‘Grama Sabha’ since long. The paper 
narrates that one influential member of this village is 
continuing as the president of the Grama Sabha since 
1958 and is doing a great harm to the poor and innocent 
villagers who are not supporting his cause. The paper 
further states that in such illegal work the president is 
helped by one ‘Sarapancha’ and another influential member 
of the village. Various community festivals of the 


5. Panda, Ramanath, Ed; Eka Grama Sabbar Julum 
‘Kahani ( The story about 
the infliction of severe 
punishmeni3s of a Grama 
Sabha ), In Dharitri, 


Bhubaneswar, dt. 23-9-78. 
Source: Author, Digitized by PPRACHIN, SOA 
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village, the meeting of the Grama Sabha etc, are con 
ducted under the leadership of these three corrupt 
persons. They often invite politicial agents to the village 
and extract huge amount of money from the poor 
vi.lagers as village tax. These persons even inflicted 
punishment on the innocent villagers by arranging 
witnesses to five false evidence. In such illegal works; 
these persons collected thousands and thousands of 
rupees from the villagers as fines. If any pcrson does 
not agree to pay fines as is impose! by these three 
persons of the Grama Sabha, the landed properties of 
such persons are forcibly occupied by them either on 
Lehalf of the Grama Sabha or in the name of the village 
deity. Even at times, the so-called culprits are compelled 
to remain isolated (Eka Gharakia) from other villagers 
in the village Vijayanagar.® As a result of such punish- 
ments, the family members are not allowed to use the 
village road, the village pond, the village shop; the 
village Clhatasali (School) and any other facilities 
enjoyed by other villagers. If anybody disregarding the 
decision of the Grama Sabha, helps the family members 
of any culprist, he is severely punished. Even the Govern- 
ment of Orissa has to interfere through the sub- Divisional 
Officer, Kendrapara for amicible settlement of thes 
matter", 


Like the Grama Sabha of the village, Vijayanagar, 
there are also Grama Sabhas (the converted Bhagabata 
Gharas of the mediaeval Orissa) in some other village 
which are inflicting severe punishments illegally on her 
innocent and poor villagers as is evidenced from the 
village survey. 


6. Ibid, 
7. Ibid. 
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9.5—ESTABLISHM NT OF BHAGABATA GHARAS 
IN THE 20TH CENTURY : 


Although, the mediaeval Bhagabata Gharas decayed 
due to the emergence of the youth clubs, woman orga- 
nisations, grama Sabhas ctc., yet in somz villages of the 
coastal districts of Orissa, especially Cuttack, Puri and 
Dhenkanal we find the revival of Bhagabata Gharas in 
recent times. The source referred to in this connection 
are my personal survey and two other reports which 
appeared in the Oriya dailies ‘the Samaj’ and ‘the 
Dharitri’. The first report referred to in this connec- 
tion is published in the famous Oriya daily ‘The Sama} 
which states® that “the Bhagabata Ghara which had 
been established by Sidha Mahapurusa (Saint) Shri Rajib 
Lochan Das at the Udayabata Dharma (the name of the 
place) of the Cuttack district declined in course of time. 
By the effort of Shri Purna Chandra Biswal and Shri 
Krupasindhu Swain, the Bhagabata Ghara was again 
revived on Falguna Shukla Dashami (in the month of 
February, 1979) The Bhagabata Mela (festival) was also 
observed -at this place by the effort of Shri Duryodhan 
Das, the Mahanta (saint trustee) of the monastery of the 
Paradip Port”. The second source referred to in this 
connection is the Oriya daily ‘Dharitr’ which states? 
that “the Bhagabata Parayana (thz recitation of the 
Oriya Bhagabata) which was obs-rved at the Kanchane- 
swari Thakurani Pujapitha (the seat of the Goddess 


8. Rath, Radhanatha: ‘Bhagabata Tungi Sthapana’ 
Establishment of the Bhagabzta 
Ghara), In Samaj, Cuttack, 
dtd. 13, 2. 79. 

9. Panda, Ramanatha ; Revival of the Bhagabata Ghara. 
In the Dharitri, Bhubaneswar, 
dt 16. 11. 78. 
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Kanchanzeswari) of thz village Biribati of the Cuttack 
district 100 years back, is revived by the efforts of the 
youth organisation of this village”. Even in many 
villages, efforts arc being made to revive the dilapidated 
Bhasgabata Gharas of the mediaeval Orissa. The author 
hopes that Bhagabata Gharas which have been revived in 
recent times shall try to operate as the principal 
forum for discussion on all important matters of the 
village; undertake developmental; activities in the 
villages of Orissa by formulating suitable plans and 
programmes and carry out socio-cultural and other types 
of activities as were dons by the PANCHA PARAME:- 
SWARA (Panchayats) in mediaeval Orissa. The author 
hopes that the Government of Orissa would extend 
financial support to such organisations by registering 
them under the society acts, so that thes: institutions 
shall undertake their welfare activities on stable basis, 


Source: Author, Digitized by PPRACHIN, SOA 
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APPENDIX 


Bhagabata Ghara And Village 
Panchayat In Mediaeval Orissa 


(1510-1803 A.D.) 


SCHEDULE /QUESTJONNAIRE 


l. Name of the respondent : 


2. Address: 


Village : 
P.O, 
Dist 


3. The relation of the respondent 


with the Bhagabata Ghara : 


INSTRUCTIONS : 


The caption of this thesis is ‘Bhagabata Ghara and 
Village Panchayat in Mediaeval Orissa (1510-1803 A,D.) 
The scholar desires to collect valid, reliable and obijec- 
tive information about your Bhagabata Ghara to prepare 
a standard work on the topic. He secks your sincere 
and sympathetic co-operation to bring this piece of 
research work into lime light. He assures you to keep 
this document strictly confidential so that your prestige 
and sentiment would not be wounded in any way. He 
requests you to give information aS the question demands 
briefly and objectively. 

Source: Author, Digitized by PPRACHIN, SOA 
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1. FOUNDATION: 


You ars requested to give the approprite data in thc 


forma : 


following pro 
- 7 ର ¢ Fe 
Sl Mo. Kame of the Item Dzscription Remarss 
Date of establishment 
Name of the founder (s) 


Site : 
Building : 
The name of the Deity. 


Sourcz of Finance : 
IL. CBJCIiVES: 

A list of 9 objectives of the Bhagebata Ghara and 
Village Fanchayat are given below. You arc reducsted to 
rank them as lor 2 or 3 or ‡ etc. inthe spice nmoted 
afainst each objective, 

Suppose you censider the obicciive number 6 to be 
the 3rd obisctive: Then, you w-ite 3 in the parenthesis 
jalinst the objective number 6 as (5). 


\ 


l. The SeDBIE received]/receives formal education through 
this religious agency...... ( ) 


2. The people got/gets a medium of vigorous social 
intercourse through varios activities ... ( ) 

3. ‘The people gotjsets a plaform to bridge the gap 
between their hearts for immotional and sccial 


integration ... ( ) 


4. The peop’c offercdfoffers facilities and opportunities 
to unite their soul with supreme soul ... ( ) 


5. The people gotjgets scope to broader their acsthetic 
abilicies through different beautification pro- 
srammz ... ( ) 
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6. The people receivei/receives an afcncey to settle 
their disputes through the methods of compromise 
nototiations aad conferonczs ... ( )] 

7. The people got/jets many occasions to inculcate in 
them the valves like truthfulness, purity, integrity, 
soavity, justice, love for fellow beings, philan- 
thropizs and hospitalities. ... ( ): 

8&8 The people appreciated/appreciates the grand Indian 
culture and the grcat characters who stood the test 
of time ... ( ). 

9. The pzople led/leads a happy and prosperous life 
through many simple rituals and religious practices 


ଏ ). 
Ill. ORGANISATION: 


Give a tick mark against the right response, 
1. How was|is the Bhagabata Ghara vs. Village Pancha- 
yat managed ? 
a) by one man, 
b) by a communual committee 
c) by a committee representing the whole community 
2. Howlis the decision regarding the different activities 
is taken ?- 
a) by sub committees 
b) by influential members 
c) by the head of the committee 
3 How the Bhagabata Ghara was/is financ2d ? 
a) Contribution of the general village community 
b) Donations of the rich persons 
c) Donation by the philanthropists 


d) Production from the lands owned by the Bhagabata 


Ghara. 
Source: Author, Digitized by PPRACHIN, SOA 
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4, How the members of che managing committee .werel 
arc elected ? 
a) by the choice of the whole community. 
b) by the choice of the heads of the families. 
c) by the influential members of the community 


What was/is the period of office of the members of 


the managing committee ? 


୭ 


a) once year 
b) for life 
c) for a period of varied duration (specify) 
6“ What were/are privilages of the members of the 
managing committee ? 
a) regular remuneration 
b) an honorarium 
Cc) occasional gits from the villagers 


IV. SERVICES: 


A list of seven services is presented before you. Please 
state some activities of each service if any, of your 
Bhagabata Ghara. 

Moral and religious instructions 
Settlement of disputes 
Community Development Programmes. 


Cultural activies 


9 on wp pH 


Formal teaching work 


Library services. 


ଏ 


Health services, 
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SUGGESTION FOR IMPROVEMENT : 


A list of activitics of the Bhagabata Ghara is presented 
below. Please express your attitude giving a tick mark 
against each statement in the parenthesis. You are 
requested to respond to the statement to which you 
agree. 


1. I think that Bhagabata Ghara should take dominant 
role in reform of social uglies and taboos ( ) 


29 I think that the Hindus should only take the respon- 
sibilities of organising Bhagabata Ghara ( J). 


3. 1 think that Bhagabata Ghara should be controlled 
and financed by the Government ( ). 


4. I think that Bhagabata Ghara should be the centre 
of Indian community life ( ). 


5. Ithink that Bhagabata Ghara should be given auto- 
nomous status through legislation to control and 
organise all the affairs of the village life ( )) 


6. 1 think that Bhagabata Ghara should creat new 
traditions and disseminate new values among the 
membzrs of the community ( ). 


7. I think that Bhagabata Ghara thould resort to liberal 
peaceful and flexible measures ( ୪ 


8. Ithink that Bhagabata Ghara should abondon the 
vindictive, revengeful and traditional measures for 
social reforms. ( ) 


9, I think that Bhagabata Gliara should seize to exist 
as it creats religious fanaticism in the minds of the 
people. ( ) 

I Source: Author, Digitized by PPRACHIN, SOA 
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10. 


11. 


12. 


14. 
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Ithink that Bhagabata ‘Ghara should not crcatea 
sense of fear, love for Hinduism, marrow outlook, 
superstitions and pessimistic outlook towards life In 
the minds of the common people ( ) 
I think that Bhagabata Ghara should not give a 


narrow picture of religion, realities, nature of men 
and nature of cosmos, ( ) 


Ithink that Bhagabata Ghara should present a 
comparative study of all the important religions and 
of the religious tcachers of the world ( ) 


Any other suggestions (please specify) 
Signature of the Respondent 


Date— 


Source: Author, Digitized by PPRACHIN, SOA 
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